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INTRODUCTION 


Stes Late Stal ad Shall Aub Sly petal Ge rfl ol ely 

TH AD NE le eh ce EN Lat pas be Cay tend 
[Proclaem:] [ am commanded (by Ged] to be one of the 
Muslims, and to recite the Que'an. So whoever guides 
himself thereby, does so only to the good of his own self; and 
whoever goes astray, [does so only to his own loss]. Say: ] am 
but a warner, — Qur'an 27 : 91-92 


The idea underlying all revealed religions is (hat man is incapable of 
solving all the problems of his life through his teason (ag?) alone 
and therefore needs guidance from God on both the theoretical and 
practical tevels. This guidance is embodied in religious scriptures 
revealed by God to prophets, who are His representatives on earth, 
and who are gifted with special qualities of both mind and heart. 
The number of such prophets whom God selected in order to 
comminicate His puklance to mankind in different ages is generally 
believed by Muslims to be 124,000, and the number of revealed 
sctiptures, according to Islamic teachings, is 104, of which four are 
long and of great importance, while the remaining revelations are 
referted ta in Islamic literature only as Leaves (guiuf).' Fhe four 
gteat scriptures are the Torah, the Gospel, the Psalms and the 
Our’an, and of the Leaves ten were revealed to Adam, fifty to Shith 
(Seth), thirty to Idtis (Enoch) and ten to Abraham, ? The Qur'an is 
the last in the series of these terelations, and Muhammad (may 
peace be upon him!) is the lust of all prophets *but the greatest of 
them in merit according to the estimation of God. Muhammad 
received the Qur'an gradually, over approximately twenty-three 


1 Qur’ae 20:133, 87:1819; Aba Himid Mabammed abGhazdll, faye’ ‘Uke 
ad: Die, Beirut, o.d., 11, 24. 

2 pb Ja‘Ter Mohasamad [Don Jectr at-Tebdarl, Takk ol mam we iA ui, Egypt, 
a.d., 1, &. 

7 Qur'an 33:40. 

4 Qur'an 2-235 where ercelleace of scmuc prophets over others le explich_ 
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years (010-32 A.D.) in Mecca and Medina, from the angel of 
revelation, Gabriel. Gabriel had received it from the Preserved 
Tablet (at-fawh af-mokfaz) which is commonly understoad to be in 
heaven and where ihe originals of all revealed sctiptures ate 
preserved * along with a tecord of everything that Ged has decreed to 
bring into bring from (he beginning of creation to Doartisday, 
under the care of the greatest angel, [sratil. The Qut'an is the 
speech of God eternally existing with His essence; it is divine in both 
its meanings and language — views held by the majonty of Muslims. 

The reading or recitation of the Qur'an is enjoined by God and 
His Messenger so that the teciter may know the Principles of 
guidance contained in it and live his life in all its aspects according 
to these principles, the consequence of alll this is salvation (ajar) in 
the eternal life of (he Hereafter. Since this purpose of Qur’an-recita- 
tion is in keeping with the sale aim of all revelations from God. it is 
emphasized *in the Qur'an as well as in prophetic tradition (Aadith). 
There are other purposes of Our’an-readiny which, though com- 
paratively Jess important, are practically inseparable fram the life of 
Muslims, One of these purposes is to gain the blessing (haraka) 
which acctues from uttering the divine speech with duc reverence 
and in a praper manner. This purpose is apparent in recitations 
performed hy Muslims at the stat of sermons, in marriage 
ceremonies, ih piaus gatherings and on other occasions of a similar 
type. This forms a point of disagreement between Islam and 
Chaistianity. There is no absolutely holy language in the Christian 
religion, for the language of the Gospel is not generally believed to 
be wholly divine; hence Christians do not recite the Gaspel 0 gain 
any blessings, nor do they respect it in the way Muslims do the 
Qur'an, such as keeping it above all other books on a shelf or on a 
(adle, for its language, like ifs meanings, is purely divine. Another 
purpose of Guran-reading is the worship { #bada} of God. Recita: 
tion far this purpose is usually performed in the morning afler the 
Dawn Prayer, when keeping vigil at night, and on completion of 
every Titual prayer {safz). Tt is recommended in the Our’an and 
Prophetic tradition as a form of supercrogatory (naff) worship? 
appropriate to the higher category of believers. ? It also formas part of 
the spiritual (raining {rida} prescribed in sifism, and is regarded 


5 Qur'an 13:39, 85:21.  § Quran 22:52; al-Ghazall, Lhya', IV, 5041. 
) Qur'an $4:22, 27.92. * Qur'an 17:78. 9 See mfns, no. 37, 44. 
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in certain circumstances fo be the best uf all forms of superetuyatary 
worship and in ethets te be anly infenor to the stfi's remembrance 
of God (dhikr). " Nat only reading, but even looking at the Qur'an 
hy a beligver with due respect is also an act of worship of God, " 
Such is the glorious Qur'an, the scripture of Islam! 

These and other purposes of Qur'an-reading can be better 
achieved if the recitation is made by following the niethods 
approptiate to divine speech. The methodulogy nf reading ar 
studying books which is taught, especially in colleges and universi- 
ties ot the West, is not whelly relevant to the reading of the Qur'an 
by a believet, since its nature is different from that of other books. 
Some of the methods befitting it are briefly mentioned in the Qur'an 
itself '* — briefly because brevity and conciseness are amung its 
special characteristics.'? They are, moteover, scattered in the 
Qur'an in connection with uther teachings. The Prophet claharated 
thet to a certain eatent and added to them ather methods, and all 
these ate to be found in works on collections of Tradition. Of all the 
gtoups of Muslim intellectuals who have flourished From the for- 
mative period of Islamic thought until now it is the ascetics and 
sifis who are most concerned with Qur'an-reading, because they are 
the people who most ardently desire to draw guidance from the 
Qur'an in diflerent aspects of their lives and to improve their 
relationships wilh God by means of supererogatety worship. The 
rules (hey fallow in Qus'an-reading are derived from a variety of 
. sources, the most important of which are the Quran, the Sunna of 
the Prophet and their own experiences, Consequently a somewhat 
claborate treatment of the subject of Qurt’an-tecitatian is to be found 
in their mystical writings; '* however, theulugical views an certain 
Quranic problems held by Jahmites, Lafzriyyas, Wagifiyyas, 
Kharijites, Mutji'ites, Mu‘tazilites, Ash’arites, Shi'ites and other 
Muslim sects are cither wholly omitied in their mystical works or 
anly mentioned in passing because these views have little relevance 

with practice. The orthedox form of sifism of the medieval times 

Cabo Hamid Mupammad alshazali, ofArba'in 6 Usud ad-tin, Egypt, 1344 

ALH., p. 56. 

I) aL Gnazitl thya’. 1, 2179. "?Quttan 73:4, L6:98. 47.24. 4:82, 9-2, 25121, 19. 38. 

1}, Abu Hémid Muhanioad l-Ghaati, of Quspes of Masragint, ed. by al-Yasv'i, 
Beirut, 1959, Pp. . hs) 

"Abd Talib ol-Makka. Ody of Qufib, Egypl, 1961/1341, [, 98-128 where four 
chapters pre dewoded tr Qur'an: reading. 
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culminated in al-Ghazdli who is acclaimed by many, both in the 
Fast and the West, as the gteatest religious authonty of Islam after 
the Prophet. in his siifism the problem of Qur'an-reading received a 
treatment /* which is most elaborate, systematic, deep and pene- 
trating, and which is recognized as important by later Muslim 
scholars of the Qur'an and Tradition. * This treatment is an 
amalgam of Islamic religious teachings on the subject and the 
thoughts and experiences of safis, including al-Ghazali himself. and 
other rehgious schelars who flourished belore his time, This book is 
an attempt to preseit this theory te readers of English together with 
other information relevant to it. 

In his theory of Qur'an-reading al-Ghazali first mentions the 
nature aud value of the Qut'an as well as the importance of 
contmuance in Us recitation and perseverance in its study by 
ohserving the extemal rules and mental tasks apprapnate to it. 
Then he demonstrates the excclience of the Qur'an and of those who 
arc concerned with it through reading, studying ot memorizing il, by 
citing first the sayings of the Prophet and then the sayings of his 
compamions and pruminent scholars, saints and sufisx who flounshed 
hefore the time of al-Ghazali. Asa corollary of this he disapproves of 
thase recitations which fall short of the required standard, his 
disapproval being based an the sayings of the Praphet, his cam- 
panions and other pious scholars. This is followed by a detailed 
discussion of the rules of Qur’an-recitation proper. Two sets of rules 
are discussed under the fitles ‘external cules” and ‘mental tasks’ 
together with a full iusteation of them in a very systematic way — 
passing from the external rules to the internal, and, within each set, 
progressing pradually from less subile rules to more subile. For 
pecteet recitation both sets of rules need to be observed in al- 
Ghazali's opinion. His belief that both external and internal rules 
are important is in agreement with Islamic religious teachings on the 
subject; however, his emphasis upon the mental tasks is characteres- 
tig of his sifi teaching. Many of the rules set forth by him are 
incorporated in the work of a later scholar, Lmam Muhyi ad-Din 
an: Nawawi. 

Discussion of the mental tasks required in Qur'an-reading led 

22 = Ghazali to a consideration of the problem of Qur'an-interpreta- 

Sal Ghasdll. fhy5" 1,272.93. ? Seid. pp. 48-52 

yap ad-Din an-Nawawi. af-Adhhar, Eqypt, [37K A.H., p. 4. 


32 


INTRODUCTION 


tion according to one’s personal opinion (6t-7-ra'y}, although this 
problem is not his primary concern here: This consideration pre 
ceeded through several stages. First, he establishes his view that 
there is a wide scope in the meanings of the Qur'an and that outward 
exegesis which has come down by tradition is not the end of Qur'an- 
understanding. In the Qur'at there are indications of all farms of 
knowledge which can only be grasped by men of understanding: 
these, however, cannot be conveyed completely by its outward 
exegesis. Understanding the Qur'an consists in deeply penetrating 
into ils meanings by stages; mere ouiward exegesis of it does nat lead 
us to this understanding, 

Second, al-Ghazali considers the prohibition of Qur'an-explana- 
tion according ts one's personal opinion by the Prophet, '®? by Abu 
Bakc and by other piagus Muslims in the early period of Islam, In 
four ways he demonstrates that this prahihition is not meant to 
confine Qur’an-understanding to that which has come down from 
authorilies on exegesis and te abandat the cliciting of meanings 
from the Qur'an by independent understanding. Ee shows that it is 
lawful for everyone to elicit meanings from the Qur'an commen- 
surate with his understanding and intelligence. Third, al-Ghazali 
enquires into the reasons why the Prophet and athers prohibited 
Qur'ah-explanation according to one's personal opinion. Two major 
feasons are determined and discussed in detasl, Under one of them 
are condemned as wrong three kinds of Qur'an-interpretation — 
ane by heretics, one by certain teligious scholars and Shi'a Batinites, 
and one by others. [n connection with (he ather reason he em- 
phasizes the need to master outward exegesis of the Qur'an trans- 
mitted from authorities, as a precondition for eliciting its deep, 
hidden meanings. For mastering wutwatd exegesis it is necessaty Io 
know by heart what is transmitted from authonties in regard to 
several Qur'anic subjects which are discussed in some detail with 
examples from the Qur'an itself. Then the distinction between the 
Teal meanings of the Qur'an and its outward cxegesis is made clear 
by examples, and it is asserted that the study of the real meaning of 
every Qufanic sentence needs a long duration and is assisted by 
knowledge ablained through mystical intuition (kash/). The reasons 
why those established in knowledge differ in their understanding of 

_ the hidden meanings of the Qur'an are mentioned. The unveiling of 
18 ae. Tirmidhl, Sunoa, Tafsir a!- Qur'an, 1. 
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the deep meaning of a prophelic ttadition to the mind of a sifi is 
cited, apparently following Abd Nasr as-Saeraj, '* in an effort to 
illustrate further the nature of deep meanings of the Qur'an, In 
conclusion the relation of secret meanings of the Qur'an to its 
outward exegesis is described by saying that they are neither known 
by vutward exegesis, nor opposed to it; rather they complete il and 
form the essence of the Qur'an to be approached from its external 
aspect. 

This theory of Qur'an-recitation and interpretation outlined 
above is set forth in the cighth ‘book’ of al-Ghazali's greatest work, 
The Revival of the Religious Sciences (ihya’ ‘Ulam ad-Din). This 
‘book’ in its entirety is translated, with copious nates, in the present 
work, so that the reader may know al-Ghazal{'s ideas in full, The 
translator has in his renderings, made an effort to remain very close 
to the Arabic original and at the same time to clarify its meaning, 
For the sake of this clarification materials are sametimes added in 
the text and put between square brackets. To ensure an easy reading 
some exptéssions based on the original are put between round 
brackets. To augment the usefulness of the book as well as its 
scholarly nature numetous footnotes are added by the translator. 
Since The Revival has not yet been critically edited, variants in ils 
different printed texts have not yet been brought to light. The 
translator has at hand eight printed texts: (1) the text published by 
al-Maktaba at-Tijariyya al-Kubra, Egypt, n.d.; (2) the text 
published by a!-Matha‘a al-‘Uthmdniyya, Egypt, 1933/1352; (3) the 
text published by Dar ash-Shu‘ab, Egypt, n.d.; (4) the text 
published by the Lajna Nashr ath-Thagifa al-Islimiyya, Cairo, 
1356-57 A.H. (referred to hereinafter as LN): (5) the text published 
by Mu’assisa al-Halabi, Cairo, 1967/1387 (referred to hereinafter as 
hiH); (6) the text published by Dar al-Ma‘tifa, Beirut, od. (referred 
to hereinafter as BE); (7) the text shown by az-Zabidi in his haf 
ax-Sada al-Mutiagin bi-Shork Asrar Ibya' ‘Ulim od-Din, Caito, 
1311 A.H. (cefetred to hereinafter as Z7); and (8) the text published 
on the margin of az-Zabidi’s /raf (referred ta hereinafter as ZE). 
These last mentioned five texts have been compated by the 
translator and the variants ace pointed out in footnotes; the obvious 
Misprints are of course disregarded. The numberings of all re- 

19 Abii Negr a3-Smrrij, Kisdb af-tuma’, ed. by R.A. Nicholoo, London, 1963, 
p. 13. 
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ferences to The Revival in this book are asin the BE, Qur'anic verses 
and suras (chapters) are numbered according to the official 
Egyptian edilion of the Qur'an, it is hoped that the book will prove 
useful to readers of English interested in the recitation and interpre- 
tation of [sla mic scripture and in al-Ghazali. | take this opportunity 
to capress my gratitude to Mr. Syed Zulfida, Mr. Peter Mooney and 
Mr. Harold Crouch of the National University of Malaysia for 
catefully going through the manuscript aod for reading the proofs. 


National University of Malaysia 
Bangi, Selangor M, Abul Quasem 
Muhatram 1399 
Becember 1978 
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Consonants 

eo nee when 53. = 34 
& ob wm os wl k 
“ ¢ wh Jil 
ws th Ps fom 
a i 34 oon 
c 5! Dou 
Cc okh b 2 Sof 
2 4 ae e ¥ 
3 dh & oh 

~ Tr uw f 
Short Vowels 

nae 2s ae ih 
Long Vowels 

oo §' 7: 97st 8 i 
Dipthongs 


. — siyy 


YF 7 tay $2: aw 9 Zu GS ” 


The letter 2 is sometimes transliterated jnta ‘t' and socne- 
times atmitted. 
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INTERPRETATION GF THE QUR'AN 


CHAPTER ONE 


THE EXCELLENCE OF THE QUR’AN AND 
OF PEOPLE CONCERNED WITHIT, AND 
THE REPROACH OF THOSE WHOSE 
RECITATION FALLS SHORT OF THE 
REQUIRED STANDARD 


capeyt ees La golsy, 6 Nps PH yal i LE a pal Gl 

ra TR Ot es Abad Mtns amc gt! ade ip wag | eye 
Those who recite the Book of God, observe ritual prayer, and apend art of 
that which We have provided for (hem, secretly and openly, are porguidg a 
conunttee that suffer 20 loss, for God will give chem their full rewards and 
will add to dhem out of His bounty. — Qur'an 4-229 - 30 


nelty lel sue oe pip 
The best of you Is one who hes learel the Qor'an eat hat taught tt. — 
prophet Muhammad 


[PREAMBLE] 


In the name of God, Mast Gracious, Ever Merciful 


Praise be to Gal Who has bestowed favour upon mankind by 
sending His Prophet ' (may God bless him and gteet hirat) 2 and by 


“In Islamic contents she Prophet oc the Messengec means Muhammad, the 
prophet af Islam. Even when (hese expressions are used in a genera! way, for ip 
Islamic conteals, (hey can kegumately mean the prophet of Islam, because he the 
prolutppe aod perfect embodiment of prophecy—prophecy started with Adam, coo- 
tinucd (rough many other prophets, and reached its perfection io Mubammed. cr. 
Seyytd Hossein Nasr, Tae fdedts and Realities of Fetun, Znd ed. London, (971, pp. 
57-63 where the same riew as Capressed. 

‘Eslam teaches that the mention of the fame of any true prophet should, as & 
courtesy, be followed by the invvking of blessings, grectings of peace. This is 
expecially necummended in the case of the prophet Muhammad. There is a Quranic 
verse (33:50: “Surely God and His angels se0d blessings upon che Prophet, O you 
who believe, invoke blessings on birt and salute him with the salutatzoa af peace.” In 
many Ttaditions p great rewacd is promised For invoking blessings, peace, salutation, 
ani sv un upon the Prophet. These Traditions are cited in al-Chazali's fap’, 1, 
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revealing His Book [ic. the Qur'an) 'to which falsehood cannot 
approach from before it or from bebind it,? and which is a revelation 
from the All-wise, the All-laudable’ ( ce Vs 4 cee oo fel OLY gat 

eee he ot bo tile JE In consequence of this the path of consi: 
deration from stories and reports |of past events) described in it has 
become broad for men of reflection, * and the traversing of the 
straight path’ by followi ng the rules of conduct He has expounded 
in it and by observing the distinctian He has made between ? the 
Jawfu) and the unlawful, has become clear [to mankind]. 

The Qur'an is an illumination and a light; by it is obtained 
deliverance from error and deception; and in it lies the healing of 
those [discases] which exist in men’s souls.” Anyane, of [even] the 
most powerful men, who contradicts it is Severely punished by God, 
and anyone who secks knowledge from a source other than it is led 
asitay by Him. The Qur'an is the strong rope of God [which man 
shauld grasp firmly], His clear light [in which man should walk in 
life], the strongest and most dependable support [which man should 
take hold of], ?and the most perfect shelter [ta which man should 
have recourse]. 

The Qur'an encompasses [the core principles of all matters —| 
little and much, small and great.'*-1ts wonders do nat exhaust 
|despite the passing of ages , nor do its rate, strange features come to 
tn end [even after deep and tharough researches], No definition can 
encompass its benefits in the estimation of men of reilection, norcan 
much-repeated recitation make it old for those who recite it; 
(rather, the more-repeated j its recitation the newer is it felt by them]. 





309-11. Some set formulae of invoking blessings upon the Prophet are long, while 
aera are abort, A few of the latter are; ‘may God bless end greet hin!” 
4 les ee ie te J, 'mmy Crod’s blessing and pease be upon himl’ (< a alpha 
teas]. May peace be upon him! Y* es , and ‘may blesing be upoo him 
lnlpal! wer ' Also dee unfea.nn. 14.51. 

4 This means that Lhe Qur'an 2¢ pritected from Lhe approach vf felsehuod from any 
tie. See az-Zabidi, op. crt. IY. 441. 

* Qur'an 41:42, 7 Cf Qur'an 413, (2-118. 

* The straight path means the path of the sruth Gang af haggt, ic. the religion of 
Llam. See Ahw L-Qésim, Jar Allah az-Zamakhshari, af Kastshdf ‘un Hoga'ig 
ut-Yamzd, Fgypt, t345/ 1966, 1, 48. 

Tm AIZE: ot Ye be 

Cf. Queen 17:82 — "We progressively reveal of the Qur'an thal which is a 
[spiritual | healing aod a metcy for che believers." 

* CE Gur'an 2 256. OCT, Our'an 6:59. 


19 


THE RECITATION AMD INTERPRETATION OF THE QUR'AN 


it is the Qur'an which has guided the ancients and the moderns 
{of Muslims] to the right path. [Even] the jinn,'' whenever they 
heard its [recitation by the Prophet]}! returned to their community 
with the warning, "Saying: We have certainly heard [the recitation 
of] a wonderful Que’an which guides to the right path, sa we have 
believed in it and we shall never associate anyone with out Lord” 

(baad bay pt oy a a ee Line tls La Lt tls) 

Everyone who has believed in it has indeed been favoured [by God]; 

one who has professed the doctrines of it has surely spoken the truth; 

one who has held fast to it has really become rightly guided, and one 
who has acted in accotdance with it has certainly achieved success. 

God (exalted is Hel)!" said, “Sutely We Ourselves have sent dawn 
the Exhortation fie. the Qur'an) and We will most certainly 
safeguard it” (ujkiW JU, Sas Ls yaw Ui). Among the means of 
preservation of the Qur'an in men’s minds and in mughefs'* are 

ii flan constitute = class of intelligent beings created by God. They are bodics 
(qjsdvn) com posed of rapocit o¢ flames, intelligent, imperceptible toqur peases. capable 
of appearing in different forms and of carrying out heavy labows. They are created of 
srocteelegs farce (Quran 55:15). They are capable of salvation; they fall under religious 
obligation (Qur‘ats 51:56, 55:39, 60;128, 6:190); some pon will enter Parade while 
other will be cast into Hel (Qer'an 7:34, 179). They cam mix with men, There ere 
stories of love between jinn and human beings. There are many stories too of relations 
beturem saints and jinn; see thn an-Nadim, Ai#2b ol-Fihvix. Wart. by Bayard Dodge, 
New York, 1970, pp. 209, 241, 59, 728-29, 756.57, Tod 623; D.B. Macdonald, H. 
Masse et a? , “Djlna”, EF. 11, $46-50. 

1? Two years belore hls migration (Ajira) to Medina the Prophet went to Te'if to 
preach Ides and to seek m preaector kn view of the increasingly humiluling treatment 
to which ie ww stbjected affer the death of bat uacle, Abu Fallb. On bla way back to 
Mocca whoo be wai engaged in cupercrogatory titual prayer al midnight at Nekhle p 
company of jinn came, listened and went off betlering him and the Qur'an, See 7b 
Hbham, arSira ca-Nobewiyya, od. by Muyiala as-Saga er of. 20d od. Egypt. 
1955/1375, 1, 421¢-; Qur'an 72:1, 46:29. 

8 Qur'en 72:1. 

"4 Tatum teaches thet the mention of the divine name shaakd be Followed by such 
formulae of praise ag: ‘exaltert at Hel'!_!L0) , ‘great end mighty & Hel" 4-547, 'ghorified 
{oe holy) ie Hel hI, ‘great and exalted is Hel't jc, Jl, and ‘blessed and exalted 
Hal" pls) 351.4, This is the requirement of courtesy (odod} in respect of the divine 
Game. 

'S Qur'an 15-9, 

16 & magia iss book of volume constting af « collection of learea written upon 
and pul between two covers. It is generally applied lo ihe present day to a copy of the 
Qur'an. For more infoemation on It 1c¢ AJ. Weasinck, “Moshel', Ei, Tl, 747; 
Edvard William Lane, Aw ArabicEnghsh Legcor, od. by Suankey Lane: Poole, 
Londom. Bk. 1. Pt.4, p. 1658. 
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continuance in its recitation and perseverance in its study, by 
following its rules (édat)'’ and stipulations and by carefully 
observing the mental tasks and the external rules which concern 
it.’ These matters need to be discussed and expounded, and what 
is intended to teach here can be made very clear in four chapters: 

The fiest chapter deals with the excellence of the Qur'an and of 
people concerned with it (aAdihi). The second chapter is on the rules 
of the Qur'an-recitation to be observed caternally. The third 
chapter concerns the mental tasks (a/-a’ma! af-bapina) to he per- 
formed when ihe Qur'an is tecited. The fourth chapter discusses the 
understanding of the Qur'an, its exegesis by personal opinion (bi 
rra'y)," and so on. 


THE EXCELLENCE OF THE QUR'AN 
[Prophetle Traditions on the Excelence of the Qur'an] 


The Prophet (may God bless him and greet him!) said, “A man who 
reads the Qur'an and who then feels that another man has becn 
bestowed [by God] more than what he himself has been bestowed, 
has indeed considered small that which God (exalted is Hel) has 
considered great." [272] 

The Prophet (may God bless him and greet him!) said, “In the 
Hetrafier no intercessor witl be supetior in rank in the estimatian of 
God (exalted is Hel) ta the Qur'an — not even] a prophet, nor an 
angel, nor anyone the,"" 





* adab {plural; dod) ks thls context means a rule to be followed, In uhis senate i 
accu many lunes in the Brat part of al-Ghazall's Zhya’. For it; meanings Ln various 
uthet contests sec Lane, Lexicon, Bk. J, Pt. I, 34-35; F. Gabrieli, “Adab", 5F, L, 
175-176. 

'F Observance of both the external ruled aod mental tasks of Qur'an-readiog it 
necessary bocause withoul it the purpose of Our‘ at-teeding¢aaomt be achhernd fully, 
Al-Ghazill's consideration of the internal axpect of Our‘sa-recilation a1 important, 
in addition to its external expert, is mystical in nature. Not only ip Qur'an-teading 
but in all other forms of Islamic devotional acts, be lay¢ importance upon both 
aupects. For a btief account of thit ste Muharsmed Abul Quasem, The Ethics of 
ob Ghazati 2nd od., New York, 1978, pp. 194-207, 

') This refers to a Tradition [at-Tirmidhl, Sunon, Tafsir al-Qur'an, 1) which runs 
thas: The man who explains the Qur'an according to bis peronal opinion shall (ake 
his place in Hell." 

¥ In the Hereafter angels, prophets, sain, martyrs, pays teligiogs scholars, and 
the Qoy'an will Jatercede tp Gad on behalf of believers, They, bowever, will be able Lo 
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The Prophet (may God bless him and greet him!) said, ‘Lf the 
Qur'an were inside a hide, fire could not touch the hide because of 
the blessings of its contact with the Que’an.”4! 

The Prophet (may God bless him and greet him!) said, “{One of] 
the best devotional acts (‘thaddt)} of my community is the recitation 
of the Que’an.” 

The Prophet (may God bless him and greet him!) alse said, “'God 
igteat and mighty is Hel) had read the Sura of Ta Ha” and the Sura 
of ¥3 Sin” a thousand years before He created the creation. When 
aogels heard the Qut’an they said, "Blessed is the cammunity to 
which it will be sent down, blessed are the minds which will bear it, 
and blessed are the tongues which will utter it." 

The Prophet (ctay God bless him and greet him!) said, ‘The best 
of you is one who has learnt the Qur'an and has taught it, es 











intercede oaly with God" a permizsioe (Qur'an 2:255, 21:28, 10:3. 19:87, 20:109, 4:23, 
53:26). This intercession will be in some cases for elevation of renk in Paradise, in some 
for adoniccign nto Paradise without tuffering in Hell, and 1a omcst cases Io rescue the 
Soful bedievers froea Hell after suffering there for sometime. The prophet Mobammed 
will be granted permission to intercede for Muslims (ak Buthae, Sakzh, Da‘wal, 1. 
‘Tim, 33, Rigdg, SI, Anbtyi', 9: Muslim, Soke, Iman, 302, 318, 326, 334-45, Zuhd, 
36, Aba Diwid, Suncor, 21; Ibo Hambal, Murnad, 1¥, 434; lon Maps, Sunes. Zubd, 
37}, Every Maslin should pray to God they He reay grat the Prophet permission Io 
intervede for him. Concerning the intercession of the Qur'an, there 4s & ‘sound’ 
Tradition in Mesiirn’s Sadié. Mosafirin, 252: Tha Prophet seid, “Read the Qur'an. for 
Hwill come, on be Dar of Resurrection, ax an intercestor for itt reader.” 

7) Tee raeaning is that che untenned, dry hide bb destroyed and burst by fire much 
more quick) y and casily thas the tanged bide, A ocgtigibic thing, it is oot taken much 
care of and is sometones thrown inte fire. The Qur'ea is 50 greal that cred If it ib kept 
leside this negligible and esally destroyebie thing K will aot born becsuse of the 
blesiogs of its contact with the Qur‘go. How, Uber. fs it possible thet the fire of Hell 
should bern « believer who memorize Lhe glocicgs Qur’an and pereveres in its 
memorizetoo, apd kerps all his duet (qwards it? Hell-fire cangot burg bin. 

7 This fs the twentieth sure of the Qur'an canstding of cee kindred ead thirty-five 
verses. It was revealer’ before the Agen, the Prophet's migration tp Medina. 

This bt phe thirty-sieth Qur'amke supe consisting of eighty three retses. The 
Prophet cailed it “the beari of the Gur’an‘3l a) i) Sen Abad Ipn Hanbal, 
Musnod, ¥, 26. It ix greatly admired by teal and is frequently recited: Pious 
Musliene recite it after every ritual prayer (gold), al keeping rigil af alght (gipdine 
al-fay), and when visiting the grave of a Masliec, There is a Treditios to the effect 
that ifm petecu, og entering mic the grarcpard, revites this sure acd offers bo reward 
to the dead, God Hghtens the punishment of these buried ba kt fox that day, and he 
Dbteins the reward of acts equal to the cummber of them, 

*Al-Bukhacl, Soi. Fada‘ wl-Qut’an. 21; loo Maj, Suman, Maqaddama, 15; 
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The Prophet {may God bless him and greet him!) said, “God 
(blessed and exalted is He!) says, "The man whom Qur'an-reading 
has prevented from supplicating to Me and making petitian 10 Me, 
is given by Me the best of the reward of those who are grateful (to 
Me].” 

The Prophet (may God bless him and greet him!) said, “On the 
Day of Resurrection three men will be on the heap of black [i.e. the 
best quality] musk. No dread will overtake them, and no reckoning 
find them until that with which the peapk will be occupied is over, 
One of these three men is he who reads the Qur'an seeking the face 
of God (great and mightly is Hel), Another is he who Irads a group 
of people in ritual prayer in a way that pleases them." * 

The Prophet (may God bless him and greet him!) said, “Those 
who ate concerned with the Qut'an (ah! al-GQtit'dx) are friends of 
God and are special to Him.” * 

The Prophet (may God bless him and greet him!) said, “Human 
souls become rusty just as iron becomes rusty.” Ot being asked, 
“Messenger of God, how can they be polished?", he replied, 
“Through recitation of the Qur'an aod remembrance of death.” 

The Prophet (may God bless him and ‘greet him!) said, “God 
certainty listens to a Qur'an-ceadee much more than does the owner 
of a songsttess to her." 


Sayings of the Prephet’s Companions and Other Pioes Muslens 
in Earty Islam low the Excellence of the Qur'an] 


Abu Umama al-Bahifi"said, “Read the Qur'an and Iet not these 
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ad-Dirinal, Samen, Fadi'1al-Gut'as, 2, 

S Al-Tirmlah], Swnan, ThawSb af-<per'an, 25; od-Diireal, Seman, Fadi‘ al- 
Qur'an, 6. 

% The third man ct mentioned here ls ome who srinemoms people to ritual prayer fire 
(ines every day and olght. Sor at-Tirmidh!, Sicuan, bire, 54, Janna, 25 (Ln at wheter 
form); bo Hanbal, Afutnad, f1, 26.) 

7" Tha Hanbal, Afusnad, [U, 128, 242. “Those who are concermed with the Qur'an’ 
menas thoee believers who safeguard it asd ewe to it by reciting and memorizing It 
and by acting in sccordancs with Hu teachings. Ser ax-Zabidi, op. cis., 1¥, 465. 

Tha Maja, Senan, Iqlna, 176; fon Hanbhal, dfusnad, ¥1, 19, 20. 

7 Abe Umiima wt Bbbill id. 61 or 86 A.H,} wa 4 companion of the Prophet and 2 

prolific narralor of Trad]toa. Accotding te some anthorttes, he was the last of thoac 
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suspended mushafs deceive you at all, for God will not punish a soul 
which has contained the Qur'an [by memorizing il, pondering over it 
and acting in accordance with it J," 

Ibn Mas‘id™ said, "When you iniend te acquire knowledge, 
deeply study the Qur'an for in ii lies dhe [principles of | knawledge of 
the ancients and the modems (‘in af-awwaitn we bakAarin)," |! 

He also said, ‘Read the Qur'an, for you will be rewarded at the 
rate of [the recampense off ten good derds for reading every letter af 
the Qur'an. Take notice, I do not say that alif dam mim {@!)” 
constitute one letter. Rathet [1 should say that| eff (1) is one letter, 
ddr (J) is another, and tim (¢} és [still] another.” 

He further said, "None of you will ask about himself to anyone 
except the Qur'an: If he loves it and admires it [this is a sign that] he 
loves Gad (glorified is Hel) and His Messenger (may God bless him 
and greet him!). If, however, he hates the Qur'an [this is a proof 
that| he hates God (glorified is Hel} and His Messenger (may God 
bless him and greet him!),"'?? - 


companions of the Prophet who died in Sprig. For his bgtaphes soe lbo Hajar 
el-'Asgalini, al-tdbu. Egypt. 1384/1939, (¥. 10; bn ‘Abd al-Barr, of-fs2'@b, in Lbn 
Yajar, op. cat. TV. 46. 

W'Add Allah Ton Mas‘td Id. 32 A.H./652-53 A.D], 2 famous companion of the 
Prophet, was a very eprly convert to Islam — tither the (hird or dhe siath in order. He 
¢mbraced Islam immediately after teting a mitack of the Prophet: The Prophet 
touched the uddees of a barren ewe which geve no milk, and she then pave milk. He 
used to catty the Prophet's sandals and (o gather the wood from which ihe Prophet's 
tooth-stick were made. Thus he was dasly an chose contact with the Prophet. He took 
pen in many batiles including those of Bade (2 A.H.J, Ubud 43 A.H.), and the 
Yarmik (13 A.H.). Afler che Prophet's death he a]s0 acted as gn administrator, an 
ambassador, and a missionary. A greet narrator Af Traditions, an authority on 
Que'an-cesding, Quranic ¢regesis, and legal mariets, he was one nf those Cam- 
Pations who were held in high esteem for their shrewdness, learning and integrity. 
See fbn ‘Abd al-Barr. op cit, 1, 308-15; [oo Hajar, op. cis. IL, HOFE; [bn Quiaybe, 
al- Maas, ed. by Tharrat ‘Ukisha, Cairn, 1969, pp, 249-51, 

} Al-Ghazali arteibutes much value to this saying of [bn Mas'dd; he repeatedly 
quotes it in his books. See rafre, p. ag: al Ghaxali, fowehir al-Qur'on, 2od ed., Cairo, 
1933, p. 6. Other sifis, especially al-Mabks (Qu4 1, 103), have who quoted this 
saying. 

2 These ace names of theese Acwbic letters, They occur at (he start of several other 
Sutas as Well. Other Acabsc letters occur in ihe beginning of several other sures. These 
letters are called the suriéf muqa}fa'at of the Qur'an. Yarious eaplanations have been 
gren of theit occurrence and significance: al-Gharali (infra p. G1} speaks of seven: 
since his time a fee mote explaoations hare been pui forward. 

© Islam teaches that lore of God and of His prophet Mubammad ls the higher 
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‘Amr fbn al-'Ag™ said, “Every verse of the Qur'an is [Jike] a stair 
of Paradise and a Jamp in your houses,” 

He also said, “A man who reads the Qur'an, thereby includes 
prophethood between the two sides of his body. However, no 
revelation will be revealed to him.” 

Abu Hurayra”? said (273), Surely the house in which the Qur'an 
i recited provides easy circumstances fot its people, its good 
increases, angels come to it [in order to listen to the Quran] and 
Satans leave it. The house in which the Book of Gad (great and 
mighty is Fle!) is not recited provides difficull circumstances for its 
people, its goad decreases, angels leave it and Satans come (oit.”' 

Abmad Ibn Hanbal ™ said, "I saw God (great and mighty is Hel) 
in my an and asked Him, “Lard how have those who have drawn 


—— —_—_ -—-. — oo 


ideal of map (Quc'an 9:24). The stronger is this love the happier will he be up the 
Hereaftes. Une whe loves God and the Prophet will Jove the Qur'ao oecestarily, since 
it is God's satds transmitted co mankind by the Prophet. Istamc rebgious teachings 
on lave of God. the Prophet and the Que'an are strongly emphasized by such great 
yifis as al-Ghazali. al-Makk? and al-fiesan al: Bassi. See a!-Ghazall. Ibn. 1. 
24-337; Quasem, Evkics, pp- 6474, 181-93. 

‘Ame Ibn al-'As (d. Sf or 42 A.H.) was a companion of the Prophet and © very 
witty politician. The Prophet made use of his assistance in military expeditions and 
political affairs, He made a great contribution to the expansion of [slam outside 
Arpbia duong the caliphatcs of ABO Bake and “Umer. The conquest of Egypd and of 
the country +est of the Jordan is his special achievement. He remained the governor 
of Egypt until his death See Jbn Quterba, op, cit, pp. 284, 

18 Abi Hureyra (d. 58 of S59 A.H.) was a companion of the Prophet and a prolific 
omretor af Traditions — prolific because he stayed with the Prophet soost of the rime 
end because the Prophet prayed to God For ao increase in dis memury. He was one of 
the poor men cilled ‘the People of Veranda’ (eA! ey-suffa) and io particutarly 
respected by ihe sifts, including al- Ghazal. Among those Compasions who emi- 
grated tu Medina leaving their houses end belongings. there were wore who were very 
poor {Qur'an 59:8, 2.273) and who used to keige at the veranda of the Prophet's 
Minquc, devoting their catire time to religious practices. They are the erabodiment of 
“poverty” (fagr), a silfirtic virtue, auxt ere therefore highly respected by the sui, After 
the Prophet's death AbG Hurayte coolioved to practioe ‘poverty’ bud at the seme tine 
took part in the administretion. He bad great reputation for piety. See Jbn Hajar. op. 
ci,, [¥, 200-204; Ton ‘Abd al Batt, op. cit, IV, 200-207, W, Montgomery Wan, 
“wht al-Soffe.” Ef? (, 260-67; al-Hujwirl, Kashf af Makjib, trans, by R.A. 
Nichokon, Leyden, 1941, p. 19. 

® Ahmad Ibn Hanbal (4. 241 A.H./8SS A.D.) was & celebrated jurat and 
Tradiionist, and dhe founder of the Hanbeli tchool (madhéah) of [slamic jurispru- 
dence. He was one of the most rigurous perioanlities who profoundly influenced the 
historical development of Islas and Its modern revival, He was 4 devotec. en ascetic, 
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neat to You” achieved this nearness?’ God replied, “By My speech 
[i-¢. the Qur'an), O Ahmad.” "Ahmad said, “I enquired, ‘Lord, by 
understanding [the meaning of] Your speech fin which they have 
belief] or without understanding it?" God replied, ‘By understanding 
as well as without understanding.’ 

Muhammad Ibn Ka'b al-Qurgi™ said, ‘When the people hear 
the Qur'an from God (great and mighty is Het) on the Day of Resur- 
rection, they will feel [as if] they have never heard it before.” 

Al-Fudayl Ibn ‘Syid” said, ‘'A man holding the Qur'an [by 
committing it ta menwry and by acting in accordance with itl, 
should have no nced of anyane [1-¢. need not debase himself before 
anyone in haying any of his needs fulfilled] — not even of the 
caliphs and theit political subordinates (who mostly belong to 
the wotldings]. Rather the needs of people should be directed 
towards him (in reverence of the Que’an he is holding]." 

He also said, “A man bearing the Qur'an is in effect] bearing the 
standard of Islam. So magnifying his duty towards the Qur'an he 
should not make unlawful amusement with one ho makes unlawful 





a Jearoed man versed in the Knowledge of the Hereafter, « just atth complete 
usderstasding of man's well berg bn this fife, and one who, Lo ail is pursuits, sought 
only Ube pleasare of Gad. See al: Ghazal, ffya', 5, 24. 

7D Op the Qhor'an bumen beings are clastifled into three broad categories, samely. 
the people oo the left (arAdé ath-shimal), the people on the right fapAdb of-yornin), 
and chose drawn near to God (al-migarrodin). The first consists of these wha deny 
God end His messengers (o/-emhadhdbitiin). They are alin called those who have 
pone estray (od-dalfiin). The second calegoty ls made up of bellevert. ln che bast 
Categoty are places) thone who are chon plous believers. They are also called those who 
are foremost (ar-sahdqan). See Qur'an 56:7-, 7:36-5), Correaponding ic these bro 
calegecics of believers tro grades of virtuous act are prescribed in the Qur'an and 
Tradition — the bigher grade it for che most pious believers and the lower for those 
who art only cedinarily pious. Kecitatios of the Qur'an belobys [to the higher grade of 
virtooes act. 

) Mmhammad Men Ka’d ol-Quegl (4. 108 or £17 of 116 A.) wes 0 great Follower 
{eein'3, be, 0 Muslin who did not see the Prophet but 1a his companions. He was 2 
reliable (thige) parreior of Tradition 200 8 famous leacher of the Qur'an. See 
wvdablal, op c&. 1V, 466; Ibn Qutaybe, op. cit, pp- 458i. 

Bader! Mon ‘IpS¢ (df. 187 A-H./809 A.D.) was an ascetic and an carly yiff, He 
deeply studied Tradtkie aod became « famous transmitter of H. Following the 
Qvr'en GS: 28) he taught that fear of God ts cececd by knowledge of Him. He stressed 
peceticiora of the world end satisfaction (riga'} with the decree of Gad. See ax-Sufam, 
Tabaget ap-Sitfiyye, ed. by Ndr ad-Din. Egppt. 1953/1372, pp. 6-14; al-Hupwiri, 
Kash/, pp. S70; Tow Qutayba, op. cit, p. 511. 
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amusement, should not be unmindful of his duties with one who is 
unmindful, and should not otter nonsense ta one who utters 
nonsense, [Rather he should pardon them and forgive them." 

Sufjan ath-Thawti~ said, "When a man reads the Qur'an 
fseeking the pleasure af Ged], the angel [who arrives I listen to it] 
kisses him between his two eyes [paying respect to him and to the 
Qur'an he has read].” 

‘Amt [bn Maymun" said, “Lf a man, on performing the Dawn 
Prayer, opens the stushaf and reads from it 4 hundred verses, God 
igreat and mighty is Hel) raises this good deed like the good deeds of 
all people of the world.’ ” 

It is related that Khalid Ibn “Ugba® [once] came to the 
Messenger of God (may God bless him and greet himl) and 
entreated, ‘Read to me [some verses of] the Qur'an.” ‘Uhe Prophet 
read, “Sutely God enjoins justice, beneficence and giving to 
kinsmen, and forbids indecency, wrong conduct and Iransgression; 
He admonishes you that you may take heed” { 2, ciaal'y aly bl ol 
lig os Saal Nhe aly foelly Lowe ew gall ga hd Khalid 


® Sufyan ath-Thewe! fd. 161 A-Hs773 A.D.) wes & celebrated jurist and 
Traditionist, ead an ascetic of the highest onder. His fume ax a Traditionist apread on 
account of the extzaordinery breadth of his knowledge aod his reliebisty. He founded 
an independent school (madhhad) of jurisprudence whsch, Toweves, dad a4 last long. 
His deep piety was well known, Sifts such as al-Gh azbii and al-Makxt frequ.colly quote 
hin sayings, Soe al-(ohazkli, Myr. 1, 24, 28; Ton Quiaybs, op. cit., Pp. 4974. 

4 Ame Ibn al’ Maymnin. alsa called Ibn ar-Rambh (d. 171 A-H,), was a teliabbe 
Traditionist aod « devoted Quc'an-reciter. He memorized the Qur'an _in lus entirety 


“and way rety conscious af hls responsibilities towards it. See ar-Zabsds, op. cit, IV, 


MT, 

4? On the eateHence of especially reciting a bundred rerses of che Qur'an also spoke 
buch great companions of the Prophet a5 Anes, Hudhayfa, Abi d-Darda’. and 
Tamim ad- Dari. See iiid. 

4\ ne Jon al -Athis, Ud ul-Ghaba, Egypt. 1280 A.H., 11, $70; 1h Glajat op. err... 
1, 410: Jon ‘Abd aJ-Barr, op. cit. Tall. 

#4 Qur'an 16:90. This u es very important vere of the Qur'an, and it ls with thia 
verse that the ridin of the Friday Assembly Prayer concludes hia sermon, because & 
pectect gradation of moral values has been preictibed in this verse. On the negative 
tide, mot only must every kind of trespass agaicut person, property and honevr be 
tachewed; but unmanoetiy behaviour and evil chovghts and desires must alin be 
guarded against. On the positive side, there are two grades: Lower and higher. At the 
lower grade of value one munt du juniie, ic. must returt good for goed and exact 
only proportionate retribution for a wrong tffered. But the man who fs at the higher 
gtade and who seeks the pleasure of God must be benevolent; that Ht, he must render 
good without any thought of return, end forgive wrongs and injuries till beneficeace 
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entreated, "Repeat [the recitation of the Qur'an]." The Prophet re- 
peated. Then Khalid said, “I swear, itis sweet and elegant, its lower 
part is putting forth leaves and its upper part is bearing fruits, it is 
not the speech of any human being.""* 

Al-Hasan* said, “[ swear by God, besides the Qur'an thete is no 
sufficiency [i.c. one who believes in the Qut’an has suffleiency the 
like of which is nuon-exivtent), and after |the deprivation of belief in] 
the Qut'an there is no poverty j more severe]. 

Al-Fudayl” said, "A man wha treads the end of the Sura of 
Gathering * (at night] until the morning and then dies on that very 
day, is stamped with the stamp of martyrs. A man who reads it in 
the evening and then dics in that very night, is stamped with the 
stamp of martyrs." 

AlQasim lbn “Abd ar-Rahman™ said, ‘Il said ta a certain 
devotee, “There is no one here with whom we may establish friendly 
relations." [Having heard this] the devotee extended his hand ta the 
stughaf |that was by his side] and, putting it on his chest, said, 
[With] this [you should establish friendly relations." 

Ali bn A Abi Talib® ey: God be pean — himn|)" said, 


affection for chose kind ced. ‘These two grades of values are in aeccordanee with Lhe two 
categories of the virtuous taught in the Qur'an, namely, the righteous and these 
drawn meat to God. Also sée nepro, n. 37. 

“© Ibn ‘Abd #1-Barr, ap. ew, 1,411; Ibn Hajar.op. cit, 1, 410; ibn al-Auhc, op. 
cér. 11, 978, fwith slight variation, 

© Al-Hasan al-Basn (d, L1G A.H./728 A.D.1, a Follower. was a greet si, # real 
ascetic, 2 sincere preacher, « famous theologian, and a leatoed [raditionest. His 
sayings ate often <jyoted in literatures on different Islamic subjects. Ho Aicola 
contains valuable knowledge. Set fbn Qutaybe, op. cit,. pp. 44H, 

© See supru, n. 39, 

® The end of the Sura of Gathering (atéur af-Hashri as the Last three verses of the 
fifly-ninth sura of the Qus'an (59:22-24), Pious Mustims recite them «sp completion of 
every citusl prayer and when keeping vigil a1 night. The Importance of these verses 
lies in their reference to the unity of God, His beautiful name denating Kis 
astittbytes, and His works — things which constitute the aims of the Qur'an. These 
verses, io al -tohezsli's opinian, ate obly comparable to ihe Verse of the Throne (ayat 
a?-kursi) (2:255), and to the beginning of the Surs of Tron dawwul of-Hadfd) (S7:1-6). 
See Muhammad Abul Quasem, Phe fewels of the urge aldFhozati't Theory, 1977, 
pp. 7S. 78. 

4° A1-Qisien Ibn ‘Add ar Rahman dd. 113 A.H.), 2 Follower, was a Traditionist 
who cransmutted Tradations from several companion; of the Prophet. See az-Zabidh, 
op cfr. LY. abd. 

‘ATT Ibn Abi Tétib Id. 42 A.HL) was a cousin and son-in-law of the Prophet and 
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“There are three things which increase memory and remove 
phicgm. = They ave: Cleaning the teeth with a tuoth-stick, fasting, 
and reading the Qut’an.” 


‘THE REPROACH OF QUR'AN-RECITATION 
BY UNMINDFUL PEOPLE 


Anas lon Malik” said, “ht often happens that a man recites the 
Qur'an, and the Qur'an curses hima.” 
Maysara said,” “The Qur'an is 2 stranger in the mind of a 


the fourth rightly-guided caliph. He was one of the First 10 believe in Lslank — eather 
the sccond ot the ¢hird in order. He em braced Isham then lnc way a bay of Lea ne 
eleven af most. Very strong both physically and mentally, he always displayed a 
high degroe of courage. es service tu the cause uf Islam buth during and altcr the 
Prophet's lifetime was tremendius. He had profound knowledge uf the Qur'an and 
the Sunna; the other three caliphs who preetded him used to ask bis advice especially 
un kegal matters, He was ont of the best ceadecs and exegetes of the Qur'an. His gifts 
ay an urator were remarkable. He was also enduwed with paetic act [Es ausrerty. his 
vigotous observance of religivus rites, and his detachment from worldy geuds are 
expecially admired by the ascetics and Gf, whp often quvle his sayings. See Ibn 
Qutayha, op. cfr. PP. 207-16. Lbn ‘Abd al Barr. ap. cir., IL. 26-7. 

St [slarni¢ courtesy Lodo) requeees Chul ihe mention af a name of 3 cumpanion vf 
the Proohet should be followed by the supplication. “may God be pleased with him?’ 
ta aio?) In ene case vf ATOSba AQT Paiib expecially, one may sup pheate by anathee 
formula: ‘may God benaur his face!’ *#*; ala, Also set supe. mn. 2, 14. 

32 These are the non-religious bencfits. ‘Mw religious benefits have not been 
mentioned hett, Thest can be indacalcd by ving a few Traditions: Regarding the 
roth-stick the Prophet said, “The use af @ fouth-stick ... pleases the Lord” 
(al-Bukbar!, Sobik, gawm 27; an-Nasi'l, Suman, Yahare, 4). He also said, “One 
ciiug] prayet aftet the use of the roothestick is better than seventy titual prayer 
wifhnut the use of it" (te Yanbal. Musnad, Tabara. 16%). Concctciing Fasting the 
Prophet said, "Cod says, “Every goot act is recompensed by the reward af am act 
greater thar il from len taseren hundred times; fasting 3s an eaceplion th this. for his 
observed For Me and it is] Wha shall recompense it" lal-Bukhaei, Satis. Sawm, 2; 
Muslim. Sadih, Siyam, 164, LOS; Ibn Maja, Sunan, Siyém, II. “Tne Prophes also 3830, 
“Paradise has a gete called dhe Rayyan- Only those whu fast will enter cto Prradise 
thraugh it..."" tal-Bukhiri. Saki. Sawm, 9 Ptoshim, Fahit. Siykm, [o2, 164, 165). 

SD Anas ibn Malik (d, 91 ne 93 4.56.) was # companion oF the Prophet and a prolife 
transmitter of Tradition. His mother gave him to the Prophet a4 a servsait at the age 
of eight. He remained in the Prophet's service until ine latte r's death, §.aler on he 
took part in Lhe wars oF canquts- See lbn Efajar. op. cat. 1, BAT. 

4 How a Que'an-resiter is often cussed by the Qur'an uself 3s cxplained in the 
saying of a refigsuus scholae in info. p. ail 

55 Maysata al-Ashja‘i wat a Traditionist. He narrated Traditions fram Abd taxim 
and Sa'id [bn al-Musayyib. See az-Zabit. op. cit. IV, 468. 
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profligate (fajir)* [— strangec because he bears it only for ostenta- 
lion (riya }, and does not act in accordance with its teachi nes}. ’ 

Abu Sulayman ad-Darani* said, “Guards of Hell (az- 
zahaniyya)* will hasten to those holders of the Qur'an who disobey 
God (great and mightily is Hel} more than to the worshippers of 
idols, since they disobey God (glorified is Hel) after [holding] the 
Qur'an.” 

A certain religious scholar said, "When a son of Adam |i-e, man] 
teads the Quran, then mingles |good with evil, and then turns [to 
God] and reads it again, he is asked [by God], ‘What is your 
relationship with My speech?" ” 

{bn ar-Ramah said, “I am ashamed of knowing the Qur'an hy 
heart, for | am told that people concerned with the Qur'an will be 
asked [by God] concerning that of which prophets will be asked on 
the Day of Resurrection.” 

Ibn Mas'id said, '‘The holder of the Qur'an should realize jthe 
value aff his nightime when people are asleep, of his daytime when 
people commit excesses, of his grief when people are joyful, of his 
weeping when people laugh, of his silence when people ate engaged 
in yain talk, and of his humility when people have a haughty 
deportment. The holder of the Qur'an should be gentle and soft 
minded; he should not be harsh, nor quarrelsome, nor one who 
shouts much, nor one who makes strong noises in markels, nor a 
man of hasty temper who gets angry quickly.” 

& A Munim is consdered profligate [fqfir? if he adheres iu dhe faith io hls mind, 
professes it io his words, performs certain acts prescribed by the Shart‘a, but hes 
committed many great sins (kobe i}, He is Mdentical with Mig. La the Hereafter he 
sto be pupGhed ic Hell in proportion to his sins, but must ultimately be sent co 
Paradise. The Prophet said, “Thowe whose minds contain only 2 particle of faith will 
beare Hell” (al-Bukhirt, Safi, Tinam, 33}, and the profligate hax faith, though it is 
very weak. See al-Ghazali, fgya'. 1 117, 1194. 

ST AbG Sulayman ad-Dirdnt (4. 205 of 215 A.H.) was w noted ascetic and & quit 
who defined ascetiium wp the abendooment of everthing which stands in the way 
between man and God. Thit definition is accepted by later fis expecially al-Ghazali 
(Quasem, Feaics, p. 169). His sayings om other spirinual themes are often quoted by 
the gUfis who came after him. See at-Hujwicl Kasdf, 1124; as-Sulami, op. cit. pp. 
75-82. 

4 As-Zobanys means thote angels who guacd Hell (Qur'an %:18); they ate 
extremely rough and viglent (Quran 66:6), They are nineteen in number (Quran 
74.30). The keeper of Hell is 2 different angel whose name is Malik, Ser Quran 
43:77, 
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The Prophet (may God bless him and greet himt) said, “Most of 
the ostentatious people of this cammunity [i.e. the community of 
Muslims] will be its Que'an-readers, [since they will pretend that 
they read the Qur'an only for pleasing God, whereas what will in fact 
be present in their minds is the desire for pleasing people for worldly 
advantages," 

The Prophet (may God bless him and greet him!) said, ‘Read the 
Qur'an so long as it enables you ta desist [from what is prohibited by 
it and to follow what is commanded by it). lf it has not enabled you 
to desist |from the things prohibited by it) you have not read it [3-¢. 
not been bencfited by it|.” 

The Prophet (may God bless him and greet him!) said, “One who 
considers lawful the things declared unlawful in the Qur'an does not 
believe in it.” 

A certain rightcous father (ba'd as-salef) said (274], “There is a 
man whe starts the reading of a Qur'anic sura, and angels bless him 
until he completes it. There is another man who starts ihe reading of 
a Qur'anic sura. and angels curse him until he completes it." On 
being asked, “How is this possible?"", he replied, “If the reader of 
the sura [practically] considers lawful the thimgs declared lawful 
therein, and if he [practically] considers unlawful the things de- 
clared unlawful therein, then angels bless him. But if he does not do 
so, angels curse him." 

A certain religious scholar said, “Surely a man recites the Qur'an, 
and thereby curses himself without being aware of it; He recites |the 
verse], “Lake notice, God's cutse is on wrongdoing peuple!’ 
(anal de tt Co) ‘! whereas he is a wrongdoer himself; he re- 
cites [the vetse], “fake notice, God's curse is on the liars!’ 
( cws8l de Gd aud YI 9,9? whereas he is one of them.” 

Al-Hasan said [to Qur'an-readers], “You have adopied the 
recitatiun of the Qur'an in stages (marafdl) and have made the night 
{as it] acame); by riding on if you pass the stages of the Quran. But 
those before you regarded it [as consisting of] messages which came 
from their Lord; they used to ponder over them at night and execute 
them by day." 


* ADmad Ibn Hanbal, Afusnad, U1, 975, 4, 101. 

© A)-Tirmidhi, Suaan, Thawab al-Quc'an. 2, 

Quran thi. &! Qur'an 3:61. 
43) From this saying of a)-Hasan it 1s clear how greal an emphasis the siifts Lay Sicst 
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Idn Mas'lid said, “The Qur'an is sent down ta people in order 
(hat they may act in accotdance with its teachings; bul they have 
laken up mere study of it as a duty. Certainly ane of you reads the 
Qur'an from its beginning to its end [so thoroughly that] nat a single 
ketier of if is dropped oul of his reading, whereas ta act in 
accordance with it is dropped out.” 

In the Tradition of Lbn ‘Umar™ and the Tradition of Jundab® 
{may God be pleased with them botht) fit is mentioned that they 
said}: “We haye lived for a long time and [have seen thal] one of us 
was granted the faith (faan) [by God] priot to [the revelation of 
certain suras of] the Qur'an; then he. when a sura was revealed to 
Muhammad (may God bless him and greet him!), learned about 
lawful and unlawful, commandments and threats set forth in 
that sura, and [also] those places of it where he should Pause (wags). 
Then, a time came when [ saw a man whe was given the Qut’an 
riot to his acceptance of the faith; he read alll the pages between the 
Opening Sura of the Book and its end, without realizing what are ils 
commandments, what are its threats, and which are those places of 
it where he should pause — he scattered it like the scaltering of one 
flying away." 

It has occurred in the Torah: “Man, are you not ashamed of Me? 
[Sometimes] a letter comes to you ftom a certain friend while you are 
walking along the road: tu ming aside from the road you sit, read the 
letter and ponder over each word of it so that no patt of it is missed. 


on understanding the meanings of the Qur'an abd then on acting in accordance with 
what they understand of these meanings. The jiifis are men of action, not of mere 
theories. 

‘Abd AlMGh Ibn. ‘Umar (d. 73 4.H./693 A.D} was one of the mest prominent 
companions: of the Prophet who are most frequently quoted for Traditioos. He was 
greatly adenited by his contemporaries far his high moral qualities and deep piety. In 
transmitting Traditions he wes moxt scrupulous ln neither adding to sor omlttlny 
anything from the Traditions narrated by him, He took Pert in many expeditions 
Gurlog and effer the Prophet's lifetime, but, keeping hituelf mostly away from 
wdimialsirayion, he deroted all his time to Felignous practices, See Ibo Hajar, op. cit. 
1, 333-41, 

45 Aba Dhart Jundab al-Ghilr] id, 32 AH. /657-53 &.D.) wane companion of the 
Prophet and an early Muslim — he is clalmed to have been the Fifth {even the fourth) 
believer. He was noted for humility and asceticism. He was very religious and eager 
for Kncrwledge, and lt said to have ingtched Ibn Mas'id in religious lemming, He was 
* prolific transmitter of Tradition. See Ibn Hajar, op. cit. IY, 637; Ibm ‘Abd 
al-Barr, op. ca, 1V, 62-65. 
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This Book of Mine i.e, the Torah| [ have sent down to you; loak and 
see how detailed | have made the explanation of My speech in it for 
your sake and how repeatedly have | caplained things in it in order 
that you may reflect on its length and breadth [i.¢. everything that is 
mentioned in it]. Despite all this you have Lurned away from it. Am [ 
lighter ta you than your friend? O Man, [sometimes] a certain friend 
of yours sils beside you; you come forth to him with your entire being 
and are altentive to his words wholeheartedly; if anyone talks to you 
or keeps you from listening to his words, you ask [that he] desists. 
Here | amt [ have come forth to you and have talked to you, but you 
have kept away from Me with your mind! Have you made Me lighter 
than your friend?" * 


This passage of the Torah al-Ghazall has quoted ftom al-Makhi's Qaz, 1, 123 
whete it oceurs in its enthrety. Al-Makhi states (idid.) that be read this passage In the 
Torah, 





CHAPTER TWO 


EXTERNAL RULES OF QUR’AN- 
RECITATION 


FLY OLS —. ay gel YI oe ¥ 
Only chose who are chean can touch the Qur'ao, — Qur'an 56:79 


Tt ol» ~My la bos 

Rectte the Qur'an in a dow and digdnct manoer. — Qur'an 93; 4 

tee Co Ola paw J La 

One whe doca not chant with the Goren b not one of us. — prophet 

Muhemmad 

IPs Wyo J gli Sly Lally yal 

Read the (Qur'an and weep. lf rou do not weep caturally, force yoursetres 
Io weep. — prophet Mubammad 


The external rules of Qur'an-recitation ate ten in number. [These 
rules together with a full illustration of them ate as follows): 
ll 

The first rule concerns the condition of the Qur’an-reciter. 

it consists in the Qur'an-reader’s being’’ in a state of ritual 
ablution (wade'},“ politeness and quietness, either standing or 
sitting, facing the gibfu (i.e. the direction of the Ka’ba‘®? in Mecca}, 
with the head cast down, neither sitting cross-legged nor leaning 
against anything nor sitting in a haughty manner. He should sit as 
he would when sitting in front of his teacher. 

Of al) the conditions {of the Qur'an-readec] the best is that he 
reads the Qur'an during ritual prayer standing and iuside a 
mosque.” This is one of the most excellent acts of man. lf, 

8? La (ZEB ail zo 

48 For details of abluGon se¢ Muhammad AbulQuasem, Safvation of the Sou! and 
islamic Devotions, chap. I, sec. iffortheodt ing). 

69 The Holy Ka'ba is the house aucribed 10 Gad (bayt Allah) ttanding, under the 
shy, 10 the open courtyard of the Sacred Mosque (at Maujid al- orem) in Mecca. Jo 
Islacs the direction of the Kaba i the best of e]l directions. In rome devotional acts 
facing the Ka'ba Is a stipulation for their validity, while in others tho kt ooly 
praucrorthy, 

70 The motgoe is the best of all places on the earth. Phe Prophet said, ‘The parts of 
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however, he reads it without ritual ablution while reclining ob his 
side on a bed, he has also excellence, but this excellence is of a lower 
grade. 

(The proofs for these views are as follows:} God (exalted is Hel) 
said, “{People of understanding are} those who temember God 
standing, sitting and lying on their sides, and ponder ovet the crea- 
tion of the heavens and the carth" (te its ety Mahé abl iy Say yal 
LAM oly gle ob Sy Sey ).” Thus God has praised all thtee con- 
ditions; He has, however, mentioned first the condition of standing 
in remembrance of God, then the condition of sitting and then the 
remembrance of God lying on one’s side. ‘All (may Gad be pleased 
with himt) said, “One who reads the Qut’an standing in fitual 
prayer will obtain [from God the reward of] one hundred good deeds 
for reading cach letter of it. Gne who reads the Qur'an sitting in 
ritual prayer will obtain [the reward of] fifty good deeds for reading 
each letter. One whe reads the Qur'an outside ritual prayer but 
being in a state of ritual ablation will obtain [the reward off 
twenty-five good deeds. One who reads the Qur'an being without 
ritual ablution will obtain [the reward of] ten goods deeds.” 

That reading of the Qur'an which constitutes part of keeping vigil 
at night (qiam d: f-layl} is more excellent [than reading it during 
daytime] for at night the mind is most free [from other matters]. 
Abb Dharr al-Ghifari (may God by pleased with himt) said, “In 
daytime many prostrations, and at-night keeping vigil for a long 
while are the most excellent." 


[2] 

‘The second tule concerns the amount of Qur'an-reading. 

Qur'an-readers have formed different habits of considering how 
much they read, Some of them read the entire Qur'an right through 
in a day and night, same do this twice, and some even go $0 far as to 
do this thrice. Some Qur'an- readers read the Qur'an in its entirety 
once in a montb. 

The best thing in determining how much of the Qur'an to read is 
to rely upan the words of God's Messenger (may God bless him and 
grect himt), “One who has read the [entire] Qurran in less than 
the land dearest to God are its mosques, and the parts eacet heteful (o God axe nis 
cnarhets," Sec Muslim, Sahlb. Mendjid, 288. 

1 Qur'an 3191. 
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three days has not understood it.'"* ‘(his is because swift reading 


Prevents the reader from reading in a slow and distinct mannet 
(taraf).") When ‘Aisha’ (275] (may Ged be pleased with her!) 
heard a man simply babbling over the Qur'an she remarked, "This 
man has neither read the Que’an nor kept silent." 

‘The Prophet (may God bless him and gteet him!) ordered ‘Abd 
Allah Jon “Uimar {may Cod he pleased with them both!) to read the 
entire Qur'an once in every seven days, Likewise, a group of the 
Prophet's companions (may God be pleased with them!) used ta 
complete the reading of the entire Qur'an on every Friday.’ This 
group consisted of such Campanions as 'Uthman,” Zayd Ibn 
THabit,” Ibn Masid- and Ubayy Ibn Ka*b™ (may God be pleased 
with them!), 

There ace, then, four grades of the reading of the Qur'an in its 
entirety; [a] To read the entire Qur'an once in a day and a night. A 

1 AL Tirmidhi, Suman, Quran. 1]; Abi Dawid, Suman, Ramadan, 6. %; Lbn 
Maja, Sunaa, lqama. 178. For tht concept of Que'an-reading in order 10 understand 
its meaning See éefru, pp. 62-65. 

3 See inf, p- $4, 2. 7 For details of Quran-reading in a slow and distinct 
manner sot trfra, pp. 41-43. 

“J isha biot Abs Bakr id. $4 4H BTA A.D) was a favourite waft of the Prophel. 
She hes the tothe of “muther of the believers’ (Qur'an 33 6). She was @ model of piety. 
and a prohfic nenaior of Tradilion, She was noted for het knowledge of Arab poetry 
aod ability to quote it, and also for her eloquence. She was well versed sn Aftab 
history and other subjects. See Watt, '*A'isha bint AbI Bake,” £77, 1, 307-304. 

V3 Briday is selected because if 13 coms Weted in filam tu be the bes of all days of the 
week. The biessedness of this day adds to the excellence of a pious act performed on 
ia. 

**'Uthmio len ‘Affe id. 35 A4.H.), who wan one of the greatest companions of the 
Prophet and his son-in-law, became the third caliph of Islam. A rch ean, he Sptota 
great part of his wealth for the welfare of Islam during the Prophet's lifetime. 
He suffeted martyrdom. Foe an account of him set lbn Hajar.op cis. 1, 4550; Ibn 
Qurayba, op. ers. pp. 191-202, 

VY Zayd Ibn Thabii ai Anslt id. 44 A.H.), & companion of the Prophet. is best 
known through hls patt an the codification of the Que'an during the caliphate of AbO 
Bakr. Asctibe of the Prophet, be recorded pan of the revelations. His quickness of 
undetsanding, his sagecity end his knowledge are praised by hig contemporaries. He 
Was & Specialist in the subject of hereditary law. See Ibn Hajar, op. cit., 1, $43f.; lbn 
‘Abd 2l-Barr, op. cit, |, S326. bn Qutaybe, op. cor., p. 20. 

4 Ubayy Ito Ka't (d. 22 or 0 AH.) was a companion of ihe Prophet and « 
famouw Qur'an-teadez. Ibn 'AbbR studied Qur'an-reading under him. See thn 
Qutayba, op. cit. p. 261; Shams ad-Din al-fazeri, Gadya on-Nikape ff Tebagat 
al-Qurra’, od. Gothel F Bergstrasser, Cairo, 1934, L, 31-32. 
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gtoup (of religious scholars] has disliked this. [b] Reading the entire 
Quran [ance) in every month — hy teading evety day one of its 
thirty parts. This seems to bc an excessive reduction in the amount 
of reading, just as the first pradc is an excess in over-teading. [¢ — 
d] Between these two grades are two moderate grades one of which 
consists in teading the entire Qur'an once in 4 week, and the other in 
reading it twice jar] neatly thrice in a week. [If twice a week] it is 
preferable to complete one reading of the entire Qur'an at night and 
the other at daytime. One shauld complete the reading at daytime 
on Monday in the twa [obligatory] rek‘as of the Dawn Prayer * ar 
after them, and the reading at night on Friday night in the first two 
|ubligatory] rek'as of the Sunset Prayer™ or after them. [This is the 
most preferable] because it welcomes the first part of the day and of 
the night with the completion of Qur'an-reading. The angels (may 
peace be upon them!) bless the Qur'an-reader until dawn, if his 
completion of Qur'an-reading occurs at night, and until evening, if 
it"! cecurs during the daytime; thus the blessings of the fro 
readings prevail throughout the day and throughout the night. 

Details concerning the amaunt af Qur'an-teading are as follows. 
If the Qut’an-reader is one of the deyotces traversing the sufi path by 
performing good acts of the body (al-‘whidun as-satikun parig 
af-‘aptaf)" he should not do less than read the entire Quran twice a 
week, But if the reader is one of those who are traversing the safi 
path by performing actions of the soul (as-salikada bf a'mai 
af-gaib}™ and by different types of reflection, or one of those who 
are engaged in spreading [useful] kno ledge, then there is nothing 
wrong in reducing the reading of the entire Our’ an to once a week. If 

9 The Dawn Prayer (Sadar al-Fafr) consists of four rak’as, of which the first tev ate 
emphasized sunoe (gunna me gkiada) and the remaining two obligetory. 


©The Sunset Prayet (Sular ai-Mfaghridb consists of seven rok “ss! the first three 
rot‘as att obligatory; the sext two are emphasized suona, and the last two are 
Supercrogatory {aafTh. 

| 8 (BE: Si. 

B Good acts of the body, i-¢. acts performed by using bodily limbs, ace ctual 
Ptayer, pligrimage (6 Mecta, Qur'as-recitation. mention of the divne bare, 
inyocaddos 10 God, and $0.06. AcGons of the soul ingluge remembrance of Ged and 
meditation. At a certain stage of traversing the path ta God (af-farng da AMMA the 
dorice UgHk) may confine himeclf to the performace of bodlly acts. while at another 
age he may concentrate on memal acts. 

WO ZE has La. 
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the Qur'an-reader is making penetrating teflections on different 
meanings of the Qur'an it is sufficient far him to complete its 
reading once in 4 month, since ht is much in need of repeating [the 
reading of verses| and reflecting [on them| many times. 


13) 


The third rule concerns the mode of dividing the Qur'an [into 
several parts for the convenience of recitation]. 

As for him who [intends to] read the entire Qur'an once in a week, 
he will divide it into seven divisions (a#72b). 

The companions of the Prophet (may God be pleased with them!} 
certainly divided the Qur'an into seyetal divisions {for facilitating its 
recitation].“ Thus it is related that ‘Uthman (may God be pleased 
with himl) used to read the Qur'an from the Suea of the Cow 
(af-Bagara) and reach the Sura of the Table (a/-Mfa ida) on Friday 
night, from the Sura of Cattle la/-An‘am) to the Sura of Hid on 
Saturday night, fram the Sura of Joseph (Yusuf} to the Sura of Mary 
(Matyam) on Sunday night. from the Sura af 7a Hd to the Sura of 
7@ Sin Mtm, Moses (Misa} and Pharaoh (Fir'awn) on Monday 
night, from the Sura of the Spider (a/-"Ankabut) to the Sura of Sdd 
on Tuesday night, from the Sura of Progressive Revelation (Fanzihh 
ta the Sura of the Most Gracious (ar-Rafhman} on Wednesday night, 
and he used fo complete the reading on Thursday night. [bn Mas‘d 
used to divide the Qur'an [into seven parts] but not in this order. it 
is said Lhat the divisions of the Qur'an are seven in number: The first 
consists of three suras, the second of five suras, the thied of seven 
suras, the fourth of nine suras, the fifth of eleven suras, the sixth of 
thirteen suras, and the seventh which is known as al-mufaszal 
(divided into several pieces) starts from the Sura of Qaf and ends 
with the end of the Qur'an. 

‘This is how the Prophet's companions (may God be pleased with 
them!} divided the Qur'an [for the convenience of teading], and they 
used ta read it accordingly. On this theme is to be found a Tradition 
related fram the Messenger of God (may God bless him and greet 
him!)."S This {i-e. the division of the Qur'an into seven pa rts] is 

& fon Maja, Sunon. Iqama, 178; Abu Dawad, Sunan, Ramadan. $; Ibn Hanbal, 
MMusrtd_1¥, 9, 

4S Ton Mops, Sumer, Iyame. 178; Abd Diwad, Sunda. Ramadan. 9; (bn Hanbal, 
Afwened. 1¥, 9, 353-55, 181. M3, 
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prior to the execution of its division into five parts, ten parts, and 
|thitty] parts. Any division other than this is something newly 
intraduced (arupdath). 


14) 


The fourth rule concerns the writing of (he Quran. 

IL is praiseworthy to make the writing of the Qur'an beautiful and 
to make its [Jetters] clear and distinct. There is no sin in dotting 
letters and writing different marks with red and other colours, 
because these colours adorn the Qur'an, make its [Ietters] distinct, 
and avert its reader from making mistakes and incorrect reading. 

Al-Hasan and Ibn Sirin.® however, used to disapprove of 
division of the Qur'an into fifths, tenths and thirtieth parts, It is 
related that ash-Sha'bi™ and Ibrahim™ disliked the dotting of 
letters with red colour and the (aking of a salary for this job. They 
used to say, ‘Keep the Qur'an free [of any superfluous things].” 
Concerning these scholars our conjecture is that they disliked the 
opening of this door, fearing that it would lead to the creation of 
superfluous things [in the Qur'an). They wanted to close this door 
completely, and encourage the protection of the Qur’an from any 
change that may penetrate into it, Since the opening of this door has 
not in practice led ta any forbidden thing, and since it has been 
established by the Islamic community that it is something by which 
added acquaintance (with the Qur'an| may be achieved, there is no 

% Muhammad Iba Siro (d. 110 A.H./728 A.1.), © Follower, was the firrt 
renowned Muallm interpreter of dreams, He was also a gteat Traditional, « purist and 
an aseethe of Basra, Asa Traditionist he acted mote seriously thao a an interpreter of 
ceacts, although it ix ax the Satter that be finally came to be well known. See 
tn-Nawani, Todithtb af-Aomna’ we fLughat, Egypt, o-d.. 1. 82%; T. Fabd, “Ibo 
Sinin™, E47, 1, 47-48. é 

V Aba “Aco ‘Aroir agh-Sha'bi (d. 104 or 105 A.H.) was a prowoloent and trust: 
worthy Tradidotist who heard Treditiens from more than five hundted companions 
of the Prophet. Like hia Inther Sharahtil, be was one of the focemost of “Qur'an: 
readers” of Kufa, A greet earned ean, he was often comulted by the jurists in Kufe 
on legal matiers. Among his many pupils was Ima Abi Hanife, He bad a0 in- 
erhaustable knowledge of poetry and an extremely shatp memory, See [bo Quiayba, 
op ¢iz.. pp. 449-51. 

& ltwahim Ibn Yarid an-Nakhe‘Tid, % A.H_/71415 A.D.) « Follower, was a gteat 
authotty oo jurispeudence and a scholar of Tradition. Sec [bn Gulayba, op. cfr. 
Pp. 463f.; an-Nawawi, of. ciz., 1, 104. 
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sin in it. The fact that it is a new thing introduced in Islam 
(enukdaoth) does not mean that it should be forbidden, for many a 
newly introduced thing is good. For example, concerning the 
establishment of congregation (jema'a) in the case of Tarawth 
Prayer it is said that it is one of the practices newly introduced in 
Islam by 'Umar™ (may God be pleased with him!) but that it is a 
Koud innovation (brd'a #asena), A condemmable innovation (hi¢d'a 
madarmizma} is only that which oppases an old established sunna 
ius-sunaa ai-gadima} ar which tends to bring about a change in it.” 
A certain religious scholar used to say, ‘I shall read ftom the 
mushkos in which letters are dotted, but shall nat dot them myself.” 
Awza'l™ said, on the authority of Yabya Ibn Abi Kathir,?? ap 
Qur'an was kept free [of dots, marks, and $0 on] in mrughay. © 





8% This ‘ritual Pfayet is > performed her the Fvemng Prayer (Safar al- ‘Fahad in the 
tuner month of Ramadan. It is an ¢emphaoized sunna prayer for buth men and 
women. Performance of this tiiual prayer in congrepation is @ collective sunna disuse 
tofaya) so thar its performance by some people of a locality in congregation whik by 
others alone is sulfigient. For details abour the time, number of sak‘us and che 
methods of the performance of this ritual prayer set Quasem. Salerion, chap. I, se. 
ari. 

@ Umer Ibn al-Khagab id. 23 A.H.). Of all the comparions of the Prophet, 
‘User was the most intimate to hun afier Abi Bakt. For the sirength uf has (arth, 
Birmoess of his mind and his acute sense of justice the Prophet once remarked: Satan 
Flees away ftom the path along which ‘Limar wales. His service io [slam during the 
lifetimes of the Prophet and Abu Bake was greal. He succeeded AbD Bakr and in the 
fen years of his caliphate rendered tremendous services to Lslam — ifs propagetion, 
territorial cagansion, 264 adcninistratlon. He is buried by the side of the graves of the 
Prophet and Abo Bakr. See Ibn Hajar op. cet., 11, S216; Lbn Quiaybe, op. cil., pp. 
179-190; Ibn Abd al-Barr. op. cir. . 11, 450-66. 

30 This is (he definition of  condemnable innovation concerning action. Regarding 
belie! ii'sgadh so, condemnuable innovations have come inle exislence. Al-Ghazali 
hasezplained Apa, PY. 1751 how « heretic isin great danger of losing his faith. 

@ "Abd ar- Rahman al-Aw2a'l (4. 157 A.H./774 A.D.) was the main representative 
of the ancient Syrian school of Islamic jurssprudence. He was often quoted by 
wharquent pucisiy, such as Abia Vosuf and ash-Shafii, He had a oumber of 
Prominent disciples. The ancieat whoo! of the Syrians transformed itself into the 
petsonal tchoal (madhhad) of al-Awza'l. 1 prevailed pot only in Syria but also in the 
Maghrib, lneluding bsl umic Spain. befoce at wax superseded by the school (madhagh) 
of Imam Malik, See J. Sehachr, ‘‘Al-Awza’l, “Es, (, 272-73; Ibn Quiayba, ag. cis, 
pp. 49H. 

53. Ab9 Nagr Yahya [bn Abi Kathir al-Yarami id. (29 A.H.), a Follower, was a 
devotee (Giicd} and a Traditioniat who netrated Traditions from seretal companions 
of the Prophet. See “Abd w-Ra‘if al-Mundai, af-Xawstih od-Durriypo, ed. by 
Mabméd Hasen Rabi’, Cairo, 1938/1357, 1, 190. 
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first thing people have introduced in il is the dotting at the letter ba 
\--) and the leer td ¢ —}, maintaining [276] that there is no sin im 
this, for this illuminates the Qur'an, After this people have in- 
troduced big dots at the end of verses, maintaining that there is pa 
sin in this, for by this the beginming of a verse can be known. Alter 
this people intraduced marks showing the ends of suras {kAawatim} 
and marks showing their beginnings (fawdaseh}. 

Abu Bake al-‘Hadhli®™ said, "T asked al-Hasan concerning the 
dotting of stushafs with red colour. He enquired, ‘What is the 
dotting of them? } teplied, “People place vowel marks according to 
the grammatical tules of Arabic.’ He said, ‘As fot the desinential 
syntax (i7a5) of the Qur'an, there is na sin in nu!" Khalid 
al-Hidhdha™® said, “I visited ]bn Sirin and saw him reading from a 
dotied mushas. He of course used to dislike dots.” 

It is said that Hajjaj* is the ane wha introduced the system [af 
dotting, marking and so an in the Qur'an]: He brought the Qut’an- 
seaders [of Basra and Kufa] to his court, and they enumerated 
words of the Qur'an, {its verses] and its letters, made its parts equal, 
and divided it into thirty parts and into ofher parts [such as filths 
and tenths]. ' 


15] 


The fitth cule is to read the Qur'an in a slow and distinet manner 
(tartidy.” 

This manner of reading is praiseworthy (mustafah} in the case of 
the Qur'an because, as we shall soun discuss,“ ihe purpose af 


Abo Bake Salman (or Rob) al-Hadhii id. 197 AH.) was @ Follower and & 
Traditionist who narrated Tradsteons on the puthority of al-Hasen, ash-Sha'bi. and 
on whose authority Abi Nu'sym and Muslim Ibn Lbeahim narrated Traditions. See 
ax Zabudi, og. ci. [¥. 477. 

% Khalid Ton Mihran al-Hidhdbi' id. 141 A.) wes » eacong, trustworthy 
Traditionist, See ibid-; Ibn Qutayba. ap. evd., p- 90L. 

 Hujjaj Ibn Yiauf ath-Thagafi id. 95 aH. 714 &.D.) was the most frmous and 
the ablest govermar of the Umayyads. The method which made him (amour was 
indeed netorious — extreme severity. strocities and blacdshed far more than was 
necessary, He shed blood even in the Holy city of Mecca and bombarded the Holy 
Ka'ba and the pilyrims there. He, however, did a few gnod Unags, one of which was 
the division of the Qur'an inco separate parts and the intruduction of yowe! points io 
it. See Ibn Outaybe, op. cis. p. 8. 

# This is commanded in the Qur'anic verse (73:4), “Recite the Qur'an in» slow 
and distioct manor." % See infra, pp. 62-5. 
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reading the Qur'an is reflection [on its meaning] {tafakkur), and 
reading in a slow and distinct manner assists this, For this reason 
Umm Salama” (may God be pleased with her!) described the 
Qur'aa-rrading of the Messenger of God (may God bless him and 
greet himi), when she was asked concerning it; immediately [after 
being asked] she began ta describe its recitation as clear and distinct 
in respect of every letter.” “Abd Allah Ibn "Abbas"! (may God be 
Pleased with them both!) said, “That J read the Sura of the Cow 
{at-Bagara)'™ and the Sura of the House of ‘Imran (4! Imran) 
in a slow and distinct manner while pondering over them, is bettet 
for me than to read the entire'™ Qur'an babbling.” He also said, 
“That | read [the sura beginning with| “When the earth is shaken 
(dha zufziar}’* and the Suta of the Clatterer {ai-Qan'a)'® , 
reflecting over them, is better for me than to read the Sura of the 
Cow and the Sura of the House of ‘Imran babbling." Mujahid” 
. Was asked concerning twa men whe started ritual prayer and whe 


Unum Selama id. $9 A.H.) was a wlie of the Prophet. She has the tile of 
“orother of ube believers” (Qur'an 33:6), The Prophet married bec in 4 AH, She dled 
One year aid severs] dey after the death of ‘A'iahs. See Thm Hajar, op. cit, IV, 
43007. ; Ton “Abd al-Harr, op, ciz., 1¥, 436f, 

1) An Nase). Sunan, 1Atukh, 83, Qtyam al-leyi, 13; at-Tirmlahd, Swaca, Thawab 
al-Qur'an 23; Ibn Hanbal, Mucnad, VI, 30, 24. 

0) “Abd AlGth Ibo “Abbas (4. 68 A...) was a couse anc 2 great companion of the 
Prophet. In the early period of lilam be was called ‘the leamed man of [slarmic 
community.” He t abo called ‘the leader of the eargetes of the Qur'an.” See Ibn Hajar, 
op elt, tf, 422-26, 

14 Thi io the second sure of the Qur'an consistlng of two hundred and cighty-ale 
verses. The Verne of the Throne (A yar af Kuri) is inctuded ina. 

10 This ts the third Que‘ anit sure consisting of two hundred retsc. 

MM 415 in omitted ia BE. 

MS Tho t the oinety-ninth suze of the Qur'an consisting of only cight tttva which 
dea! with the Day of Resurrection and dhe consequences of man's actions. Thete bs a 
Traditica (Ibo Hantal, Afumod, 110, 148, 223) thar this sure ic equal to « fourth part 
of the Qur'an in respect of value. 

46 Thos in the ope hundred and firat sure consisting of only eitves vera which 
speak of the Doomeday, the weighing of muo's actions in the Balance and their 
comscqecnoes in the form of happiness in Parad ite ot pu cishent im Hell, 

©? Mupibid Ibn Jubaye td. 100 or 101 of 102 o¢ 104 A.H.], » great Follower and 
« disciple of Ibe ‘Abbas, was a authority oo Quranic exegesis. Els opinions on this 
qwibject are often quoted by subsequent wetters oo the Gur'am. puch af a/-Chaxdi an4 
al-Makki. He was abso a ucholer of jurisprudence aod Tradition. He died while in 
Prostration before God. Sec Ibu Qutasbe, op cit, pp. 444f.; an-Newaws, op. cit., II, 
a. 
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sioed in that prayer for the same duration, but one uf whom read 
only the Sura of the Cow and the other the Qur'an in its entirety. He 
replied, “They are equal in respect of merit."” 

Know that reading the Qur'an in a slow and distinct mannet is 
praiseworthy not merely because it assists pondering adabdur) over 
it, since for a non-Arah Cajami} whoa does not understand the 
meaning of the Qur'an st is also praiseworthy to read it in a slow and 
distinct manner with pauses between the sentences, because this is 
neater ta the reverence and recpect [which the Qur'an deserves] and 
sirunger in its impression on the soul than babbling with haste. 


|] 


tse sixth rule is weeping [while reading the Qur'an]. 

Weeping while reading the Qur'an is praiseworthy (suseafad). 
‘The Messenger of God (may God bless him and greet him!) 
cummanded, “Recite the Qur'an and weep. If you do not weep 
naturally, then force yourself to weep."'% The Prophet (may Gnd 
bless him and greet him!) declared, “One whe docs nut chant with 
the Qur'an is nat one of us." Salip al-Murri'" said, “I read the 
Qur'an ta the Messenger of God (may God bless him and greet himl) 
in my sicep. $e asked me, ‘Salih, this is only the reading of the 
Our'an, but here is the weeping?” “ 'Atd Allah Ibn “Abbas (may 
Gad be pleased with them bath!) said, “When you read [the Qur'anic 
verse of] prostration in which accurs the word subhana,'" do cot 
hasten to prostrate until you weep. If the eves of anyone uf you do 
not weep his mind should weep |i-¢. be filled with pricf and fear of 
Godj." 

The method of forcing oneself to weep consists in bringing gricf te 
the mind. From this grief will be produced weeping. ‘The Prophet 
{may God bless him and greet himl) said, "Surely the Qur'an was 
revealed with gricf, So when you read it you should force yourself to 
108 Jpn Maja, Suman, Iqkma. 176, Zuhd, 19. In the Que'an (17: 0%) alsv weeping is 
praised. The Prophes himself was seea weeping a1 Qur'an-recitation. See infra, n. 
LSh. 

W ALGukhan, Seach, Tewhid, 44; Ibm tianbal, Mamad, 1, b72, 174, 179; 
aa! Datient, Senay, Sali, 671, Fada'll ol Qur'an. 34. 

110 Salib al-Murs (d. 178 A.H.) wes a famous ascetic of Basta. He was also 
preacher and a Tradiionist, See az-Zabidi. op. cit, 1, 199.14, 47%. 

sib Qur'an L7:107-L09. For details of prostration duc 10 Qur'an-reading see infra. 
pp. 44-7; Quasem, Sehation, chap. ll, aot. 7x. 
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be aggtieved.”” The method of bringing grief [10 the mind] of the 
Qur'an-reader is through reflecting on the threats, warnings, 
covenants and promises which aré cantained in the Qur'an. Then 
he will reflect on his shortcomings in respect of the commandments 
of the Qur'an and its threats [of punishment]. Thos he will 
necessarily be aggrieved and will weep. Should he not feel grief and 
weep as do those who have purificd souls, he should weep for his lack 
of gtief and tears, because this is the greatest of all misfarmunes. 


(7] 


The seventh rule is to fulfil the tight (Aggy) of the Qur'anic verses 
recited. 

‘Thus when the Qur’an-reader reads a verse oreessitating prosira- 
(ion before God he will prostrate himself Likewise, if he heaes [the 
recitation of] a verse of ptostration by another person he will 
prostrate himselE when the reciter prostrates. He will prostrate anly 
when he is physically and ritually clean.""? There are fourteen verses 
of prostration in the Qur'an." Inthe Sura of Pilgrimage (al-Hajf} 
there are two verses oF ptostratian.""* ‘There is no verse of prastra- 
tion in the Sura of Sad .''* 

The minimum requirement of prostration [due to Qur'an- 
teat! ing] 35 that the prostrater prosteates hy putting his forehead on 
the ground, [without uttering Aflahu akbar |S) 4! or God is the 
greatest) and without any supplication]. Its perfect form is for him 
fo Utter Adi@hu wkber and then prostrate himself and, while 
prostrate, suppheate with that supplication which is apptopriate 


137 The problem of cleanliness, physical and ritugl, is discussed in great detail in 
Quasem, Sevation. chap. 1. 

13 Actordlng to the Hanafi school (madh hah} of Islamist jutegrudence, these verses 
are: 72206, 10S, 16:49, 07107, 19:38, 22:18, 25:60. 27:25, 5215. 36:39, 4b 57, 
55:62, 84:21, 96:19. Tha & recorded in the mughaf of ‘Uthmen. and ts the reliable 
vite. 

114 This view of al-Ghazali agrees with that of the Shafit and Hanball wchonls of 
Jurisprudence According to the Hanafi scheot, however, there ip only one verse of 
prosiration (22; 14) in the Sura of Pilgrimage, the twenty-second suta of the Qur'an. 
See v2-Zabidh. op, ciz,. 1¥, 480-31. 

OSThis view of al-Gchazali, like thet of some other jurists, diagress with unt 
opinion of the Hang school which afficms the extents of a verse of prostration 
(34:4) in the Sura of Sad, the thirty-eyghth sura of the Qur'an. 
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watds af God (exalted is Het), “They fall down prostrate and 
celebrate the praise of their Lord and are not arrogant” {  -!anw ys 
ab YF Ap. pey tow Iwi he will supplicate: 


God, make me one of those who prostrate themselves before 
You for Your pleasure and who glorify You with Your 
praise. { seek Your protection from being ane af these who 
are stropant against Your cammand or against Your 
friends [i-¢, saints], 
foe hee cal cl boty stereo ey lr ge gtr! ttt 
Uahadgt pest ole us 
(Aldhunrna, aj‘aini niin as-sajtdina ti-waphike, at: 
nrusahhiAina bt Aamdika. Wa a'tidhu 5i-kq, an akine min 
af-mustakbirina ‘an amrika, aw ‘ald awliva ika), 


On reading the words of God (exalted is He!), “They weep while they 
prastrare themselves, and this adds ta their humility” 
(epee pty oe tev Spee)! the Qur'an-reader will supplicate: 


God. make me one of those who weep for lear of You, and 
who are hurable towards You. 

CU all cae tte cohen gilt 

(Alfahumma, ajalal min af-baking itayka, af-khashi'ina 
aka). 


[n this way the Qur'an-reader will supplicate while making every 
prostratian [due to his reading or hearing a verse of prostration). 

In the case of ptostration due to Qur'an-reading if is necessary tu 
fulfil those stipulations which are meant for ritual prayer (sherdft 
vj-gudd}, Such as covering one’s private pars (sutr al-‘uwra),'* 
faving the gib/a (i.e. the direction of the Ka‘ba’!? in Mecca}, and 
cleanliness of clothing and body aguinst ritual impurity (hadass} 
and physical filth (AAuburth).'* A man who is not clean when 

110 Quran 32:15. 7 Qur'an 17:109. 

‘18 The legal definition of private parts is as follows. In the case of a man, whether 
free or slave, hey ace (hel pert of the body which lies between his navel and the end of 
his knees. in the casq vf & slave woman her belly and back are also included, For « 
free woman jhe prvate parts ace her entire body except the face. ihe palms together 
with (he back of Lhe hands, and ihe feet, both theie inward and ouiward sides. Sex 
Hasan fbn ‘Amméat ath-Shurunbalall, Afern Nar al-foar, Cairo, | 3891969, p. 43. 

9 See spre, o. 6%. 

0 For details about chanlioess see Quasem, Sehvation, chap. I. 
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heating [the recilation of a verse of prostration by another man], will 
prostrate when he becomes chan. 

I{ is said that, in the perfect form of prstration due to Qur'an- 
reading, the prostrater will utter Affahy akbar, lifting his hands 
[level with his shoulders], thereby making all other things unlawful 
to himself,"*" Then he will again utter Affahu atder while inclining 
towards prostralion. [Then he will prosteate himself]. Then he will 
ulter Alfzhu akbar while lifting the head [from ptostration], and 
then will make the salutation [ta the right and to the left as he 
withdraws from prostration|. Same authotities have added [277] to 
this the reading of the formula of Witnessing (at-tashakkud).'” 
There is no basis for these: views except an analogy (gépds) with the 
prostration nf ritual prayer. This analogy, however, is far [from 
being sound], because what has occurred [in the Qur'an] is only the 
command of prosteation, and so this command should be obeyed [by 
prostration anly|. The utterance of Ajfahy akbar while inclining 
towards prostration is nearer to the beginning [and 50 this should be 
done]; all other things are far [from what can be supported by 
Islamic jurisprudence]. 

The fe follower of the imam.?* lin a ) ritual prayer performed in 


m1 In begs begal erminology this & called tabrima, i i.e. that t by which every Inrelerant act 

becomes unlawful to the devoter. It is macessary at the start of ell kinds of ritual 
Tr 

Te anne is Vb Gace Vat ic tha aaa at acd ak the fourth vek's of & ritual 

prayer. It 5 abo read at the end of the third rk’s if the tual prayer io of only three 

rok’as. The Haoafi schoo! of jurisprudence prescribes the Witnessing of “Abd Allin 

Ton Mas’id — the Witnessing which the Prophet taught him. The Shéfi'd school, 

however, prescribes a different Witnessing. 

133 Fragen (header) in this context means the mea who leads & group of people in a 
rites! prayer. He will be granted « great reward o# the Day of Judgement should be 
lead the prayet to the satisfaction of the congregation. See supre, 0. 26, Performance 
of ritual prayer la congregstion & revy meerttocious mod & empharized in the Qur'ag 
(62:9) and the Suons. Fhe Prophet declared, "A ritual preyer in congregation & 
twenty-reven (imes more cacelent than @ ritual prayer performed ‘by a sligle person” 
(al Bukhag}, Sobth, athe, 29; Muslim, Sobib, Masajid, 245, 247). Once when some 
people remaiacd absent from a certain ritual prayer lo congregation the Prophet 
warned: “I intended to order p man to lead the Hiual ptayer aod myself go to thor 
who did mot attend it and bure thelt houses” (e]-Bukbici. Sabth, Adhia. 29: 
an-Nasal, Sunn, Imama, 4% Lon Mija, Suman, Masajis. 17}. Despite this serene of 
the Prophet Lhe Shi‘as do not perform ritua) prayer in congregation. What has bed 
them to this is their view on dda, headershlp of the Iddamle community. For details 
of ritual prayer in congregation we Quasem, Safrarion, chap. 11, sex- xh. 
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congregation], should prostrate himself when his ima: prostrates. 
Aman, ifhe be a follower (ma mim) of ao ¢mam, will nol prostrate 
himself because of his own recitation [of a verse of prostealion). ™ 


(S| 


The eighth rule [concerns supplication before, after and during the 
Qur'an-reading]. Al the statt of his Qur'an-reading,"* the Qur'’an- 
reader will supplicate: 


[ seek the protection of God, the All-hearing, the All- 
knowing, against the cejected Satan. ‘Lord, I seek refuge 
with You from the incitements of Satans, and [ seek refuge 
with You, Lord, lest they should approach me," 
Goll Nee that ey et all oe Lal geet Ae ag 
Lagpany Vm chayely 
(A ‘idee bi-Allahi as-samti af-‘alimi, min ash-Shaytdni ar- 
rajimi. ‘Rabbi, a'idhu bika min kamazdti ask-Skaydtini, 
we a‘udhu bike rabbi ‘an yahdurint }. 
He should also supplicate by reading (the sura which starts with] 
“Proclaim: I seek the ptotection of the Lord of mankind” 
ell oy oat bi! and [the sura which starts with] ‘Praise be to 
God! ii asain. 
Qn completion of Que’an-reading, the Qur'an-reader should 
supplicate: 


God fexalied is Hel) has spoken the truth, and His 
Messenger (may God bless him and greet him!) has con- 








i For more details of prostradon duc fo one’s reading of heating 4 Qur’anic verse 
of peentration tt Quagem, Salvation, chap. II, sec, azry- 

1s Qur'an 16:98 — “When you read the Qur'an, seek the protection of God 
against Saige, the rejected.” 

1% Qur'an 23:97. 

177 This la the bundred and foartecnth sere of the Qut‘an conusting of only cx 
thort vececs, This and it: preceding sure are togetber known as the Afu amwidhatdn 
tthe sures of taking refuge with God) end are the bett protective formulae to ward off 
evil. expecially demonic tugyestiows. The practice of taking refuge with God 6 
coramunded a! various points in the Qur'an. See ar-Zablil, op. cf, 1¥, 491, 

12 Thds os the Opcalag Sure of the Qur'an consisting of only seven short verses 
which comtain the gtst of al! Qur’eake verest and which constitute the key to all serem 
doors of Paradise. This sure x distinguished as the best of all Qur'ank sates. See 
Quasemn, Jewels, chaps. XI), XILI, XVLL 
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veyed [it to us]. God, benefit us with the Qur'an and bless 
us init, Praise be to God, the Lord of all the worlds! I seek 
the fargiveness of God, the Ever Living, the Self-subsisting 
and All-sustaining. 
Teel see ke a gill splay sh au! ie “hers or pia gt 
tap yl BF pons aootell wy lt 
(Sadaga Allahw ta‘dla, wa dalfagha rasite A#ahi, salla 
Altahu ‘aiayhi wa saflama, Aflahumma, anfa'n@ biht, wa 
bark land fii. Al-Aumdu tr-Altahr rabbi al- ‘dlamina, we 
astaph fru Ailaha at-hayya al-gayytima). 


During the Qur'an-reading, when the Qur'an-reader reads a verse 
on glorification of God, he will glorify Hin: and magnify Him, When 
he teads a verse on supplication [{o God] and forgiveness |of Him], 
he will supplicate and seek forgiveness. [fhe reads a verse telling of 
any hopeful matter he will pray to God [for il]. But if he reads a 
verse on a frightening matter, he will seek the protection [of God 
from it]. He wilt do these with bis tongue or with his mind. Thus, [in 
place of glorification of God] he will say: Glory be to God! (sebfana 
Afigki): fin place of seeking refuge with God] he will say: We seek 
the protectian of God (na'adaw di-Alfehi}; and fin place of making 
petition to God| he will say: Gexl, grant us sustenance; God, bestow 
mercy Upon us (Affzhumma arzugna, Aflahuntma arkimna). 

Hudhayfa!™ said, “Once | performed my ritual prayer behind 
God's fexalted is tel) Messenger (may Gad bless him and greet 
biml).'" He started the Qur’an-reading of [that nfual prayer) with 
the Sura of the Cow (Sura ai-Bagara), On reading every yerse on 
divine mercy he prayed to God for it. Gn reading every verse on 
chastisement he sought refuge with God. On reacting every yerse on 
the purification of God (raazit) he glorified Him.'"" (n completion 





0 Hidhayfa Ibo #l-Yaman (i. 3 AH.) was a great companion of the Prophet. He 
took part in the bathe of Whud and was selected by che Prophet vo odteia information 
op the Quraysh af the bettle of Ditch. He was the governor of Midian during Ihe 
catiphate of ‘Umar, He narcated many Traditions from the Prophet and ‘Uniar. He 
was kbowa to the Companions as ‘the possessor of secret knowledge of the Prophet”. 
He used tu ask the Prophet about hidden defects af the soul, secret traits of the 
hypocrites, afd future disturbances (fitan). For this reasno Uf offen quote hs 
eayings on these matters. See Sbo Hajar op cit., 1, 3166; fbn “Abd a) Barr, op. cet. |, 
276H1.; al-Muoawi, op. at. 1, SH. 

130 Jey oe dd (BE cry td ay me hey SL }. 

Wt Muslim aah, posntate, wos. ee 
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of the reading of the surahe suppheated by reading that [supplica- 
tion-formula] which he {may God's blessings and greetings be upon 
himt!? used Ip read on completing the reading of the entire Qur'an. 
|This formula is as follows: | 


God, bestow merey upan me through the Quc’an, and make 
it for me a leader [+ho teads to the truth], a light, a guide, 
and a mercy, God, remind me of that whic’. 1 have 
targatten [When reading the Qur'an), teach nt shose pacts 
of the Qur'an of which | am ignorant, grant me its 
recilation ‘in the hours af the night and different parts of 
the day."') and make it a peint in my fayour, U Lord of all 
the warlds."'" 

(.. -— & Ane wee cael tess samy gy ale! i: testy aa ee alt 
re er ne ee TL ee ee es a ums 
(Aflahumma. arharnd di-f-Que ini, wa aj'afhu ir imaman 
wa turan wo Aegan wa rofmafar. Aflulemma, dhakkirni 
mithu ma mustte, wo ‘allimnl minhu md juhiltw, wu 
arzuqe tildwatuke ana’ al-tuyli wa afrafa an-nukari, wa 
aj'uthe dt beeitetan. yer rubbe at- ‘idamena). 


[9] 


The ninth rule concerns the reading of the Qur'an aloud. 

There is no doubt that it is necessary te read the Qur'an loud 
enough so that the readet can heat it himselt because reading means 
distinguishing clearly between sounds; thus sound is necessary, and 
the smallest degree of it is that which he ean hear himself. IF he 
canal hear himself inp citual prayer (safc), his prayer is not 
correct, 

As tar reading 50 Inud that he can be heard by others, it is to be 
consitlered praiseworthy in One respect and undesirable i in another. 

“on wey te alll tLe dps (BE sy wal othe ts 

2.1 Qur'an 20 1590. 

TH itis praiscworthy (raugsahoh) 10 supplicate on compietian of a reading of the 
Qur'an io ils cnbttty. This supplication is received by God. and His mercy descends 
Upon Me supplicant. For these reasons the companioos of the Prophet and Lhowe whe 
followed {hem used in gather together the members of their families and other peaple 


je suppheate nn completion of theit revilatiogs of ihe entire Qur'an. See az-Zabadi, 
ap. cif., Uv, 442. 
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The proofs that silent reading of the Qur'an is praiseworthy ere {as 
follows]: 1 is related that the Prophet (may God bless him and great 
hitnl) said, “The excellence of silent reading of the Qur'an com- 
pared with reading it aloud is like Lhe excellence of secret almsgiving 
compared with public almsgiving.” In other words this Tradition 
runs thus: “One who reads the Qur'an aloud is like ane who gives 
alms publicly, and one who reads the Our an silently is like one who 
gives alms secretly." in a generally received Tradition fone finds 
that ihe Prophet said]; “'A secret good act is more excellent than a 
public good act by seventy times.” Likewise is the saying of the 
Prophet (may God bless him and greet him!): “The best measure of 
sustenance {viz} is that which is sufficient, and the best mode of 
invocation of God (dhikr) is that which is secret." 

Ina Tradition [orc finds (hat (he Prophet warned]: ‘Some of you 
will not read the Qur’an aloud near others during the time between 
the Sunset Prayer (Maghrib) and the Evening Prayet (Isaa‘)."''" 
Onc night, in the Mosque of the Messenger of God (may Gad bless 
him and greet him!), Sa'ld lbn al-Musayyab'* beard “Umar Ibn 
‘Abd al‘Aziz reading the Qur'an aloud in his ritual prayer — 
and he was a man of sweet voice. Sa‘id ordered his slave, “Go to this 
devotec and ask him to tower his voice.” ‘Ihe slave said {to Sa’id], 
“The mosque is not reserved for us only; that devotee has also a 
share in it."' [Rejecting this argument of his slave] Sa‘id [himself] 
raised his voice, saying, "Devotee, if you inlend to obtain the 
pleasure of God (great and mighty is He!) by your ritual prayer, then 
lower your veice. Lf, however, you intend to obtain the pleasure of 
people [you should know that) they will never be sufficient in respect 

15 Abi Dawid, Sunan, Tatawwy', 25, ao-Nacé'l, Sunan, Zaki, 68; at-Tirmidhi, 
Sunan, Thawad al-Que'an, 20; Ibo Henbal. Murad, IY, 151, 158, 201- 

"8 The Haabal. Myznad, |, 172, 180, 187, 

107 Ton Banbal. Musnad, I, %, 67, 129, 1¥, 344 (with varlasiog), 

1 Sa'id Ibn al-Musayyab id. 93 of 4 A.H.), # leading Follower, wee the greatest 
purist of the Hijaz in his time, He was alee 0 great interpreter of dreamt and a noted 
Traditionist who tranamitted Traditions from many promincot companions of the 
Prophet. In kuowledge nad piety te was the greatest of all Followers, Soe an-Nawawl, 
agp. cz 1, 2198; Too Quiayba, op. ci, pp. 4374- 

19 “Umar fbn ‘Abd al-"Aziz (4. 101 AHL) wes a Follower and an Urnayyed caliph 
(717-20 A.D.) who im all his effers, personal and administrative, tried fo imitate Ue 
caliph ‘Umar fbn al-Khapiab, Al-Ghazall calls him “the greatest ascetic of his Hime”. 
He had correspondences with al-Hasen al-Bagri on picty ond ssecthelm. See 
w)-Ghazali, fbyd 1,69; [on Qutayba, op cit., pp. Mit 
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of anylhing against God.” ‘Umar remained silent and shortened the 
rak‘a of his ritual prayer. On salutation [to his right side and left 
side by which he withdrew from the ritual prayer], be took his shoes 
and departed. At that time he was the governor of Medina. 

The proofs that reading the Qut’an aloud is praiseworthy arc las 
follows]: Lis related that the Prophet (may God btess him and greet 
him!) once heard a group of his companions reading the Quran 
gloud in the supererogatory ritual prayer petformed after midnight 
{safar al-layf} and approved of this." The Prophet (may God bless 
him [27R| and greet him!) also} said, “If one of you keeps vigil at 
night performing supererogalory titual prayers, he should tead the 
Our'an aloud, because the angels as well as those who are staying al 
his house listen 10 his Qut’an-reading and pray 10 God with his 
ritual prayer.’ Once the Prophet (may God bless him and greet 
him!) passed by three of his companions (may God be pkased with 
them!) who were engaged in different modes of Quran-reading. He 
passed by Abi Bakr! (may God be pleased with him!) who was 
reading the Qur'an silently, The Prophet asked him conceming the 
reason for this. He replied. “[] am reading silently hecause] the One 
10 Whom 1 am whispering can hear me." The Prophet passed by 
“Umar (may God be pleased with him!) who was reading the Qur'an 
aloud. fle asked him the reason for this. ‘Umar replied. “|By 
reading aloud] 1 am awakening those who are asleep and Jalso] 
threatening Satan.” The Prophet passed by Bilal’ who was 
teading some verses from one sura and other verses frem other 
sutas. The Prophet asked him the reason. te replied, “I am 

1 Al-Bukharl, $oh?h, Maghazi, 36: Muslim, SaAih, Fada’! as-Sahabe, 166; Abi 
awud, Sunan, Tajaewu', 25. ‘ 

4 Aba Bake as-Siddig (d. 13 A.H.} was the First of all adult male persons to accept 
Islam, He was a father-in-tew of the Prophet and his greatest companion. As the first 
successor of Hie Prophet he served [slam for two years. His service tn the cause of 
Islam both during and after the Prophet's lifetime was only oezt to that of (he Prophet 
himself, For detailp see lbn Qutayde, ap. cét., pp. 157-76, 

14) Bilal Ibn Abl Rebah was 4 companion of the Prophet and 14 best Known ax his 
muradhdhin (one who call 1 titual prayer!. He Was an early conver to islam — 
having been the second adult after AbG Bakr. He accompanied the Pruphet on all 
expeditions. In addition to being his muadhdhin he was ai50 (he Prophet's 
“mace-bearer’, his steward, his personal servant. and, on occasions, his adjutant’. He 
attained high prestige duding his lifclime. The date of his death ot varbously given as 
17, 18, 20, or 21 A.H./638, 639, 644, or 642 4,0. For details see W. ‘Arafat, “ Aidal 
b, Rabab. £44, 1, 1245, 
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tminghing [some] good things with ather good things." The Prophet 
(may God bless him and greei him!) remarked, “Evetyone of you 
has done good and right."' 

The method of reconciliation among these apparently conflict- 
ing] Traditions is that the silent reading of the Qur'an is furthest 
from ostentalion (riya) and affectation, and hence it is better 
Jihan reading aleud| in the case of a Qur'an-reader who is afraid of 
these for bimself. 1f, however, he has mo fear of these, and if loud 
reading of the Qur'an does not disturb (lit. confuse the time to) 
another devotee, thea reading with a loud yoice is better, Ja] because 
it involves more effort, [b] because its benefit is also linked up with 
others — a good which involves other people is better than a good 
which cleaves to its agent only —, [c] because loud reading awakens 
the mind of the Qur'an-ceader, utrites his care for reflection on {the 
meaning of] the Qur'an and (urns his ear to it, [d) because loud 
reading repels sleep by raising the vaive, [e] because it adds to his 
energy for Qur'an-reading and lessens his laziness, |f] because 
waking a sleeping man can be expected from loud reading, in which 
cast the Qur’an-resder will be the cause of the man’s tevival |froint 
laziness which led him to sleep], and |g| because sometimes, tlaving 
scen the loud reader, a workless, idle man gets energized because of 
his energy and encouraged to serve [God], 

When one of these intentions is present loud reading of the 
Qur‘an is better [than silent reading], Should all these intentions 
join together the reward of Qur'an-reading would mulliply, Because 
of many intentions yood acts of the pious grow, and the rewards they 
abtain multiply. Ifin a single act there ate ten intentions ten rewards 
are to be obtained from it. ; 

For this reason we say that reading from tiushafs is better (than 
reading (he Qur'an from memory], for, [in the former case], ta the 
actian of reading are added looking at the mughuf, thinking about 
it, and carrying it; so the reward of Qur'an-reading will increase 
because of the addition of these. It is said that reading the entire 


4) Ontentation is defined ag the desire to please men through @ devotional act. It 
tenders the get ned only void but alsu sinful, I is sitongly prohibited in the Qur'an 
(4:142, 19726, 2:264, 4:28, 8:47) and in Tradition where it is called the kesker 
Polythecum {Ibe Hanbal, Misnad, ¥, 428, 429). Devotional acts must be performed 
tnly fur rod plone. See Qur'an 18: 110. 
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entirety seven times from memory, because looking at a triushap is 
also an act of devolion to God (fbadu). ‘Uthman {may God be 
pleased with him!) tore two mushafs by reading much from them. 
Many Companians used to read ftom -nushafs, and they were 
unhappy when a day in which they did not loak at mushafs passed. 
A certain Egyptian jurist (fagih) visited ash-Shafi'l'* (may God be 
pleased with him!) at dawn when he had in front of him a mvshof 
{from which he was reading], Ash-Shafi'l said in him, “Lxcessive 
study of jurisprudence 5 has prevented you from reading the 
Qur'an. [For my part] 1 perform the Dawn Prayer in darkness and 
then put the muséaf in frant of me [for reading from it}; 1 de not 
shut it until there is day-light."" 


(19) 


The tenth rule is to read the Qur'an beautifully and in a slow and 
distinct manner,” by controlling the veicc though not with that 
excessive stretch which changes the Prose order (naxm). 

This 15 suona, The Prophet (may God bless him and greet him) 
said, “Adorn the Qur'an with your voices.” He (may God bless 
him and greet him!) also] said, "God does not listen to anything as 
much as He does ta man’s sweet voice at Qut'an-reading,“”"' He 
imay Gad bless him and greet him!) |further| said. "One whe does 
not chant {varaghaned} with the Qur'an is not one of us," Some 
authorities have said that by the word ‘yataghanna’ the Prophet 
meant ‘to feel independent’, while others have said that he meant by 
it ‘chanting melodiously and by controlling the tones of voice’. This 
latter view is neares( [to the ruth] in the opinion of philologists. It is 
related that once at night [after the Evening Prayer (Selde uf ‘isha 4 
the Messenger of God (may God bless him and gtect himt) was 

.. waiting for ‘A'isha (may God be pleased with her!) [to came to 

4 Mubammad [bn Idris ash-Sh3A' (d. 204 A.H.) was the founder of the Shafi Re 
school (rraddaad) of jurisprudence. See a Ghazal, faye", (, 24-27 where an account 
of his piety and devotion is given. This account is expressly based upon Shaykh Nasr 
Me Ibrahim a-Maqdixi's work on the good traits of Imam Shafi'l, ; 

M3 cua GRE: Sath 

Quran 73:4 — "Recite the Qur'an in = slow and distinet manner.” 

4 Abi Dawid, Sunon, Witr, 20: en-Masi't, Sunan, lftitdh, £3; Ibn Maja, Suman, 
Iqume, 176; al-Bukhan, Sohik, Tawid, $2. 

1 Al-Bukhaz, Sofzp, Tawhid, 32, 2, Fagé'il al-Quran, 1%; Muslin, Sahin, 
Musafirin, 232, 233, 244. 
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the house from the mosque]. She came late. The Prophet asked her, 
“What has prevented you [from returning earlier)?" She replied, 
“Messenger of God, ] was listening to the Qur‘an-reading of a man; 
I have never heatd acy voice sweeter than his.’’ The Prophet (may 
God bless him and yieet him!) stood up, [went to the masque], and 
listened to his Gur"an-reading for a long time. On returning to the 
house he (may God bless him and greet himl) said, “‘Fhis man is 
Salim, a {teed slave of Abu Hudhayfa.'"” Praise be 10 God Who has 
made a man Jike him in my community?’ One night the Prophet 
{may God bless him ond greet him!) also listened to the Qur‘an- 
reading of ‘Abd Allah lbn Mas'td, and with the Prophet were Abi 
Bakr and ‘Umar {may God be pleased with them botht}. They stood 
stil] for a long time [listening]. Then the Prophet [279] (may God 
bless him and greet him!) said, “One wha wants to read the Qur'an 
as fresh as it was revealed should read it following the reading of [bn 
Umm ‘Abd.”'™ The Prophet (may God bless him and greet him!) 
asked Ibn Mas'td, “Read the Qur’an 10 me." He replied, “Messen- 
get of God, { should read it to you, and it is to you that it was 
revealed!" The Prophet (may God bless him and greet him!) said “i 
should like io hear it from others." Then Ibn Mas'id went on 
reading, and the eyes of the Messenger of God (may God bless him 
and greet him!) were shedding tears.’*' The Prophet (may God 
bless him and greet himt) listened to the Qur’an-reading of Abu 
Miusz,* and remarked, “This man is bestowed with the sweet voice 
a Gaibe 7 Reed were of ABS Hadhayfe Tho ‘Uiba The Reba, was on of Chow 
companioas of the Prophet sho migrated to Medina at an catty tage, and eho took 
part ai the battk of Badr. The Prophet specified four of bis crnpanions from whom 
others show!d Jeare Qur'an-reading, and Silim was onc of these four, Abd Hiudhayfa 
was aleo a companion of the Prophet. Both Slim and Abu Hudhayfe tagether 
became martyty al the batik of Yarmama during the caliphate of Aba Bakr. See [bn 
“abe al-Barr. op. cit, IL, 684; Ibn Hajar, op, et.. H, 6H. 

1% [bo Maj, Sunan. Mugqeddama, 11; Lon Hanbal, MMnmad, 1, 7, 26. 38, 445. 

181 Al-Bukhari, Safih, Fadail a5-Sebibe. 25, Padé‘ al-Qur'am, 33, 35; at- 
Tirmithl, Sunen, Ja0g'ix, 14, an-Nasay, Suna, Jnnd’te, 27. The eye of the Prophet 
thed bears when Ibn Masud recited Lhe verse (4:41), “How offi i be when [ou the Day 
of Judgement] We shall bring a witness from every people, aod shall bring you [1.c. 
the Prophet] ax a witness against these?” 

Lt Abt Misa ‘Abd Alléh [bn Qnys al-Augint (d. 42 of 44 AH), 2 companion of 
the Prophet, wes 6 carly Mastin, The Prophet eppotnted linn the gorernor of part 
af the Yemen. “Umer and ‘Udonia »: hbo the gorcraor of Basra and Kufa 
respectively. He was "All's judge at Siffin, He was a grea! narrator of Traditions and 
an expert in legal matters. He was well Koows for his sweet voice al Chur‘aa -tecitetion - 
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of [the prophet] David." ‘his remark reached the ear of Abu 
Misa who then said, ‘Messenger of God, had I known that you were 
listening [ would have adorned it fully.”"* Haytham,'® the 
Qur’an-teader, saw the Prophet (may God bless him and greet him!) 
in a dream and then related, ‘He asked me [in the dream}, ‘Are you 
that Haytham who adorns the Qur'an with yout voice?’ 1 replied, 
“Yes’. He prayed fot me saying, "May God grant you a good 
recompense!" "” It ls related in a Tradition: When several companions 
of the Messenger of God (may God bless him and greet him!) 
assembled, ihey used io order one of them ta read a sura of the 
Qur'an, “Umar used to request Abu Musa {may God be pleased with 
them both)), “Remind us of our Lord”. So he used to tead the 
Qut'an until about the middle of the time allowed for ritual prayer. 
Someone used to say, "The Commander of the Believers, ritual 
prayer, ritual prayer!” He replied, “Are we not already in prayet?,” 
indicating to the words of God (great and mighty is Hel), “The 
remembrance of God is the greatest” LIM S)).'% The Prophet 
(may God bless him and greet him’) said, “Por one who listens to the 
reciiation of a verse fram the Book of God (great and mighty is Hel), 
it will be a [means of} light on the Day of Resurrection,”"’ It is 
mentioned in a Tradition that for him [the reward of) ten good deeds 
will be recorded. Since the reward of listening to Qur'an-recitation is 
great, and since it is the reciter who is the cause of it, he will partake 
in the reward, except if the motive of his recitation is ostentatian 
(riya) and affectation. '* 


——__ > — - 


See Ton Hajar, op. ct,. 11, 3511; fon “Abd al-Barr, op. ett, 11, S600F. 
15) For this meaning of the phrase ‘moxdmih af Dawid’ see ax-Zabidi, op. cit, 1¥. 
499, For the rmvet vale of the prophet Durid sec at-Teharl, Tarlkh al-Uimom wa 
bAdubik, Beypt, o.d.. 1, 248. 
1 Al-Hutharl, Sati}, Foga'D a)-Our'an, 31; Muslim, fahl>, Mesifto, 235, 236. 
S$ AbAlaythim Poe Hemeyd abGhessind was very famous for Qur'an-tecitation. 
He was « trustworthy (:hige) Traditiontst as well, See [oe Quiarba, op at, p. 533. 
3% Qur’as 29:45. 13? Ibs Hanbe), Atusmed, 1], 441. 
134 See nupee, 0. 141. 
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CHAPTER THREE 


MENTAL TASKS IN QUR’AN- 
RECITATION 


 . Wi gin 4) pry SA eye ge yl LE val alt 
Thom whom We have gives the Book (Qur'an) recite if es 1 should be 
recled; they belleve in 1, — Qur’'an2: 171 

AYVTE Gis — sitll cat ke pl hall Usp Hl 
Do they not ponder over the Qur'as, or bs It that their minds are blocked up 
from exthin? — Qur’as 87; 24 

ASN e Npmently yijatl Lyepal 

Read the Qur'an and seck Io kaow its deep, range meanings. — prophet 
Muhammad 


MENTAL TASKS IN QUR’AN-RECITATION ARE 
TEN IN NUMBER 
The mental tasks in recitation of the Quran are [first] undet- 
standing the origin of the speech |i.¢. the Qur‘an], then magnification 
of it, then paying allenmtion to it, then pondering over il, then 
understanding [its meanings], then getting cid of obstacles to this 
undetstanding, then specification (of all addresses of the Qur'an 
with oneself], then influencing the mind (with the theme of verses 
recited], then gradual rising (to the highest stage of recitation], and 
then the denial of one's own ability and power [independent of God). 


11] 

The first mental task is understanding the magnification of the 
divine speech Jie. the Qur'an] and its elevated nature, and the 
bounty of God {glorified and exalted is He!) and His kindness 
towards His creatures lic. men] in descending from the throne of 
His majesty to the level of their understanding. 

The Qur'an-reader should consider how God showed kindness 
towards men in delivering 10 their understanding the meanings of 
His speech which is His eternal attribute existing with His 
essence.’* |He should also consider] how that attribute is revealed 

199 Thic is the Ash'enle view which is in sharp comirast with Uhe well known 
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to them in the form of Ietters and sounds which are attributes of 
human beings, because man is unable to reach the stage of 
understanding the attributes of God (great and mighty is He!) 
except through his own attributes, If the inmost majesty of His 
speech were not concealed in the garment of letters, nether Bis 
throne nor [even] the subsoil woukd have remained fixed as a result 
of hearing His speech, and all that is between these ovo would have 
been reduced 10 nothing because of the greatness of His authority 
and the majesty of His light. [f God (great and mighty is Hel} had 
not strengthened Moses {may peace be upon him!} he would not 
have dbzen able to hear His words in the way the mountain cauld not 
bear the beginnings of His manifestalion so that it broke into 
bits. 

It is not possible to make the magnification of divine speech 
intelligible 10 men except through examples on the Ievels of their 
undetstanding, For this reason a certain gnostic ( arif) explained the 
divine speech by saying, “Every letter of the words of God {great and 
mighty is Het} in the Preserved Tablet (af-Lawk ail-Mabfuz}*'is 


that I may tec You.’ He replied, "You can never seq Me, but fook towards the 
mountain; if 4 remains firm ke its place you will 1000 sec Mc.’ Whee his Lord 
manifested Honself oo the mou stain, He broke it lnto bits and Moses fell Into « faint. 
When he recovetest he eaclaimed, 'Cloty be to You! [ tum wholly towards You, and I 
am the foremost amang those who believe." "' 

#1 The Preserved Tablet is commonly nhderstood to be in hearen. It coutaims the 
originals of all revealed Books including the Qur'an (Qur'an 13:39). Everything which 
God hes decreed ta bring into being from the beginning of creatbot to Deomsday & 
recorded in it (Qur'an 22:52). It i referred to somectiones as the Tablet, toroctimes as 
a Clear Book, sad sometimes a1 a Clear inidn. See pz-Zamakhuhari. op. ait, I, 363, 
$39; al -Ghazali, thya', IV, 504-505, 

12 Qaf is the name of the mountain range turrosoding the earth, Like the Hebrews 
and the Grecks in the period of Hormer, Hesiod and the loolan physicmta, the ancient 
Arabs usually regarded the earth as » quite Hat, circular diye. The movnlain Oar is 
teparated fram the disc of the earth by « region impatsable to meq. Another view 
connected with Greek aod Iranian Ideas tegerds the carth at immediately sorrounded 
by a stinking, unaavigable body of water celled al-Babe a-Muhh. or Ughyiais 
{Okcanas) which io whoke or part is veiled in deep darkness and white shores 0 ooc 
knows, The whole, earth nd ica, is then beld together by the mountain walt Gif us 
by arimg. See M, Strech, “Kal’, E/, 11. 614615. 
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upon them) join together to bear a single letter they will not be able 
to do so until Israfil' (may peace be upon him!) who is the angel 
entrusted with the Preserved Tablet, comes to it and lifts it; and he 
becomes able ta bear it by the permission of God (great and mighty 
is Het} and by His mercy, not by his own power and ability but God 
(great and mighty is He!} has bestowed upon him the power to do 
this and emplayed him in this task."" 

A cetiain wise man has very carefully explained the manner of 
God's kindness in delivering the meanings of His speech, despite its 
exalted nature, to man's understanding and His sttengthening him 
despite his imperfect status. This wise man has set forth a parable 
which he told in full. This as follows: A wise man invited [280] a 
certain king to the Shari'a (revealed law) of prophets (may peace be 
upon them!}. The king questioned him concerning several matters 
[related to the oneness of God). The wise man answered in such a 
way that the king was able to understand," Then the king asked 
him, “Tell me, concerning that which the prophets bring [from 
God], when a claim ix made |by them) that it is not the speech of a 
human being but the speech of God (great and mighty is He!}, how 
¢an man understand it?” The wise man replied, ‘“We have seen that 
when a man seeks lo make some lowet animals and birds understand 
what he wants them to do, such as Lo proceed, to delay, to come 
forth, and to turn back, and [when he] sees that the discriminating 
sense of these lower animals [and birds] falls short of understanding 
his speech which proceeds from the lights of his intellects and which 
has beauty, adornment and flowering of order — then be descends 
to the level of the discriminating sense of the Jower animals and 
delivers his intentions to these animals through sounds made 

_ suitable to them, such as calling and whistling, and through sounds 

Wo Tarbll la the greatest of all angels. His greatness is brought to the mind by such 
expression as: While his fect are under the seventh carth, hia head reaches up to the 
pillars of the throne of God. He is in charge of the Preserved Tablet. He is called the 
poaseasor of the trumpet, because since the stort of creation he has continually been 
holdilng the trumpet to his mouth and will have been contloually balding it in the 
same way until the Doomaday in order to be able to blow at ance ax soon as God gives 
the ordet for the blast, He will blow it twice. When the first sounding is given all that 
te in the beavens and all chit is io the earth will be strieck semsciess, save only those 
whora God pleases. [After forty years] he will blow it again and they will inmediately 
be standing up booking around [Qur'an 39:62}, and theo wll move towards the field 
of texurrection for judgement. 
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near te their own sounds so that they may be able to understand 
him 2** 

“In fike manner, human beimgs ate unable to understand the 
speech of God (great and mighty is Hel) to its inmost depth and to 
the perfection of its attributes. So it, in sounds which they (i.e. 
human beings) use among themselves and through which they have 
heard divine wisdom, has become like the sound of calling and 
whistling which the lower animals have heard from men. This did 
nol prevent the meanings of divine wisdom, hidden in those 
attributes, from making the speech, i.¢, sounds, noble because of 
the nobility of divine wisdom and magnified because of the magnili- 
calion of it. The sounds have become [like] the body and the 
dwelling place for divine wisdom, and divine wisdom has become 
{like] the soul and spirit for the saunds. Just ay human bodies ate 
honoured and respected because they ate the dwelling place for the 
soul," so the sounds of divine speech are considered noble because 
of the divine wisdom that exists in them. The divine spcech has an 
exalted status, a high prade, a subduing authority, and is an execulor 
of judgement in respect of truth and falsehood. I is the just judge, 
the pleasing witness, and one which commands and prohibits. 
Falsehood has no power te stand up in frant of divine specch filled 
with wisdom,'* juslas a shadow is unable to stand up in front of 
sun-rays. Human beings have no power te penetrate inta the depth 
of divine wisdom, just as they have no power to penetrate with theit 
tyes into the light of the sun ilself, They, however, attain from the 
light of the sun itself only that which their cyes can bear and which 
enables them to seek information ahout their needs. Divine speech 
then is like a veiled king whose face is unknown [but] whose decree is 
carried out, like the sun which is mighty and obvious [but] the 
essence of which is hidden, and like shining stars by which onc, 
although not acquainted with their course, goes in the nght way. IL 
is, then, the key ta precious treasutes, a drink of life ftem which, if 
anyone drinks, he does not die, and a medicine from which, if 

183 Cf Qi, 1 104. 

1 In Islam the soul is ihe real man while the body  oaly its mecessary vehicle of 
instrument. Theough this instrument the soul achicres perfection and previseon for its 
eternal life ln the Hereafter. For a discussion on this see Quasem, Ethics, pp 44.48. 


72-74. 
tar CY. Qur'an 41:42. 
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anyone fakes a dose, he does not fall jl],"" 

‘The words of the wise man are a (ragment of what is needed for 
ane to understand the meaning of divine speech, More than this is 
hot appropriate ta the science of practical religion (‘tir at- 
mu'amula). So one should be cantent with this. 


[2] 


The second mental task is magnification of the Speaker (in the 
Ouran], 

At the stant of Qur’an-recitation the reciter should bring to his 
mind magnification of the Onc Who speaks [in the Qur'an, ie. 
God], and should realize that what he is reading is not the speech of 
a human being, and that in the tecilation of the speech of God 
(great and mighty is Hel) there is an extreme danger. because God 
{exalted is Hel) said, "Only those who are clean can touch it” 
Copeland Yieane ¥,"*? Sust as the external side of the leather of mushaf 
and jis pages ate protected against the external skin of a petson who 
touches it except when he is pure [both physically and ritually], 50 
also its internal meaning is veiled, by the authority of its greatness 
and might, from the internal aspect of the reciter's mind, Except 
when it is pure from all defilement and is illuminated by the light of 
magnification and reverence. Just as every hand is not fit for 
touching the leather of mesha/, sa also every tongue is not fit to 
recite its letters, nor cvery mind fit to understand its meanings. It is 
due to such magnification that ‘Ikrima Ion Abi daha)" when he 
opened the mushaf fot reading, used to fall faint saying, “This is the 
speech of my Lord, this is the speech of my Lord!" Thus the 
magnification of the speech fi-c. the Qur'an| is [in effect] the 
magnification of the Speaker [i.¢. God], 

Magnification of the Speaker [in the Qur'an, i.e. God] will never 
conié to lihe mind of] the Qur'an-reciter unless he reflects on His 

168 Al. Ghazali hes taken this perable from al-Makki’s Qi. I. 101-102. 

9 Ouran 56:79. 

1%) 'Ikeiene Son Abi Jahal (J. 15. A.H./636 A.D.} was » companion of the Prophet, 
He embraced Ishem in 4 A.H. Just as before conversion he (uk # leading part against 
lalaen 30 also afler conversion he showed great zeal for It, and both during and after 
the lifetime of the Prophet rendered remarkable services to the cause of lem. He 
died us & martyt (shadit) in the fighting in Syma. See Pon, ‘Abd aJ-Barr, op. cit, UL, 
148-51. 
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attributes, His majesty and His works. Thus when the idea of the 
throne [of God], of the heavens, of the earth, and of all that is 
between these twa, such as the jinn?! man, other moving 
creatures, and trees, comes to his mind, and be knows with certainty 
(a) that the creatar of all of these, wha has power over them and who 
sustains them, is the One Wha has no partner, and [b] that all, 
being within the grip of His power, move between His bounty and 
mercy and between His revenge and assault — if tle bestaws favour 
upon them this is through His bounty and if He punishes (hem this is 
by His justice ?? —. and [c] that He is the One Wha says, “These 
li.c. the people on the right| will go ta Patadise and I do not hesitate 
to de this, and these [i.e. the people on the Icft) ill go to Hell and | 
do not hesitate to do this’, and this is the end of magnification and 
elevation — then reflection on these and other. similar things will 
bring to the mind of the Qur'an-reader the magnification of the 
Speaker [in the Qur'an, i.e, Cod) first and then the magnification of 
the speech [i.¢. the Qur'an). 


13] 


The third mental task ts te pay attention and abandon the inner 
utletances of the soul (hadith wa-najs). 

In the explanation of [the verse], "“Yahy2,'" hold fast the 
Book" aya ith ae pee Lt it is said that “hold fast’ means to 
read with senaus endeavour and diligence. Holding the Book with 
senous endeavaur cansists in one’s being isolated with it hen 
reading it and turning all one's attention to it and away fram other 
things. A certain gnostic was asked, “When you read the Qur'an 
does your sou] make inner ullerances concerning any matter?” He 


I) See supe. nm. HL, 

122 This is an acticle of faith (‘agrda) according to the People nf ihe Sunna and the 
Community (A 4f as-Sutia wa tJoma'o}. For an ceplanation of it see al-Ghazall, 
1a’, 1,91. 

G3 Yahya Ibn Zakeriyye ohe the Baptist) was a propher mentione! in the Qur'an 
along sath Jesus. Eligeh iDyas) and « few other prophets (Qur'an 3:39, 6:85, 19:7, 
9:2, 23:90). The Book mentioned in the Quranic verse 19:12 is the Torah, the 
Pentateuch. Yahya did not teceive p special revelation from Gad; his mission was only 
tocoanfitm the word of God: (rod gave him underilanding of the Torah. See B, Catza 
de Vaus, "Yabye. SEL p. 690. 

te Qur'an 19: E72. 
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may make inner ulteranees concerning it?” A certain righteous 
father (ba‘d as-salaf}, if he read @ verse without giving the full 
attention of his mind to it, used to tead it a second time. 

This attribute [i.c. attention of the mind to the verses recited] is 
generated from the preceding attribute which is magnification [of 
Ihe Speaker], because a petson who magnifies the speech |of God] 
which he is reciting draws a good omen from il, has warm relations 
with it and is not inallentive to it. [n the Qur'an is present thal with 
which the soul can have warm relations if the reciter is fit for it. Haw 
can it seck an intimate connection with the thought of anything 
other than the Qut'an, seeing that the reciter is in a pleasant 
place ‘3 and a place relieved of cares [281), and one who is relicved 
of cares in a pleasant place'* does not think of another place? It is 
said that in the Qut’an are to be found ficlds, gardens, closets, 
brides, brocades, meadows, and khans. All mims are the ficids of 
the Qur'an; all r@'s are the gradens; all Ad's are its closets; all suras 
starting with the glorification of Gad are its brides, all sures starting 
with the letters 4 mtivt are its brocades, all the sutras in which laws, 
storits, ele. are expounded are its meadows, and all other parts of it 
are its, khans, When the Qut’an-reader enters into the fields of ihe 
Qur'an, plucks different types of fruits fram ils gardens, enters into 
its clasets, views the brides, wears the brocades, is relieved of cares, 
and dwells in the khans, then all these absorb him wholly and keep 
him from things other than these, consequently his mind cannot be 
inattentive, nor can his thought be separated. 


14] 


The fourth mental task is pondering [over the verse recited].’” 
This is more than attention of the mind, because sometimes [it so 
happens that] a man «ho is reading the Qur'an is not thinking about 
anything else but is confining himself to listening to it, whereas he is 
not pondering over it. 

The purpose of reading the Qur'an is to ponder aver it. For this 
reason il is sunna to read the Que’an in a slaw and distinct manner 

_ttartif."* Reading the Qur'an in this manner outwardly is sunna in 
17S ayes (BE: =}. % Glen (AE; —l anil, 

I7 Cf, Qur'an 47:24 — “Do they not pander over the Quran or is it thal their 


minds are locked up from within?" 
UO CE Quran 73:4 — “Recite the Qur'an in a Uow and dlétioc| manner,” 
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order that pondering over it inwardly may be sirengthened. ‘Ali Lbn 
Abi Talib (may God be pleased with him!) said, “There is no good in 
a devntional act which is not understood [by its agent], nor in 
Qur’an-reading which is not pondered over.” 

Since pondering over verses is only strengthened by repetition the 
recitet should repeat them, except when he is performing ritual 
prayer following an émder."? [In this case] if he is still engaged in 
pondering on a verse {recited by the imam] whereas the tam has 
passed on to another verse, he will be a sinnet. He is like a man 
whose astonishment at a sentence uttered by a person whispering to 
him keeps him from understanding the remaining part af what that 
person says. Likewise [the follower will be 4 sinner] if he is engaged 
in the glorification of God in the bowing (taxbik ar-rukiu')'™ but is 
still thinking on a verse [read by his dndm or by himself]. This is an 
evil suggestion [given by Satan], 11 is related from ‘Amit Ibn 'Abd 
Qays' that he said, “Evil suggestions overwhelm me in titual 
prayer.” He was asked “Concerning wordly matters?” He replied. 
"] would prefer to be pietced by spear-heads to that, But my mind 
is engaged in thought about standing in front of God (great and 
mighty is He!) {on the Day of Judgement),"* and about how I shall 
depart fram there [being one of those received by God of those 
rejected|." He considered this an evil suggestion [despite its being a 
religious thought] Lt was really an evib suggestion, because it kept 
him from understanding the ritual prayer in which he was engaged, 
Satan is only abic to deceive a man like him by engaging him in an 
important religious thought but (hereby preventing him from that 
which is the best. When the words of "Amir were mentioned 10 
al-Hasan he said, "If you are truthful in relating his words, God has 
not ordered that for us."” 

__It is related that (one night] the Prophet (may God bless him and 


179 See supra, m. 123. 

10 The formule of this glorifleation is: ke! y: ula (ghorified is my Lord, the 

a!) 
mn “Amir lon ‘Abd Quys, #l-'Anbari, « Folkewer, was ap ascetic and Traditlonist of 
Basra. He died in Damascus during the caliphete of Mu‘awiya. In the eyes of 
paslerity he is not only an eloquent man whose sayings here been presetred, bul 
sofigra, which includes him anwong the eight principal ascetics among the Followers. 
sill recognizes hie as # forerunner end atiributes 6 him a number of miracles, See 
al-Mundei, op, cit., I, 128f. 

1 This refers to the Quranic verse 79:40-41, 
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ercet him!) reat "In the name of God, Most Gracivus, Ever 
Merciful nM peo ail tI and repeated it twenty times. Cer- 
tainly he (may God bless him and greet him!) repeated it in order to 
ponder over its meanings, It is related From Abo Dharr that he said, 
“One night the Messenger of God (may God bless him and greet 
him!} kept vigil at night along with us. He kept vigil repeating a 
single verse which is, ‘If You punish them [i.e. peaple] surety they 
are yaur servants, and if You forgive them surely You are the Mighty, 
the Wise! ( ma! ye a eg dts ly Le nels aged Gl), mee TEAS 

Tamim ad-Dari® kept vigil one night with this verse: “Do those 
who commit evil deeds imagine that We shall make them as those 
who beheve and do good deeds in life and in death’? How evil is that 
which they judge! YiClulylol le Sig Th Jubayr ! 
kept vigil one night repeatedly reciting the verse, “| A command will 
go forth on the Day of Judgement:| Separate Yourselves |from the 

righteous] this day, O you guilty ones’" (ped tat pest ystcety ), 8? 

A certain righteous father said, “I start feading a sura and then 
same [wonderful meanings] which I view in it keeps me from 
conipleting W until the dawn appears.” A certain Pious man used to 
say, “I da not reckon that there is any reward for feading a 
verse which ] de net understand and to which My mind does nat 
give attention [when | read it]. It is related ftom Abo Sulayman 
ad-Ddrani that he said, “I certainly recite a verse and then remain 
with it thinking for tour or five nights. Unless | cut off my thinking 
on it I do not pass on to anather verse."' It is related! from a certain 
righteous father that he remained in the Sura of Had™ for Six 
Months, continuously repeating it and pondering over it. A certain 
gnostic said, “Il completed the reading of the entire Qur'an 
1B) Oue'an Eb. "4 Oor'an 5.118. 

2% An-Nasai, Sunan, Utitih. 69; [bn Maya, Susan, lyime. 179. 

© Tamim ad-Dari was a great companion of the Prophet. He led an ascetic life 
and was ftgular in keeping vigil af night. He died in Syria, See a]-Munaei, og. eis, 1, 
Su: Ton Hajar, op. cis. |, 186: ]bn ‘Atel al-Barr. np. cit, 0. Lal. 

15" Qut‘an 48:21, 

18 Sa'id Ibn Jubayr (J. 95 A.H.J, one of the leading Faitewers, was noted for his 
knowledge of Que'anic exegess, Eredition and jurisprudence, and for his devolian 
and piety. He transmitted Traclitions from a number of great companions of the 
Prophet. He was killed by Hajjaj thn Yilsul. See an-Nawaus, mp. cite, J, 2166. 

189 Qur'an 36:89. 

10 This is the eleventh sira ofthe Qhr'an consisting of one hundred and 
twenty-three verses. The Peophet said shal thi; susa made his hait white, because in 
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sometimes) on every Friday, |sametimes| every month, atid 
|sometinies] every year, For the last thirty ycars i have been trying to 
campletc the reading of the entire Qur'an [with deep understanding 
of its meanings] hut have not yel been able to do so." These 
differences are according ia different depths of his pundering over 
the Qur'an and af his discovery af its meanings. This gnustic alse 
used to say. “T have put myself in the place of servants in the matter 
of devation. § perform acts of devation on faur different courses — 
by the day, by the week (Friday). by the month and by the year.” 


15 


The filth mental task is understanding [the meaning of veries 
Tecited|. 

This is te seek, from [the meaning of] every verse [tecitedd], 
explanations which befit it, since the Qur'an encampasses the 
discussinn af the attributes of God (great and mighty is He!}, 
dliscussion of His works. the discussion of the circumstances of 
prophets (may peace be upon them!), the discussion of the circum- 
stances of (hose wha considered them false and of how they were 
destroyed, the description of God's commandments and threats, 
and the description of Paradise and Hell.“ 

As for the attributes of God great and mighty is Het), they are 
put, for example, in Mis(exalied is He!} words, "like Him there is 
nothing. He is All-heacing, All-seeing™ (  e--—e, .-- ans _ 
eval? and in His ( exalted is He!) words. “He fic. Gad] is the 
Sovereign, the Most Holy, the Source of Peace, the Bestower af 
Security, the Proteciar, the Mighty, the Subduer, the Fxalted™ 
(Xt lt et tt cetyl a et ll BI The 
Qur’an-reader should reflect ot: the meanings of ihese names and 
attributes of Gril so that deep connotations may be disclosed to him. 
Underneath them are hidden meanings [282] which can only be 
disclosed tu those especially favoured [by Gad] to understand them. 

_teis ta this that 'Ali (may God be pleased with trim!} indicated by his 
this Sura God commanded ham, “Continue to stand upright, 4 you have been 
cormmanded. atong +ith thease who have {umed wholly 196 God with pau; do not exceed 
the bounds; surely God sees very well ail that you do™ UL:L2). This uprightaess is nol 
aneasy mater. _ 

1! All this is discussed in some detail i al-Gshazali's femahur, pp. 9-17. 
487 Qur'an 42.11. 14) Qur'an $4:23. 
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wotds, "The Messenger of God (may God bless him and grect himml) 
did not hide from me anything which he concealed ftom people, 
except that God (great and mighty is Hel} bestows upon a man 
understanding of- Hig Book.“'* The Qur'an-reader should be 
greedy in seeking this understanding. Ibn Mas‘ud (may God he 
pleased with him!) said, “One who wants to acquire {the core 
principles of] the knawledge of (he ancients and the moderns should 
deeply study the Qur'an”. The greatest of all farms of knowledge of 
the Qur'an is undet the names of God (great and mighty is Hel) and 
His afiributes: most people could only know about them certain 
mattets suitable to theit understanding and could not obtain 
knowledge of their depths. 

As for the works of God (exalted is He!), they are discussed, for 
example, in His discussion of the creation of the heavens, the earth, 
and other things [such as rivets and mountains]. The Quran- 
teciter should anderstand from them the attributes of God {greal 
and mighty is He!}, since the existence of a work praves the existence 
of its Agent, and the greatness of the former proves the greatness of 
the latter. So he should view in the act the Agent and not the act. 
One who knows the Truc One sces Him in everything since 
everything originates from Him, ceturns to Him, subsists by Him 
and belongs to Elim, Thus He is the all in reality. He who does not 
sec Him in everything which he sees, is as if he docs not know Him. 
One whe knows Him knows that ‘everything save God is false'’™ 
and that “cverything will pecish except Himself (lit. His face),’'* 
The meaning of this is not that everything will be falsehood in a 
stcond condition; rather it is falsehood now if its ¢ssence_is 

1% An-NasaT, Suen, Qesima, 13; al-Gukharl. Fok, Diyyat, 24, 31; Ton Hanbel, 
Muainad, [, 74. a ; 

194 This expression seems to have been derived From the well known Dewdn of Labi 
Too Rabi's (d. 40, 41 of 42 A.H.), an Arab poet of the pagan period whe lived inte 
the days of Isham and whe became 2 companion of the Prophet ind A.H. dar Newoen, 
op, cit. I, 706; Ibn Hajar. op. ct, UE. 3O7.390% lbn ‘Add al-Barr, op. cit, HN, 
06-310. The verse of the Déwin which seems to have influenced af-Ghazali's 


expression is: BL, CD gene Sp Wee oh ale ee gf 











The Prophet callea this verse: “The tritsh words which sny poet has ever spoken.” 
See al-Bubhara. Sadia, Adab. %), Manaqib al-Ansar. 26; Muslim, Santh, Shire, J 
Ybu Maya, Sunon. Adab, 41. As-Sarraj has also cited this vere of Labid in hit Lurie’. 
p. hI. 

te Qur'an 28:68 
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considered in cespect of itself, but is not falsehood if ils existence is 
considered in respect of the fact thal il exisis through God (great 
and mighty is He!} and His power. So it has existence by way of 
following [God] and is sheer falsehood by way of independence 
{from God]. This is ane of the Principles of knowledge achieved 
(hrough mystical intuition. 

For this reason the Qur'an-reader — when he reads the words of 
God (great and mighty is Hel) which ask , “Have you considered 
that which you sow?" loys le vt "Baye you reflected on the 
spetm-drop that you emit?”igyie b ~ 151," “Haye you reflected on 
the water that you Arink? oy gi 1D cal wit. “Have you teflect- 
ed on the fire that you kindle?" Jy, ut A i — should not 
confine his thoughts to water, fire, seeds, and sperm-draps, Rather 
he should reflect on the sperm-drop and know first that it is a small 
quantity of water-like substance the parts of which resemble one 
another. Then he should consider how it is igradually] divided iato 
flesh, bones, nerves and veins and how ils limbs take different 
features — head, hands, legs, liver, heart, and others, Then he 
should consider those noble attributes that make themselves mani- 
fest in it — hearing, seeing. thinking and others. Then he should 
consider the condemnable attributes that appear in it — anger, 
desire, pride, ignorance, lying and quartelling, as God texalted is 
He!) said, “Has not man cénsidered that We have created him from 
a mete sperm-drop? Then he clearly disputes [the existence of his 
Creator[ "lon p> ye 1al5 Fidei os oleate LY SLAY pls! Then the 
Qur'an-reader will reflect on these wonders so that he may ascend 
from them ta a higher wonder of these wonders which is the att tribute 
from which these wonders have proceeded, He will persistently be 
considering the making so that he willsee the Maker, 


As for the circumstances of the prophets (may peace be upon 


false, beaten, and some of them were leven] killeé he should 
understand from this God's (great and mighty is Hel} attribute of 
independence from His messengers snd from those to whom they 
were sent, and (hat if He destroyed all of them this will ‘not affect 
anything in His kingdom. When he hears of God's help to the 
17 Qur'an 0:63, re aigs ice 
wore 56:68. 2 Qur'an 56:71, a Pathog = 
2? _,. . which bt cmitied in BE, anne 
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Messengers in the end, he should understand the power af God 
ipteat and mighty is He!} and His will to further the trait. 

As for the circumstances of the deniers of God, e.g. the peaple of 
‘Ad™ and the people wt Thamid’” and the evil that happened to 
them, the Qur’an-reader’s understanding of these should result ma 
feeling of tear of God's assault and His revenge; and he should give 
special consideration to bis |own] portion of these and remember 
that if he is inattentive [te his religious duties] and ill-manneted 
and 1s deceived by the delay af punishment which is accorded tu 
hin. thisinu revenge may avertake him anu the sentence [of punish- 
ment] may be executed. 

Likewise, when the Qur'an-reader hears the descriptions o1 
Paradise and Hell and all other things in the Qur'an, e.g. promises 
and threats, hope and dear, he shauld try to understand the 
meanings proper t each case. bt is not possible to enquire about 
that which will be understood from this deseripiion "for that has 
ne end. but everyone gets trom it™ that measure af valid onder. 
standing » hich is vouchsafed (a him. “There is nothing green nor dry 
but is is recordedin a ClearBaak' ( --2 US 3 YE AY, be Ae? 
‘Tell |[people): Ifthe ocean became ink for |transcribing) the words of 
my Lord, surely the ocean would be exhausted before the words of my 
lord came to an end, even though We augmented it with the like of it 
C +P «ay wee re fo a awd wl late al UIs! vu 

vas thas tas 1% It is for this reason that “Ali (may God be pleased 
with him!) said, “IF ] will Tcan load seventy camels with the exegesis 
of the Sura of ihe Opening of the Book.” The purpose of what we 
havestiscussed above is anly to indicate (he method of understanding 
Quranic verses] so that the door of it may be opened to the reciter, 











a —— on 





1! Ed is an ancient tribe mentioned in the Qur'an as well as in pre-[slamic poctry. 
[twas a mighty nation that lived immediately aftet ihe time of the prophet Noah, 
and became haughty on accaunt cf ws great prosperity. 1! disuteyed the prophet Hud 
who was one uf itt peophe. and on account of this, they were, with che exception uf 
Had and afew poous men. swept away by a violent storm. See Qur’an 7:65. 74, ¥:70, 
11:50, $9, 60. 14:9. passim. 

XM ‘Thamad is the name of one af those od Arabian peopies whichhad disappeared 
some lime before the adven! of (slam. The prophet Salih was sent to guide (his people 
slong the mght path The whole peuple #°< dewtrored when it disobeyed hum. See 
Qur'an 7:73, 9:70. 14 61, 68, 4S, b4:9. patastm. 

W - 428: +--+) MM ._. isamitied wn hE. mr Cjuc'an 6:59. 

ye Qur'an 14.109 
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To fathom it is not the coveted thing in this respect, One who has na 
understanding of what is in the Qur'an, even thaugh this undet- 
Standing is of the smallest degree, is included in the words of God 
{exalted is Het), “Some vf them appear tn listen to you [iie. 
Muhammad], but when they [243| go forth ftom your presence they 
ask those who have been given knowledge: What has he been talking 
about just cow? These are they whose minds God has sealed up" 
(ta tate spat Nye! eal Uythe  ctanak e ge ie I pe satel eee oe pete 
etl at il pate al al FS” That by which God sealed up 
itheir minds] consists in the abstacles which we shall soon discuss in 
connection with the obstacles of understanding [the Qur'an]. It is 
said |by a gnostic]. "A novice cannot be a [pedect| novice until he 
finds in the Que'an everything that he wants and until he can 
distinguish between decreasing and incteasing benefits [from 
reading it] and feels sufficient with his Mastct as opposed ta people," 


(6) 


The sixth mental task is petting rid of the obstacles to the 
understanding of the Qur'an, 

Mast people are hindered from understanding the meanings of 
the Qur'an for reasons and veils Jet down an their minds by Satan so 
that the wonders of the secrets of the Qut'an have become obseure to 
them, The Prophet (may God bless him and greet him!) said, “Had 
it not been the case that Satans haver round about the minds of the 
sans of Adam, they wauld have been able ta look at the invisible 
world (mafakit)."" The meanings of the Qur'an are among the 
sum-tatal of the invisible world. Everything which is beyand the 
senses and which can only be apprehended by the light of spiritual 
insight {#@r af-busira) belongs to the |nvisible world, 

The veils obstructing the understanding of (he Qur'an are four in 
number, The first is the direction of all care to the exact pronuncia- 
tion of the letters, by producing (hem from their tight places [in the 
mouth and tongue). This is done by a Satan entrusted with Que'sn- 
readers in order to turn them away from understanding the 
meanings of the words of God {great and mighty is He!}. This Satan 
always induces them ta echo the letters jaf the divine speech], 
making them imayine that they have nat come out from the night 


places. When the thought of a Quc'an-reader iy thus confined to 
Pee gy m8 Ouran 4h16. 
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right places for pronouncing the letters of the Qur'an how can its 
meanings be fully clear to him? The greatest laughing-stock of Satan 
is one who obeys him in a deception like this. 

The second veil is the Qur'an-reader's being a purely dogmatic 
follower (arugatlid) of a school of thought (madhéab) which is 
derived fram an authority, and on which he has remained very firm 
with a strong mental zeal, by merely following what he has heard, 
without arriving at it by spiritual insight and mystical vision 
(mushzhada}. This is a person whose belief has shackled him from 
going beyond it. So itis not possible that any idea other than that in 
which he has believed should come to his mind. Thus his considera- 
tion is limited to what he has heard. if a distant flash of lightning [of 
knowledge] is seen and one of the meanings [of a Qur'anic verse] 
which is opposite to the meaning he heard [from an authority| 
appears to him, then the Satan of purely following a school of 
thought dogmatically attacks him severely, saying, ‘‘How can this 
[new] meaning come to your mind, seeing that it is contradictory to 
the meaning in which your forefathers believed?" So he considers 
the new meaning as a deception from Satan, and he remains at a 
distance from it and guards himself against the like of il. 

For a reason similar to this the sifis have said that knowledge 
(iim) is a veil [between man and God], and by this knowledge they 
have meant those beliefs (‘agZ@ id) which most people have been 
firmly holding either by dogmatically following an authority or by 
mete teliance on casuistic sentences written by zealots of schools of 
thought and delivered to them. As for the teal knowledge which is 
the uncovering of the actual condition of the thing known and which 
is a vision by the light of spiritual insight, how can it be 4 veil, seeing 
that itis the ultimate object of desite? 

Pute dogmatic following of an authority (taglidf) is sometimes 
false Jin itself) and is, therefore, an obstacle to the undersianding of 
the meaning [of the Qur'an]. An example of this is 4 man who has a 
[purely dogmatic] belief that God's istiwa” on the throne?” means 
His being settled on it physically. Then in the case of (the divine 
name] ‘the Holy Onc’ (at-Quddis)2" for example, there comes to 
his mind the meaning that He is pure from all that is ascribable 10 
His creation; but that purely dogmatic belief of his does not make 11 
possible for this meaning to be firmly implanted in his mind. Had it 


10 Qur'an 7:54, 10:0, 13:2. X05, 25:89, 30-4, S24. Ju Gur'an 852). 62:1. 
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become strengthened in his mind it would have led to « second 
meaning and a third, which would be inlet-connected. But he 
hastens lo drive this meaning away from his mind, because it 
contradicts his false belief which is held purely dogmatically. 

Sometimes purely dogmatic following of an authorily is true [in 
itself], but it too becomes an obstacle to understanding [the 
meanings of the Qur'an] and to the unveiling of them, The truth in 
which man is obliged to believe has stapes and grades, and it has an 
exlemal beginning and an internal end. Concentration of man’s 
nature on the external aspect prevents him from teaching the 
internal end. [This constitutes a veil], as we have discussed in 
connection with the distinction between the external and internal 
knowledge made in The Book of the Articles of Faith, 

The third veil is man’s insistence upon sin, or his being charac. 
terized by pride, or his being, in general, afflicted with worldly 
passion which he follows, These cause the darkness of the soul and 
its rust,?) and are comparable to dirt accumulating upon 4 mirror. 
So they prevent the truth from reflecting upon the soul. They 
constitute the greatest of all veils of the soul, and it is by them that 
most people are veiled [from the meanings of the Qur'an]. When 
worldly desires greatly accumulate (in the soul} the meanings of 
divine speech are greatly veiled. When [worldly] burdens on the soul 
are made light, reflection on its meaning becomes near. Thus the 
soul is like a mirror, desires are like rust, the Meanings of the 
Qur'an are like forms which are visible in a mirror, and training the 
soul by removing (worldly) desires is like polishing of the mirror. 

For this reason the Prophet {may God bless him and greet him!) 
said, “If my community considers gold and silver coins [i.¢, wealth] 
as something great, the awe of [slam will be pulled away from it [by 
God]. [f it abandons the imperatives of goodness and the prohibition 
of evil 11 will be deprived of the blessings af revelation.” — Fudayl 
commented, “That is, they will be deprived of the understanding of 
the Qur'an.’ God (great and mighty is He!) has made ‘turning to 
Him in repentance’ {indba) a stipulation for the understanding of 
the Qut'an and for the receipt of admonition. Thus He (exalted is 
He!) said, "... a matter for contemplation and a saurce of admoni- 


tl Thit 4; the ttcond ‘book’ of the fa’ consisting of thirty-six large pagel 
(49. §25), 
U1} alae ZE- to 
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tion fot every servant that turns 10 Us" (+ + 8 5 Say apes), aie 
God (great and mighty is Hel) also said, “None pays heed save he who 
turns to God” tn ys YI Sau byl! God fexalted is He!) further 
said, “It is only those gifted with underslanding who take heed’ 
tl Ws Sav tu!) The man who has preferred the deception of 
this world to the delight of the Hereafter, [284] is not among those 
gifted with understanding, and this is why deep meanings of the 
Book are not revealed to him. 

The fourth veil is present when a man has read the outward 
exegesis of the Qur'an and has formed the belief that Qur‘anic 
sentences have only these meanings which have come down by 
tradition from Ibn ‘Abbas, Mujahid, and other exegetes [from the 
leading Followers (tabé‘in), that meanings going beyond them are 
interpretations of the Qur’sn by personal opinion tafsir bi-r-ra'y), 
and ihat ‘he who has explained the Qur'an by his personal opinion 
has taken his place in Hell.'”” This too is one of the great veils 
{which prevent the mind from understanding the meaning of the 
Qur’an|. We shall soon discuss the meaning af explanation of the 
Qur'an by personal opinion, in the fourth chapter {nf this book]. We 
shall also argue there the views [a] that this belief contradicts *"* the 
words of “All {may God be pleased with him!), “Except that God 
bestows understanding of the Qur'an upon aman,”*'* and [bj that if 
the correct meaning of the Qur'an were only that which has come 
down by tradition [from the leading exegetes|, people would not 


have disagreed on it, 


1?) 


The seventh mental task is to render [the teachings of the Qur'an] 
specific, This means that the Qur'an-reader will suppose that every 
part of the Qur'an is intended for him. If he hears any command oc 


21¢ Qot'an 50-8. This verse in its full form tuns thus: “We have sptead out the 
carth, and placed therein firm mountains; and We have caused (9 grow therein all 
kinds of beautiful species in pairs; a matter for contemplation and a source of 
edmoniion for erety servant that (ums to Us." 

348 Qur'an 4:)3. This verve in is complete form is: “It is He Who shows you Hs 
sigas. and sends down provision for you front heaven, but none pays heed sare he who 
turns Io God.” 

He Quran t3:1% 11 At-Tirmidhi, Sunon, Tafsir, 1. 

tis ay (BE: els 114 See supra, n. 14 
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prohibition [contained in a Qur'anic verse] he wilt suppose that he is 
the man commanded or will suppose that he is the man to whom the 
prohibition applies. If he hears any promise of teward or any threat 
of punishment, he will make the same assumption. {f he hears 
stories of the ancients and the prophets he will know that they are 
not intended for chatting in the evening [by narrating them]; what is 
intended is that they shouki be considered; from their manifold 
descriptions should be derived the lesson which is needed. The 
narration of every story in the Qur'an is only intended to provide 
some benefit ta the Prophet (may God bless him and greet him!) and 
to his community. This is why God (exalted is Het} referred to it as 
“that whereby We make your mind fitm”(Jsly 4 co bl ™ The 
Qur'an-reader should suppose that God has made his mind firm by 
narrating in it?" the stotees of prophets, their patience while 
suffering |duc to the actions of their people], and their firmness in 
religion while wailing for help ftom Gad (exalted is He!). How can 
he not suppose this, secing that the Gur'an was revealed to the 
Messenger of Gad not only for him especially, but a spintual cure, 
a guidance, a mercy, and a light for all the worlds? 

For this reason God (exalted is He!) commanded all 10 be grateful 
[to Him] for His favour in sending dawn the Book. Thus He (great 
and mighty is He!) commanded, “Keep in your mind the favour that 
God has bestowed upon you and thal which He has sent down to you 
of the Book and wisdom, through which He exhorts you" 
(4% pRlane ASalhy ES oe Kate el ley Rabe del ne ty Sat) 2 God 
(great and mighty is He!) also said, “We have sent down to you a 
Book which contains admonitions for you; will you not then under 
stand?” ( Soyland Wl 553 25 ULE CII Ly ay 24 We have sent 
down this Reminder i.e. ihe Qur'an] to you thal you may expound 
to the people [Our commandments] which have been sent down to 
them [through you)” (ea! Job LU St Sahl oh! Ws) 2 “Thus 
does God set forth to peapk theit true conditions” ( 4 Ona as 
pial Li) 2 "Follow the highest of the commandments that have 
been sent down ta you from your Lord” ( XJ! JA Lb jee! lpecily 
oy A). “These teachings are manifest proofs for people, and a 


guidance and a metey for a people who have sure faith” (Ala Lie 
rn ae eee ee 


24 Qur'an #1:120. Wiss (BE: aus. 22 CF Qur'an 17:82, 
2) Qur'an 2:231. 2% Qur'an 21:10. 25 Qur'an 16:44, Us Qur'an 47:3. 
3? Qur'an 32:55. ' 
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erty py sesas Samy ltl) This Qur'an is an exposition for the 
people, « guidance and admonition for the Goad-feating’ ( oly lie 
wei ery Gans Ly UF 

Since Gad’s message is intended for all people, it is intended for 
individuals as well. Thus this Quran-reader, an individual, is 
intended. He has nothing to do with other people. Thus he should 
suppose that he is the ane [for whom the message is] intended. God 
(exalted is He!) said, “| Tell people:] This Qur'an is reveated (o me su 
that through it [ may warn you and whomever it reaches" 
Cab cere a Ola Lie oN as). Muhammad Ibn al-Qurzi 
said, “Onc whom the Qur'an reaches is as if spoken to hy Gad,"' 

if the Qur’an-reader supposes that every part of the Qur'an is 
intended for him he will nat take up [mere] study of itas his duty» 
cather he wilt read it just as a slave reads the weiting of his master 
who has written to him so that he may think on it and act according 
to it. For this reason a certain religious scholar said, “This Qur'an 
consists of treatises which have come to us from our Lord {great and 
mighty is He!) bearing His covenants. We ponder over them in ritual 
prayers, busy ourselves with them in quiel places and execute them 
in acts of obedience ta God and in following the Sunna of the 
Prophet.’ Malik Ibn Dinar 2? used to say, “The Qur'an is nol 
planted in your minds, O people concerned with if. Surely it is that 
which should cause the flowering of the believer in Spring just as rain 
is [that which causes} the flowering of the earth in spring™ Qatada®! 
said, “No one sits in the company of the Que’an without standing 
up, having been harmed or benefited by it." God (exalted is Het} 
said, 4 "That (i-<. the Qur'an) is a [spiritual) cure and a mercy for 
the believers; but it only impels the Wrongdoers into great ruin” 
Nm ll ie Wy acpeintgedl asaegy ali, yo} 235 
me) dues oe (8) 

24 Qur'an 45:20. ty Qur'an 3; 138. 20 Qur'an 6:1¢. 

5! To take up mere atudy of the Qur'an a3 duty 5 also condemned in 
al-Ghazali's Jamaatr, pp. Si. 

207 Malik (on Dinas (d. 181 A.W), a Follower, was a leading ascetic of Basra, He 
emphasizes lowe of God and hope of divine mercy. See al-Munawi, op. cit., 1, 154-57. 

233 Qntite Ibn Ditama {d_ 117 og 119 AH}, a Follower, was an caegete, jucice and 
iustworthy Traditionia. He was also a scholar of Atab poetry, See an-Nawani, op. 


ei, WOSTE: aGh-Dhababi, Tadhdare al-Huffis. Hyderabad, india, 1339-44, [, 
121.24. 


2M Sle G1 SGIBE: Jie Su, 25 Qur'an 17:4. 
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The eighth mental task is to feel the Qur'an. This means that the 
mind of the Qur'an-reader will be affected by different feelings 
according to the diferent verses recited. Thus in accordance with 
what his mind understands, be will be in a state of Btief, fear, hope, 
and soon. 

Whenever the Qur'an-reader's knowledge [of the meaning of 
verses recited] is perfect his fear will be the must predominant of all 
the stales of the soul, ‘The quality of making the mind straitened and 
sorrowful predominates Quranic verses. ‘Thus the mention of divine 
forgiveness and divine mercy is always seen to be accompanied by 
stipulations which the reader falls short of altaining. An example of 
this is Ihe words of God, ‘Verily I ani Most Forgiving’ Glad 149,23 
Then God made this to be followed by four stipulations: ‘towards 
him who repents, believes, does yood deeds, and then is rightly 
guided sa~sl of Lalle psy aly ob el" Another example is the 
speech of God (exalted is He!), “LE swear by lime. surely man sufters 
continuous loss, except those who believe, do good deeds. exhort one 
another to hold fast to the truth, and exhort one another to 
pationce’'l uth Inelyy ulball Iyecs yal all ¥I po gal MY ean 
call lnolyy }, 8 Here God has mentioned four stipulations but 
when He is content (with the mention of a single stipulation] He has 
pointed out a stipulation which covers all [the stipulations mention- 
ed above}, Thus Hc (exalted is He!) said, “Surely the mercy of Ciod 
is neat ta those who carry aut their duty to the utmost’ 
Wyte! Ga cab dil oe: "The stipulation of cartying out one’s 
duty to the ulmost includes all [stipulations]. Such method as this 
will be found by onc who examines the Qur'an from its beginning to 
the end. The man who understands this in his Qur'an-recitation will 
be in a mental state of fear and grief. For this reason al-Hasan said, 
“I swear by God, a man who, in the morning, recites the Qur'an 
believing in it, will Find that his grtieF increases and his joy decreases, 
his weeping increases and his laughter decteeses, and his weariness 
and work increase while his rest and relaxation decrcase."” Wuhayb 
Ibn al-Ward said, “We have considered Traditions and sermons but 
have not fuund anything which moves the heart more, nor anything 
which drags grief [lo the mind] more strongly than reading the 
Qur'an, understanding it and pondering ovet it.” 

A man, then, is affected by Qur'an-tecitation by being charac- 


: I, 


2% Qur'an 20:82, 2 Qur'an BEA? be Qur'an 103:4-3 
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terized by the quality of the verse recited. Thus when reading a verse 
which watns and restricts divine forgiveness to those who fulfil 
certain stipulations, he will make himself so small as if for fear he is 
abaul te die. When a verse an promise of forgiveness is recited he 
will rejoice as if he flies for |285| jay. When God, His attributes and 
names are mentioned, he will bow his head in submission to His 
majesty and in awateness of His greatness. When he ceads 4 verse on - 
the infidels’ belief in an impossible thing for God (great and mighty 
is He!) — e.g. their helief that God (great and mighty is He!) has a 
child” and a consort --, he will Jower his voice and be broken- 
hearted in bashfulmess because of the cyil**t of what they have 
believed. When Paradise is described he will produce in his mind a 
yearning For it; but when Hell is described he will tremble for fear of 
tt. 

‘The Messenger of God (may God bless him and greet him!) once 
said to Lbn Mas'td, “Read the Qur'an to me.” He said, “I started 
reading the Sura of Women (Sura an-Nisd}" and when L reached 
the verse ‘How willit be when (on the Day of Judgement] We shall 
bring a witness from every people, and shall bring you [Le. 
Muhammad] as a witness against these?’ (44! 5 6 Lee 15I Wik 
Vang Vyas gle chlns,+4u),™ I caw his eyes shedding tears. Then he 
said, ‘Stop now’ “'™ This is because thinking about the event which is 
referred to in this verse engrossed his mind fully. Among: the featers 
of God there are some who fell faint when reading verses abaut 
warnings, Some of them [even] died when hearing Qur'anic verses. 

Menta! siates like these [just mentioned] will exclude the 
Qur’an-reader [ram being a mere narrator. When he says “Assu- 
redly | fear, if 1 were to disobey my Lord, the punishment of an 
awful day ( gcbe op olan. py Creme I eG but is not 


ee 

44> The betief that God has a chiki os attributed in the Qur'an to Christians, Jews 
and pagans. For Christians Jesus 1 me son of God; for Jews Ezra (‘Uzayr) is the son 
of God [Chur'ats 9:30): pagan Arabs of pre-Islamic Arabia believed that their deities 
were angels whom they consiiered as daughters of God. Thus waled in Qur'an 
contexts does not always mean ‘son’; sometimes it means ‘daughter’; sometimes if 
means bath. The conteat will indicate what ts meant in a specific verse ancl who are 
accused in it — Jews of Chrostians or pagans. 

Tab od oe che aby pohegy (BE: at be wb prey. 

242 This is the fourth sure of the Que’an consisting of one hundred aod scventy-sia 
verses. 

24) Qur'an4:41. 444 See supra, n.154 - 246 Qur’sn 6:15, 
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{really} afraid of punishment, then he is a [mere] narrator of the 
verse. When he says “Ln You do we put our trust, fo You do we turn 
in repentance, and to You is the final return” ( 24; Ly te 
pute! SLs ol but has no mental states of trust and turning in 
repentance, then he is a [mere] nartator [of the words of this verse]. 
When he says.“'We will surely continue steadfast under your perse- 
cution { Wyret lb gs oats 2? his state should be thai of stead: 
fastness [against the opponent) er firmness in it so that he will find 
the sweetness of recitation. If he is not distinguished by these quali- 
ties and if his mind does not frequently experience these states, his 
part in Qur’an-recitation will [only] be the movement af the tangue 
{which is of no use] and which, moreover, brings an explicit curse on 
himself, as mentioned [a] in the words of God (exalted is He?). 
“Take notice, the curse of God is upon wrongdoers!" (ic ai! wa 
1 wel Ut}: [b) in the words of God (exalted is Hel}, “Most hateful is 
it in the sight of God that you should say that which you do not do” 
(epee Yh Gla oo aac beef: [clin the words of God {great and 
might is Hef), “Yet they are heedless and turn away” { v4e 4 ~*2 
eye pen J [A] in the words of God, “So turn away fram him who 
turns away from the remembrance of Us, and sceks nothing except 
the life of this world"! ell Yee Js 453 Ge Jy Get Goel 
fe] inthe words of God (eaalted is He!), “Those who do nat eepent are 
those who are wrengdoers™ ( Sal 2» chulyls a et sty 9257 and in 
other verses. The Que'an-reader will also be included in the meaning 
- of jal the wordsefGod (great and mighty is Hel}, “Some of them 
are illiterate: they de not know the Book except amdndpya, {1.¢. bare 
recitation of it)" (yeh! Yi SES cybe ¥ Gpel peas}, and [b| the 
words of God (great and mighty is He!), “Haw many signs there are in 
the heavens and in the carth which they pass by, tucning away from 
them! !apeae bye pty Lele Uyee yarlly lpn oul ya if 2 The 
Quran-reader will be included in this verse because if is the Qur'an 
which explains these signs in the heavens and the carih and when he 
passes by them winhout being affected by them he is [in effect] 
turning away from ther. For this reason it is said, “When a man 
who is not endowed with character-Iraits taught by the Qur'an reads 

M Ouran:4. 

247 Qur'an 14:] 2. a Quran 1:18. 4 Qur'an 61:3, 

29) Qur'an 21:1. The complete verse is: “The time of reckoning is drawing neat For 
people, yet they are heedhess and tum away,” 

25! Qur'an $3:29. 32 Quren49:)1,  ts3 Qur'an 2:78. 24 Quran 12:106, 
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it, Gad fexalted is He!}: asks: ‘What is your relationship with My 
speech, seeing that you are turning away ftom Me? Leave aside My 
speech if you do nat turn to Me in repentance. '"' 

A sinner, when he reads the Qut’an repeatedly is like ane who 
{mereiy] reads the writing of the king several times every day; the 
king has written to him in order to make his kingdom prospetons, 
whereas he is engaged in ruining it and is content with [mere] study 
of what is written. Abandoning the study of it while at the same time 
oppasing the king's order would not scem ta be jesting with him and 
would not incur the hatred [of the king]. Far this reason Yusuf [bn 
Ashi said, ‘J certainly intend to read the Qur'an, but when | 
remember that which is in it | fear God's hatred and abandon it in 
faveut of glorification of Him and praying for His forgiveness.” 
Those who turn away itom acting according to the Qur'an are 
intended in the words of God (great and mighty is He!), "They [i-e. 
those who were given the Book prior ta the Qur'an] threw it [i,c, the 
covenant] away behing their backs and bartered it for a paltry price” 
Cosme be te ARR ae ne ely type oy payiead ) 2 For this reason 
the Messenger of God (may God bless him and greet himl) said, 
“Read the Qur'an so Jong as yout minds are in agreement with it 
and your feelings are receptive to it. When you are in disagreement 
with it vou are not [really} reading it.“' — in a cettain Tradition {is 
this variation]: “When you are in disagreement with it stand up and 
stop reading it." God (exalted is He!) said, ‘‘[Believers are only] 
those whose hearts are smitten with awe when God's name is men- 
tioned and whose faith is strengthened when His signs are recited to 
them and wha put their trust in their Lord” (pas ey atl Ss i ull 
OPS pes hts Cleed aealy GUA epale 5 L3ls) 87 The Prophet (may God 
bless him and greet him) said, “The best man in respect of reading 
the Qur'an is he wham, when you hear him reading it, you see fears 
God (exaited ts Het}.""2* The Prophet (may God bless him and greet 
himnl} said, “One cannot find a man to read the Qur'an who is more 
desirabie than one who fears God (great and mighty is Hel)” 

Qur'an-reading,- then is intended to bring to the mind these 





TS5 Gur'ap 3:187. 

Me AS-Bulchist Fahih, Fadil al-Qur'an, 37, Melaim, 26; Muslim, Sahih, “lim, 3, 4; 
fon Hanbal, Musnad, [V, 315. 

) Quranb:2, Sa Joo Maja, Sunga, qama,176. 24 Via'l isom|ttet io BE. 
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the labour spent in moving the tongue with the sounds of the Qur'an 
is light, For this reason a certain Qut’an-reader said, “I read the 
Qur'an to my spiritual director {shaykh). After the completion of 
this reading when I returned to him in order to read it a second time, 
he rebuked me saying, ‘You have made the reading of the Qur'an to 
me a set duty: go and read it to God (great and mighty is He!) — 
consider what are the duties He com mands you to perfatm and what 
are the things He prohibits you.” It is in this that [286] the 
Companions (may God be pleased with theml) were engaged in all 
conditions and actions. The Messenger of God (may God biess him 
and gteet him!) died leaving {in Medina] twenty thousand 
Companions,“ only six of whom memorized the Qur'an in its 
entirety; {even| in the case of two of these there is disagree- 
ment.™ Most of the Companions used to memurize one suta or 
two. Anyone who could memorize the [Sura of the] Cow? ang 
the (Sura of the] Cattle) was considered one of their scholars. 
Gne [of the Companions] once came Jto the Prophet] to learn the 
Qur‘an. [In the course of learning the Sura of the Eatthquake, ™ 

when he reached the wotds of Gad (gteat and mighty is Het), 
“Whoever will have done the smallest particle of good will see it [on 
the Day of Judgement], and whoever will have done the smailest 
particle of evil will also see it" (lax Jo, ttlee o3> Mee pon as 
vot lu asa 524 he said, This will suffice me” and returned home, 
The Prophet (may God biess him and greet himl) said, "This 























24 The iofal number of companions of the Prophet «hen the latter died WAS One 
huodred and fourteen thousand, of whom (weenty thousands were in Medina. See 
#z-Zadldi. op. cit. 1¥, 522. 

361 The four companions of the Prophet who are unanimuusly considered 10 have 
memorized the entire Qur'an Guring the Prophet's lifttime are Ubayy ibn Ka'b, 
Mu‘sdh Ibn Jadal, Zayd Ibn Thabit, and Ab Yazid — all from the Heipers tAasdry) 
fal-Bukhirs, Sofeh, Fada'il al-Qur'an, 8b. The exo companions concerning whose 
memorization of the Our'an in ite entirety there is disagreement ate: Aba d-Dardi' and 
Sw‘ Ibn “Ubayd. See az-Zabidi, op. cit, 1¥, $22. 

22 This is the second sure of the Qut'an consisting of two hundred and tighty-six 
verves. It includes the well known Verse of the Throne (2;255). 

%483 This ig the sixth aute of Che Qur'an. tt consis of one hundred and sizty-fire 
verses, 

4 Inthe MWdofot ‘Uihman, this is the bioety-ninth sura ofthe Qur'an. [4 COnsints 
of elght short verses, Thete is a Tradition that (bis sure is equal lo & fourth part of the 
Que’an ip retpect of value, Soe (on Heobal, Muanad, (11, 147, 221. 

5 Qur'an 9-4, 
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man returned being ane who has acquired the understanding of 
refigion (fra). ™® Assuredly a rare thing is that state which God 
{great and mighty is He') bestows by favour upon a believer's mind 
just after his understanding [the meaning of] a verse. As for ibe 
mere movement of the tongue in recitation, it is of little benefit. 
Kather, ane whu cevites the Qur'an with the tengue but turas away 
from acting lin accardance with it] is fit ta be mtended la] in the 
words of God (great and mighty is Hel), “Anyone who turns away 
fram My Reminder [1.¢. the Quc’an| will have a haed life, and op the 
Day of Judgement We shall raise him blind’ (ols gee ot ues! 4d 
Cpt Mahal aye eyoey ae anne ot) and [b] in the words uf God, 
“Thus it is. Our signs came ty you and you fargul them: im like 
manner will yuu be furgotten on this day” (> clgas and Lond cud itis 
geet ag! alts 14 "You forget them” means you abandoned them, 
did not look at them. and did not cate about therm, since ta Fall short 
af an allair is said to have forgotten it. 

Recitation of the Qur'an in its real sense isan activity in which the 
ranguc. the intellect and the mind all take part. The pan which the 
tonpuc plays consists in curtect pronunciation of leLlers inaslow and 
distinc! manner. (he part played by the intellect lies tn explaining 
the meanings. The pare which the mund plays is to accept the 
exhortation given and tn feel as a result of being checked [against 
the forbidden things) and obeying che commandments. Thus the 
tungue 35 the exhorter, the intellect is the translator jof what it 
understands of the exhurtation|. and the mind is that which accepts 
the exhortation. 


19] 


‘The ninth mental task is the Que'an-reader's gradually cising tu [a 
state in which he feels that he is) hearing the speech uf God from 
Gad (great and mighty is He!) and not fram hirnself, 

‘The prades of Que'an-teading are three in number. The lnwest 
grade is when a man supposes that he is reading the Qur'an to God 
(great and mighty is Hel, standing in front uf Him, and He is 
lnaking at him and histcning to what he is reading. In this case his 
mental condition is one of begging [te Gad], praising and entreating 
Him and supplicating lo Him. 

——¥ Biht Dawud, Sunn. Ramagan, 9; lon Banbal, Musmad. 1, 169. 
1? Chuan 20: 124 2a Qur'an 20: 126 
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‘The second grade is when a man views with his mind that Gud 
(great and mighty is He!) is secing him, addressing him with his 
kindnesses, and secretly conversing with him with his gifts and 
heneticence. $0 his station is one uf madusty. magnilication, listen- 
ing and understand ny. 

‘The chitd grarte is when aman [feels that he’ 1$ seeing the Speaks 
fic. God] in the speech Jie. the Que'un| and His attributes in irs 
sentences. He does not think of himself. nor his Quran ceading, nor 
the telatien of divine pifls to him as the ope upon whom they ace 
beslowed; rather he contines bis care to the Spraker, anil concen- 
trales his (hought on Him as if he were engrossed in the vivian of the 
Speaker, being divested of thought of ansthing other than Him. this 
is the grade of thase drawn near in Ged (al-meesarrahiad, shite the 
grades preceding it lie, the first prade and the s<ccand grade| 
tonstitue the grades of people an the MEHL feesheds ef-pureierd; all 
etades other than these |three| form the grades of inattentive peaple 
Caad- ge frebpidziny } tev 

Ie is cf the highest grade of Quran-reading that Ja‘fat [bn 
Muhammad ag-Sédiq *" iniay God be Pleased with him!) teparted 
when Ag said, “f swear by Gud, certainly Ciod (yreat and mighty is 
lie!) has revesled Himself to men in His speech, but they do nat see 
Him ~ Once Ja‘tar experienced an eestatic state in his ritual prayer 
si that ke fell faint; shen he recovered he was told what happened 
and wits asked by peaple concerning ils cause: he replied, “I was 
constantly repeating in my mind the Qur'anic verse [which | was 
reading in that rituai prayer] until 1 heared st From its Speaker, [247] 
and then my body could nat remain steady hecause [ ssa His 
power.” Itas ata prade like this that the sweetness af Qur'an- 
reading and the pleasure uf sceret conversation with God become 
intetise. For this reason a@ certain wise man said, I used to read the 
Quran but did not find the sweetness of 4 until | recited it as fl 
were bearing it from the Messenger af Gud Imay Goul bless him and 


gteet him!) reciting to bis companions, Then risiag 10 a stage higher 


85 These three groups OF peuple represen! al-Ushazali's classificatun of Belevers 
Speceally. For the Que‘ane classificatson of man jn general tee supey. n. 37. 

2 fenam dala ay Saday was che sith of the |wetve [dis of the Shiites. He 
succeeded his lather, Muhammad al-Baqir, a3 Imam. He played no Part in politics. He 
was celebrated foe his mety and asceticiam, and for his knuwledge ul Sraditeon and a 
Few suher intellectual disciplines. Ele diet in Medina in 44 A.H.TS AD. See 
an-Nawaw!. ug. cit., 1, 4YF. 
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than this L used to recite the Qur'an as if I were hearing it from 
[the angel] Gabriel (may peace be upon —_hhimt} who was delivering 
it to the Messenger of Gad (may peace be upon him!}. Then God 
brought me to another stage — 1 now hear it fram its Speaker; at 
this stage J found in the Qur'an such intense pledsure and delight 
that | could nol restrain myself. 

'‘Uthman and Hudhayta (may God be pleased with them both?) 
said, “Lf men’s souls are purified [from evil qualities) they will not be 
fully satisfied with Qur’an-reading, [rather same thirst for it will 
always remain]. They said this only because it is by purification 
[from evil qualities] that the soul rises to the stage of viewing the 
Speaker in His speech and His attributes in its sentences, Fat this 
reason Thabit al-Bunani"” said, “Forrwenty years I struggtcd lagainst 
my lower soul in order to attain] the Quran [at its highest grade] 
and [then] fot Gventy years | enjoyed the delight of i.” By viewing 
the Speaker alone — besides all else — [in His speech] @ man fully 
obeys the words of God (great and mighty is He!), “Then fee te 
God™ 14) 31 'y,03),7 and His (exalied is He!) 7“ words, “Do not 
sct up any other god along with God"! Tell ae yard YL? One 
who docs not see God in everything sees something other than Him, 
and if there is something other than God to which a man gives 
attention, this attention invelves an element of hidden polytheism 
(ash-shrik uf-kkaji). Rather pure monotheism (ar-rawhid al-khaliz) 
vonsists in seeing anly God (great and mighty is He!) in everything. 


[19] 


The tenth mental (ask consists in the Qut’an-readet’s getting rid 
of any sense of his ability and power? and his looking at himself 
with the eye of satisfaction and punfication,”” 
When the Qur'an-teader recites verses on promise to, and praise 
Ml Sa BE: oS. : _ 
2) Ab Muhammad Thabit ]bn Aslam 43-Bunl niid. 124 or 127 A.K.}, a native of 
Basra, was a celebrated Follower end a Leustworthy transmitter of Tradition, He 
undertook 441 f-training and mortiificmtion (ripdda wo mu jahuda} in (he recitation of the 
Qur'an. Set Ibn Hajar al Casqalani. FoAdath or Takdhib, Hyderabad, India, 1325-27 
AB. 

73 Qur'anSh: SO. ma js isomitied m BE. 275 Qur'an $1:51. 
T™ "This is based on the Que’snic rete 18;39- 

7? Asctiption of putity te oneself ls prohibited sn the Qur'an verse (53:37): “So do 
not ascribe purity de yourselves. He [ie. Gad] knows best him who ls rly relighos.”* 
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of, the pious he will not view himself as one of these; rather he will 
view those who have the most certain faith and those who are the 
most truthful in teligion [i.c. the most deyoul] and will hope that 
God (great and mighty is He!) will join him with them [by raising 
him to theic spiritual status], When he recites verses on divine 
hatred and divine reproach of the disobedient and those falling short 
of [religious dutics| he will view himself here and, fearing and 
Pitying, will suppose that he is the man addtessed and intended in 
these verses, For this teason "Abd Allah Ibn ‘Umar {may God be 
Pleased with them bath!) used to say in his prayer, “Gud, ] seek the 
fargiveness of You for my injustice and infidelity.” He was asked, 
“[The meaning of this injustice is clear, but] what is the meaning of 
infidelity here?" In reply he recited the words of God (great and 
mighty is Het), “Surely man is very unjust and ungrateful” 
(hS cold Glos sip, BE 

Yasuf Ibn Asbat was asked, “What do you ptay for when you tread 
the Quran?" He replied, “What [ pray for is thal 1 seek the 
forgiveness of God {great and mighty is Hel} for my shortcoming |in 
Qur'sn-reading| seventy times." Since he saw himself as one with 
shortcomings in Qur'an-tcading, this became a cause of his neatness 
to Gad. For the man who views his 'distance'»® from God when in a 
state of nearness [to Him| is shown [by Him] ‘kindness’ in his state of 
fear [of Him] so that his fear leads him to another degrec of nearness 
beyond the existing one. But he who views his nearness |to God] 
while in fact being distant [from Him] ts ‘deceived’ by a sense of 
‘security” [against God] which takes him even further [from God] 
and lower than his present pasition. 

Whenever a man sees himself with the eye of satisfaction he 
becomes veiled from God by himself. When, hawever, he ctasses the 
fimit of looking at himself and does not see in his Qur’an-reading 
anything except God (exalted is He!}, then the secret of the invisible 
world is revealed to him directly, Abd Sulayman ad-Darani (may 
God be pleased with him!) said, “lon Thawban promised his 
brother [in respect of religion) to break his fast with hin [at sunset], 
but he delayed until dawn. Next day his brother met him and 





me Qur'an 14:4, 

UF The teem distance {ou'd), kindness (hz. deception Lmaks), security (amn) snd 
veil (A(fGb), of [heic derivatives occur in the Que‘an several times. In sifiam they have 
acquired addithooal significance aad pce used as lechnical terms, 
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complained, “You promised me ta break your fast with me and then 
broke the promise.” He replied, "Had I not made @ promise to you [ 
would not have informed you of whal prevented me from going to 
you, [What prevenied me was that) on performing the Evening 
Prayer (af-‘atema) [ said to myself that ] should perform the Odd 
Prayer (Sala al-Witr)™ befote going to you, since 1 did not feel 
secure against the possibility of being overtaken by death. When { 
became engaged in the supplication formula ™! of the Odd Prayer] 
felt I was being lifted 10 a green meadow where there were different 
types of flowers trom Paradise. { was constantly looking al them 
until the day-break." 

These mystical intuitions can only occur afler one gets rid of one's 
self and does not look at one's self with a sense of satisfaction and 
purification, nor al one’s passion. Then these intuitions become 
specific in accordance with the mental stale of the man receiving 
them. Thus when he recites verses on hope, and his mental state is 
dominated by a good omen from them, the image of Paradise comes 
to him through mystical intuition, as in the case of [bn Thawban just 
mentioned, and he views it as if he sees with his eyes. But if feac 
dominates him [as a result of reading verses on punishment|, then 
Hell is shown to him through intuition so that he sees ils different 
lypes of punishment. This is because the speech of God (great and 
mighty is He!) includes those verses which ate kind and wilty as well 
as those which ate violent and forceful, and thase which inspite hope 
as well as those which are frightening. And thisis in accordance wilh 
God's attributes, since among His attributes are mercy and kind- 
ness as well as revenge and violence. Then, in accordance with the 
Qur’an-reader’s view of Quranic sentences and of divine attributes, 

his tind alternates” im different mental states Ie.g. between the 

ao The Evening Prayer is the ritual prayer which 1s petformed after the eapity ‘of the 
ferne Fired fur the ritual prayer performed immediately after sunset. The petiod during 
which it can be perfoenied extends unis! dawn, bur co delay it Inter than the Flese third of 
the night is disliked (mokriél by the Shari'a, The Ode Prayer consists of three rak'as 
and is pecformed after the Evening Prayer; its time also extends until dawn; it ts 
however, beter to posipane 2ts performance until after midnight if one is suite to weke 
up al that time — better becuuse 4 high degree of concentration on devotion can be 
achieved al thal time and because at can be joined with the Tahajjud Prayer, a 
dupe reregatory ritual prayer to be performed immediately after midnight. 

24! ThissupplicaGon formula, together with its English translation, * cited in fullin 
Quasem. Salvation, p. 

mil? a, at b omitted in BE- 
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state of fear and the state of hope}, and, accarding to cach of these 
mental states, the mind is prepared for a mystical intuition apprm- 
Priate to it and Approaching it, since it is impossible that the mental 
state ® of ihe listener will be different from that [i.e. the Qur'an} 
which he heard, for in il are the sptech of One pleased, the speech of 
Onc angry, the speech of the Beneficent, the speech of the Avengrr, 
the speech of the Most Powerful, the Arrogant Whe need not care 
[for anyone], and the Speech of the Compassionate, the Sympathiser 
Who does not neglect fanyone}. 





7% JL. {BE; a, 


CHAPTER FOUR 


UNDERSTANDING THE QUR’AN, AND ITS 
EXPLANATION BY PERSONAL OPINION 
WHICH HAS NOT COME DOWN 
BY TRADITION 


vl] ot hate opts atl cipal peed pt ipehary ake Gt ee “db Sey ti 
Whoever cxpliins dee Chu'an scourding to bir [wrong] pertonal opinion 
shall take bis place in Hell. — prophet Muhammad 


The Problem 


You may pethaps ask: In the preceding section you have magnified 
the matter conceming the understanding of deep meanings of the 
Que'an (asrar al-Qur'an} and concerning those meanings of it which 
are unveiled (yznkashif) to people possessed of purified souls (ardab 
ai-quith ax-rakiyya) (288); how can this be praiseworthy seeing that 
the Prophet (may God bless him and greet him!) has said, “The man 
who explains the Qur'an according to his petsonal opinion (di- 
ra‘yidi) shall take his place in Hiell?"'™ [Because of this prophetic 
Tradition] peaple expert in the outward exegesis of the Que’an (za/:r 
ai-tafsir) have reviled the silfis, i.e. those cxegetes™* who subscribe 
10 sufism, and who interprete (¢a wil) certain Qur’anic sentences 
contrary to the explanations given by Ibn ‘Abbas and othet exegetes; 
the revilers maintain that these interpretations [lead to] infidelity. LF 
what the proponents of outward exegesis have said is correct, what is 
the meaning of underslanding the Qur'an without memorizing their 
exegesis? If [on the other hand] what they have said is nol correct, 
what is the meaning of the Prophet's statement, “The man who 
explains the Qur'an according to his personal opinion shall take his 


___place in Hell?” ee 
24 Al-Tirmldhi, Sesan, Taber, 1. i$ cx peal (BE aod MH: serail). 
2m Eig, ABO ‘Abd ar: Rabman ay-Sulamt. AbO Nagt as-Serrij, a!-Qushayri. and 





UNDERSTANDING THE QUR'AN AND ITS INTERPRETATION 
Existence of Deep, Hidden Meanings of Qur'anic Verses 


{In reply 19 your question) know that (he man who imagines that 
the Qur'an has no meaning except that which the outward exegesis 
has translated Jand described] is acknowledging his own limilations; 
he is right in his acknowledgement [because he knows only this 
measure and is not aware of that which lics beyond this], but is 
wrong in his judgement which places all other people on the same 
level as himself, . 

The truth is that prophetic Traditions (akhbar) and statements of 
the Prophet's companions and of ather pious Muslims in early Islam 
{arfar) prove that for men of understanding there is wide scope in 
the meanings of the Qur'an. Thus ‘All {may God be pleased with 
him!) said, “except that God bestows understanding of the Qur'an 
upon a man.” Jf ihere is no meaning other than that which is 
related {from Ibn “Abbas and other cxegctes| what is that under- 
Standing of the Qur'an (which is bestowed upon a man]? The 
Prophet (may God bless him and greet him!) said, "Surely the 
Qur'an has an outward aspect, an inward aspect, a limit and a 
prelude.” This is also related by Ibo Mas‘ud on his own authority 
and he is one of the scholars of Qur'anic explanation, (If there ace 
ho meatings of the Qur'an besides ihe outward ones], what is the 
Meaning of its outward aspect, inward aspect, limit and prelude? 
‘Ali (may God show regard to his face!) said, “Lf 1 so will [ can 
certainly load seventy camels with the exegesis of the Opening Sura 
of the Book.” What then is the meaning of this statement of ‘All, 
when the outward exegesis of this sura is extremely short ™ Jand 
can be set forth in a few pages}? Abu d-Darda'™ said, "One 
cannot [fully] understand the religion until one sees the Qur'an from 
different perspectives.” A certain religious scholar said, “For every 
Qur'anic verse there are sixty thousand understandings |comprehen- 
sible to man]. The understandings of it which remain {incomprehen- 
sible to man] are even more than these in number.’ Another reli- 








2A ADE d-Derda® ‘Unaymar al-Ansisi (d. 32 4-H). we compantoe of the Prophet, 
embraced [slam in 2 A.H. and was praised by the Prophet for bis vigoroms fighting at 
Uhud (3 4.H.). On another occasson the Prophet called hin “the wise man deakion) of 
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thousand and two hundred forms of knowledge, since every Qur'an- 
ic sentence constitules one form of knowledge. This number is 
multiplied by four times, since each sentence has its outward aspect, 
inward aspect. limit and prelude. Repetition of the veese, “Ln the 
name of God, most Gracious, Evee Meteiful 2 o--)! al 7% 

by the Prophet (may God bless him and greet him?) twenty times 
could not have been for any reason other than that he was pondering 
over its deep. inward meanings; otherwise its translation and its 
outward exegesis ate so obvious that one like the Prophet would not 
be in need of repetition. bn Mas‘iid (may God be pleased with him!) 
said, “One who intends to acquire [the cote principles off the 
knowledge of the ancients and the modetns should ponder over the 
Qur'an. This knowledge is something which is not achieved by its 
mere outward exegesis. 

In short, all forms of knowledge ate included in the works of God 
(gteat and mighty is Hel) and His attributes, and in the Qur'an there 
is an explanation of His essence, attributes and works. These forms 
of knowledge have no end, but in the Qur'an there is an indication 
(ishara) of their confluence. Penetrating deeply into the explanation 
of the Qur'an by stages amounts to the understanding of the Qur'an; 
mere outward exegesis? dogs not lead to that. The truth is that to 
everything pertaining to reflective and intellectual matters which has 
become ambiguous to men of reflection and in which people have 
differed, there are indications and implications in the Qur'an which 
ean be grasped by men of understanding. How can these indications 
and implications be completely conveyed by the translation of its 
outward meanings and by ils [outward] exegesis? 

This is the reason why the Prophet (may God bless him and greet 
hiral) ordered, “Read the Qur'an and seek to know its [deep], 
strange meanings [by cliciting and understanding]."' He (may God 
bless him and greet him!) afso said, in a Tradition related by ‘All 
(may God show regatd (o his face!), “I swear by Him Who has sent 
me as a prophet in accordance with the requirements of truth and 
wisdom, suttly my community will be split up into seventy-two sects 
all of which are misguided"? themselves and misguide others by 
calling them to Hell, When this state of affairs comes about you 


my comtamnity.”” He iransmitted many Traditions. Soe Ion Hajar, op. ciz., 181, 46. 
20 Qur'an dst. ale? spa (BE: jatle!! pussi- }s 
7 UL (LN: ye 2 pel lk (BE: ll «ole. 
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must adhere to (he Book of God (great and mighty is He!), for in it 
lies the message concerning those who were before you and the 
message concerning what will happen after you, and the judgement 
of all that happens among you. Anyone of [even] the most powerful 
men who contradicts it is severely punished by God (great and 
mighty is He!), anyone who seeks knowledge from a source ofhet 
than it is led astray by God (great and mighty is Hel). !t is the strong 
Tape of God [which man should grasp firmly), His clear light {in 
which man should walk in all aspects of his Jifel, and His useful 
meats of healing [of man’s spiritual diseases];*™ it is a protection 
for ane who holds fast Lo it, and a [means of] salvation for one who 
follows it; it is not distorted so that it needs to be set aright, nor has 
it deviated so that it needs to be brought to its normal state; its 
wonders are never exhausted, noc dors much-repeated recitation of 
it make it old.” [289] — to the end of the Tradition.™ In a 
Tradition narrated by Hudhayfa it is mentioned that when the 
Messenger of God (may God bless him and greet him!) informed 
hisn of the disagreements [among Muslims] and 'their splitting inta 
sects which would occur after his time, he said, ‘I enquired, 
“Messenger of God. what do you command te to de should | meet 
with thal (unfortunate state of affairs|?" He replied, “Learn the Book 
of God, and act in accordance with its teachings. This is the way of 
escaping from that [state of affairs).’ “ Hudhayfa said, “I repeated 
that question to the Peophet thrice, and he replied thrice by saying, 
‘Learn the Book of God (great -and mighty is He!) and act in 
accordance with what is taught in it, for in its lies salvation.’ "™* 

‘Ali (may Cod show regard to his facel) said, “One who under- 
stands the Qur'an can thereby explain (he totality of knowledge.” By 
this statement ‘Ali indicated that the Qur'an implies the confluence 
of all forms of knowledge. [Abd Allah] Ibn ‘Abbas (may God be 
pleased with them both!) said, in the explanation of the words of 
God (exalted is Hel), “Whoever ts granted wisdom has indeed been 
gtanted abundant good™0,5 bps yy) aa GG Oy 45,7? that 
“abundant good’’ means understanding of the Qur'an. God (great 
and mighty is Hel) said, "We gave Solomon the right understanding 
ofthe matter, and upon ¢ach [of David and Solomon] We bestowed 

ran A . —— 
295 Ay. Tinmidhi, Sunan, Iman, 18; Abii Dawid, Suman, Suoos, 1; ib Maja, Suman, 
Fitan, 17 (with variation). 
% Abu Dawdd, Suman, Sunns, 25, tet Qur'an 2: 269. 
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wisdom and knowledge’ (Wie 5 US» Las yw Lagat) Here 
God has called what He bestowed upan both Sctomen and David 
“knowledge and wisdom," but the prudence which He Kaye 
Solomon alone He explicitly mentioned as “right understanding” 
and mentioned it before “wisdom and knowledge”, 

The matters [mentioned above], then, prove that in the under- 
slanding of the meanings of the Qur'an there is a wide range and 
excessive width and that outward exegesis which has come dawn by 
tradition is not the end of the understanding of the Quran. 


The Propbet's Probibition of Qor’an-erpiamaiion according 
to (me's Personal Opinion 

As lor the saying of the Prophet (may God bless him and greet 
him!), “The man who explains the Qur'an according to his personal 
opinion... "and his (may God bless him and grect him!) 
prohibition of this kind of Qut'anic explanation, the saying of Abi 
Bakr (may Gad be pleased with him!), “What eacth will bear me 
and what sky will over-shadaw me if | say anything by my petsanal 
opinion when explaining the Qut'an?,"' and other prophetic tradi- 
tions and statements of the Prophet's companions and of other pious 
Muslims in early Islam on the prohibition of Qur'anic explanation 
by personal opinion — these were intended [a] either to confine the 
understanding of the Quran to that which has come down by 
(radition (nag/) and to that which is heard [from authorities on 
exegesis) (masnr&") and to abandon the eliciting [of meanings from 
the texts of the Qur'an (istinday) "and independent undersianding 
listigia?}, or [b] to be something different. It is certainly wrong to 
believe that the purpose was to limit our understanding of the 
Qur‘an te only that which onc hears and teccives from an authori- 
ly: and [this is wrong] for serveal reasons: 

First, it is 4 stipulation that it should be heard from the [mouth of 
the] Messenger of God (may God bless him and greet him!) and be 
supported by a chain of narration going back to him. but this is 
Something which applies only in the case of [a small] part of the 
Qur'an. As for the [explanation of the Qur'an) which Ibn ‘Abbas 
and Ibn Mas‘iid give from their awn understanding. it should not be 

Qures 21: 79. 
29 At-Titrndhi, Sumer, Tafsir, 1. This Tradition in its full form is cited in the first 


paragreph ofthe chapcer, 
am CF. Qur'an 4:83. 
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accepted and should be called ‘an explanation of the Qur'an by 
Personal opinien,” because they have not heard this explanation 
from the Messenger of God (may God bless him and grect him!). 
The same is true of other Companions {may God be pleased with 
them!): [They too gave explanations of certain Qut'anic words, 
without heating them from the Prophet; so their explanatians 
should also be regarded as explanations of the Quran by personal 
opinion]. 

Second, companions of the Prophet and exegetcs [who NMourished 
after them] disagreed over the explanation of some Quranic verses; 
they gave such varying explanations of them that it is impossible to 
reconcile them. It is impossible that all these conflicting explana- 
tions wete heard ftom the Messenget of God (may God bless him 
and greet him!); if one of them was in fact heatd the rest [which are 
contradictory to | must be rejected, ‘Fhus it is definitely clear that 
on the meaning [of words of the Qur'an] every exegele came to his 
own conclusions through his eliciting, finvestigation and personal 
effort], so thal they gave seven different opinions concerning the 
letters at the start af some suras which are im Possible ta reconcile. 
Thus a certain exegete said that afif fam ra «2°) »"' are letters from 
the word arRahman lo*7}. Another said that the letter afifin 
stands for Aiféh (9), the letter fim 4) for fagif (LI), and the 
letter ra (:) for Rabim (e-*:); other exegeles gave other explana- 
tions. Since reconciliation of these explanations is impossible haw 
can they all have been heard from the Praphet? 

Third, the Prophet (may God bless him and greet him|} prayed for 
Ibn “Abbas (may God be pleased with him!) saying, “Gad, bestow 
upon him the understanding of the religion and teach him the 
interpretation (ra'wil) of the Qur'an.” If interpretation of the 
Qur'an is something which is heard [from the Prophet] tike revela- 
tion and which is preserved the way revelation is preserved, whal is 
the sense in specifying Ibn “Abbas in this case? 

Fourth, God (great and mighty is He!) said,““Those of them wha 
ate adept at eliciting the truth would know its [real nature]" 
ee Nyt at aa in this verse God affirmed the validity of 


mt These Atabic letters occur at the saint ut five Que'anic surat — the tenth, 
ceventh, twelfth, fourteenth and fifteenth. Alsosecsupra.m 32, 

2 Qur'an 4:83. This verse in full is: "When there comes to them any tidings bearing 
UPON security or causing fear. they beuit i about: *hcreas if (bey were to veder il tes the 
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eliciting measing by men of learning. And it is well kKnuwn that the 
eliciting of niesning is something beyond hearing (itor an autho- 
titi it has to do with one’s knowledge and understanding). The 
tulality of the stacements of the Companions and other pious 
Muslims in early Istam on the understanding of the Qur'an which we 
have quoted fabove| contradicts this opinion. Thus it is false that 
hearing [fruca an authority] is a stipulation for Qur'anic interpreta- 
tion. bis lawful for everyone (o elicit meaning from the Qur'an 
commensurate with his understanding and the limit of his intelli- 
ence. 
. Real Reasons for ProblbHjon of Qnr’an-explanation 
according to One's Personal Opiolon 

As for che prohahition of explanation of the Qur'an by persanal 
opinion. it is for ane of two reasons, One of them is that the person 
giting an explanation has an opinion [of his own] on a matter, and 
this opinion is wtlwenced by his nature (fa6') and passion (kama). So 
he interprets the Qur'an accarding to bis opinion (ra }} and passion 
in order that he may adduce an argument in favour of hs purpose — 
if he did not have that opinion and that passion that meaning would 
noi appear tO him frum the Qur'an.” |This happens in ditlerent 
conditiuns.| |a] Sometimes ir happens despite knowledge [of the 
Shart'a|, as in the case of a man who adduces an argument from a 
certain Qur'anic yerse for validating his heresy (#&f'a) knowing 
[well] that this is not intended in the verse, but by doing this he secks 
to confuse his opponent. 

[hb] Sometimes it happens to a man ignorant lof the basic 
principles of che Shari'a], Rut since a Qur'anic verse can be 
interpreted [from two or more perspectives] his undersianding 
inclines to that perspective which [299] suits his purpose and that 
aspect is given preponderance by his own opinion and passion. 
‘Thus tt turns out that he has explained the verse with his personal 
opinion, i.c. his personal opinion is that which has led him to that 
explanation. 1f his own opinion did rot exist the perspective [which 
suils his purpose. and not the other] would nat bear such weight 


eliciting the Iruth. would knue ais fecal natuce|.” 

M0) ‘This 1s the practice of Shiites. especially the Hitinites, Mu'tazilities, Qidianis, 
Abmadayyas. und seme of the modecnists in diflerend Muslim countries, cuncerning 
ey rain spacitic Qur pare verses 
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[¢] Sometimes a man has a valid purpose fur which he seeks a 
proof from the Qut’an, and he adduces a proof for that purpose 
with™ a verse in which, he knows, that purpose is not intended. 
An example of this is a man who invites people to pray for 
forgiveness of God just before dawn and wha adduces an argument 
for this from the words of the Prophet (ray God bless him and preet 
him!), ‘Hat a meal just before dawn, for there is blessing in this 
meal.”™* He gives the impression (o peupte that the intended 
Purpose of this saying of the Prophet 35 remembrance af God just 
before dawn,” knowing well that the purpose really intended by 
this saying is to eat food [just before dawn], Another example is a 
man who invites people to strive hatd against hardness of the mind. 
He says that God (great and mighty is He!) ardeted |Moses], “Ga to 
Pharaoh; he has venainly (ransgressed gtievausiy"' 
Val ys" Cet Mand, hinting al his own heart, say: ‘This is 
what is meant by Pharaoh [in this verse|’. ‘This kind [uf Qur'anic 
explanation| is sometimes employed by some retigious preachers 
for good purpascs by embellishing their speeches and encouraging 
their audience |to these purposes|, bui this is forbidden, Sometimes 
Shi'a Bafinites employ this [kind of caplanation of the Qur'an] for 
cotfupt purpases in order to deceive peuple and to invite chem to 
their false school of thought and practices (madhhub). To support 
their [corrupt] apinions and [false] school, they bring down the 
Qur'an to certain matters, knowing definitely that these matters are 
not meant in the Our’an. * 

These [three] kinds of explanations, (hen, constituie ane of the 
iwo reasons for prohibition of Qur'an-explanation by personal 
opinion. The intended meaning of ‘personal opinien’ wauld he the 
corrupt personal opinion suitable to one's passion and not correct 
personal cffart. Personal opinion includes that which is valid and 
(hai which is cormupt, and that which is affected by passion is 

sometimes Specified with the name of personal opinion. 





*4 uw (BE: ). os 6 --.'4, which 3s omitted in MH. 
*® An.Nasil, Sunan, Siyam, 18, [% Ibn Maja, Sunun, Siyam. 22; fbn Hanhal, 
Mugracd. (1, 377. 477, Jil, 92.99. 
a? Remembrance of God jusi before dawn as praised in the Qur'an 3.17. 
St Quc’an 20:24. 
20% Al-Ghazali weote several hooks directed in whole ur in part against the Shi'a 
Batinites or Ta’ limites who were identical with Isma'ilites and compketely ¢epused the 
falsity of there beredical beliety. See Quasem.seweds, p. 79. 
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The second reason [for the prohibition of Qur'an-explanation by 
personal opimon) is that filis prohibilinn applics to] one who 
hastens to caplain the Qur'sn by considering the outward aspect 
lie. the rules] af thy Arabic language without knowing by heart 
what was heatd [from authorities] and transmitted |from them], in 
the cases of those verses which use strange Qur'anic words (ghara iff 
at-Qur'zn), in the case of thase verses in which ambiguous (erms and 
substitute words occur, and in the case of those verses in which are 
to be found conciseness, omission, suppression of words understood, 
Precedence jof a word from its proper place] and pulling a word ala 
place later {than tte appropriate one], Onc who, without being 
prudent at outward exegests, hastens to elicit deep meanings by 
merc understanding the [rules of] the Arabic language makes many 
mistakes and is included in the group of those who explain the 
Qur'an by personal opinion. Then transmission [from an authority| 
aod hearing [from hom] are necessary for outward exegesis first. so 
that the exegelzx may, by them, be sate in places where mistakes are 
hkely to be made. After this, understanding will be wide and the 
eliciting of decp meanings will be possible. 

The strange words of the Quran?” which can only be understood 
hy hearing directly [from autherities] are many. We should like to 
indicate a nuniber of them so that onc may seek information about 
this type and know jhat it is nol permissible to neglect the 
memorization of outward exegesis first. There is no coveted object in 
reaching the inward (knowledge) before being prudent at the 
outward. Gne who claims ta possess understanding of (he deep 
meanings of the Qur'an. without being prudent at its outward 
exegesis, is comparable to a man who claims te reach the upper part 
af a house without crossing its door, or claims to understand the 
Purposes of the Turks from theit specches whereas he does not 
uriderstand the language of the Turks. [This is] because outward 
exegesis occupies the place af learning the language which is needed 
for understanding [the meaning]. 


Several Qur’anic Subjects In which Transmlmion from 
Authurities on Qur’amic Exegeals ls Neceasary 
_ There are re many [Qur’ anic) subjects” in which hearing _diceetly 


212 A quniber of books cn this subject has been produced by Muslim scholars 
{az-Zabidi, op, cir. (W529). The best of all these works is ar-Righib al-Isfahini's book 
al-Mufradae ff Ghar af Qur'an. 
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Ifrom authorities) is necessary. [a] One of them is conciseness by 
omission and suppression of words understood, Examples of this 
ate as follows, [1] The words of God {exalied is Het), 
"Ls Nellans aa Ast seer Looky ts meaning isle %y.tly.a nae al 
(We gave Thamid the she-camel as a clear sign; but they live. his 
people] did wrong to themselves by killing if}. The nian who looks at 
the autward [i.e, th2 rules af] Arabic [of this verse] imagines that the 
intended meaning is that the she-camel had eyes and not blind, He 
also does not know by what [the people of Thamud] did wrong and 
whether (hey did wrang?” to others ot to themselves. 

12} The words of God (exalted is Hel), “2! ses) 3 yt, 
aa 7g des! . thecause of their disbelief theit minds were 
filled with love of the calf}. The word debé (love) is omitted. [3] The 
words of God (great and mighty is Hel), ies otyn't ees chy bat 

abet Le eel Sh ee NY tae Sees (them fie. if you 
had inclined to the infidels but a little) We would have affticted you 
with the intensified chastisement of those who are living and the in- 
tensificd chastisement of those who have died), The words a/-whya" 
and afmawrd are substituted by a/-hayat and af-mawar, and all this 
is permissible in eloquent language. ; 

[4] The words of God (exalted is Hel), “+ la lo L-" ua et, 
aerate oH AOS fel wa aly Gall ue {you ask the people 
of the city wherein we were and (he caravan with which we travelled). 
Thus in both, the word al is omitted +" and suppressed as a word 
understood, [3] The words of God (great and mighty is Het), 
Se Steel op ub [els meaning is; —'h—t el le aa 
wo?! (it tie. the time of the Hour of the Doom] lies hidden to thase 
who are in the heavens and the earth). Since a thing lies heavy 
(thagula) if its knowledge lies hidden (ktaftya) the word meaning 
hidden is substituted by the word meaning heavy, and the word 
fi{in) is put in the place of ‘afd (to}, and the term ahd (those wha) is 
suppressed as understood and omitted. ate 

[6] The words of God (exalted is Hel}, ‘oh! phe vreo 

erie. Sei X= (do you make it the gratitude of your 
sustenance that you consider [the Qut‘an] as false? [7] The words of 








Ut Quran 1789. 312 lS al, whieh isomittedin BEand MH. J} Qur'an 2:93. 


34 Que’an 17:75. Ns Quir‘an 12:82, V-1-"' * ig omitted im ZE. 
2% +. 4'l bse omitted io BE. 
MP wtp Lee be Naz Ena uel, bd Qur'an 7:87, to Qur'an 56:82, 
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God (great and mighty is Hef), “ Sh, ge caer ie. 
thy ith we (Lord, grant us that which you have promised us 
through the tongues of Your messengers’). The word alsina 
(tongues? is omitted. [8] The words of God {exalted is Hel), 
"wail poly 8! (surely We sent it jie, the Quran] 
divwa during the Night of Decrees). By “it” Gad meant the Qur'an, 
witheul mentioning it before. 

[9] God igreat and mighty is He!) said. “#844 uF => 
{until it (i.e, the sun] disappeared in the veil of the night). By “ul 
God intended the sun, without mentioning it earlier,j10] The words 
of God (exalted is Het), Gy jit Y patente sigh st neg) cpt Fy tAl pethy 

wer PF Le, pew cle (those who adopt patrons 
other than God [say]; We worship Ihem only that they may bring us 
neat to God}. 

[11] The words of God (great and mighty is He!}, tot eYs yb as 

cya Rane ye tell So ALY gat Se pe Site © Up age: OGY 
hand 34 Try meaning is: Se oy ty Lal cog pm cle O gai 
3) opi (what ails these people that they do not even approach the 
understanding of a speech? [They said:| Whatever good comes to 
you is from Ged, and whatever ills befall you is from yourself). [f this 
is not meant, these verses contradict the words of God ** preceding 
them: “Tell them; All is from God"? (aise oh and 
the Qadarite school of thought?” cames ta this understanding. 

[B] Among the Qur'anic subjects in which transmission {from 
authorities) is necessary is inversion. For example: {1] The words of 
God {exalted js Hel), “cee vey OF Le, che jy | (and the 


wih 


30 Qur'an 3: 194. 32 Qur'an 97:1. 

M2 Qur'an 3: 32. This verse in full is: “He |i-¢. Solacten] said. '[ preferred the good 
things [ofthe workd] 10 the remembrance of my Loed until it |i.¢. the sun| disappeared 
inthe reli [ofthe night). "' For moce information see QO vr'an 38-31-44. 

33 Quan de}. da Queand:79-8, 575 Jah - which oothted in MH. 

1% Qur'en4:?9. 

3) This was an carly berencal school of Islamic theology founded by Mabad 
ai-Juhani (d. 704 A.D.) Ib almost disappeared in the ninth century when tts mein 
doctrines wert incorporated into Mu'tazilism. There were several groups of carly 
Qadatites, one of which believed that all ihacds good is from God but a1} that uy eval o 
from man himself (W. Montgomery Wan. The Formasive Period of flomic Thougat. 
Edinburgh, 1973. p. 4}. Itisto chia group that al-<Ghazall seems 10 bave refeered here, 
The stenderd Sonnite view held by al-Ghazalt is that God by His power determines sll 
happenings and acts. including human acts. 

im Qur'an 95:2, 
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Mount [291] Sinai). [2] (The verse], qu d! le a oT Le, 

ud Je (may peace be upon Elias!}. Some authorities have said 
that [dris is meant here, because in the snxzhofof lon Mas‘td is lo 
be found: " uty! js OL (may peace be upon Ldris!). 

{€] Among the Qur'anic subjects in which transmission [from 
authorities) is necessary is repetition which breaks the connection of 
speech. Examples are: ||] The words of God (great and mighty is 
Hel), “4 a wy oS ol ab ae aul oye wt eM ee Jt — lay ht It 
means: 7 PWT oak ap oe ee atl as by 32 (those who call on 
athers than God da not follow any associates of Him except their 
awn conjecture), [2] The words of God (great and mighty is Hel), 
ae pee ott of pa geil we pe cna > OLD Pies The 
meaning is: pans yall ce oe oh ly Se! (those leading men of 
his people who were haughty spake to the believers among those who 
were reckoned weak). 

(D] Among the Qur’anic subjects in which transmission [from 
authorities) is necessary, is the occurrence of a word before or afier 
its proper place. This is a place where error is made by people. 
Examples of this are: [1] The words of God (great and mighty is 
Hel), te a i ek a ey ts meaning 
iss IP ae ly ach Ys, (were it not for a word already gone 
forth from your Lord, and a term already fixed, their |i.¢. disbelic- 
vérs"] punishment would have been inevitable fin this wotld).} If this 
were not the meaning the last Ietter of the word aja? would have been 
marked with fatha, asin the case of the teem fizam. [2] The words of 
God {exalted is Hel}, tgs te Ab oi deee Le. chil, 

Ww ir ALIS ge (they ask you concerning il [i.e. Ihe Hour of Doom] 
as if you were well acquainted with it). (3] The words of God (great 
and) mighty is) Hel}, “oe Sup cle ES eS G55 5 te pt 

GA tk. "* (to them [i.e. true believers) will be given forgiveness 
and honourable provision; as your Lord brought you [i.e. Mu- 
hammad] forth from your house [to take up arms) in a righteous 
cause). (Parts of] this verse are disjoined; its [second patt] tutns to a 
preceding speech of God?” fand when joined with thal speech it 
stands thus:] "Gate <u. 4 ghy cet LS te Ge aE 
booties of goats have come to you since you were pkeased ta come 

YP Que'an 37130. Yb Que’ an 10:66, 2) Qur'an 7: 75. SO py as: Nt te 

M7 ofall Ws wl Dy? pt ye dll at This is omitted in BE und MH. 

334 Queao ZEI29. 6 Qur'an 7:137, pe Qur'an B:4-5. “07 Qur'an $:1. 
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(from your house], while they [i.c. a party of the belicvers] were dis- 
pleased. Between these words is put, as parenthesis, the command 
to fear God and to do other things. Of this type are the wards af God 
(great and mighty is Hel), ‘anally Vo eins de bpp p> 

ay oY (until you believe in God, the One: except Abraham's 
saying to his father... 

(E] Among the Qur'anie subjects in which transmission [from 
authorities] is necessary is an ambiguous expression (mubham). [t is 
Sf expression with different meanings, and it may be a word or a 
letter. Examples of ambiguous words art: ash-shyo’, al-garin, 
al-umma, ar-rih, and the like. 

God (exalted is Hel) said, 4 -— 4k ed Or a Wu dl aren 
(God sets forth the example of a slave who is owned by a person and 
has ne power over anything). By the word say” (anything) God 
meant spending oul of the provision given to the slave. God (great 
and mighty is Hel) said,‘ janY 0! Lawl ne de dd 

‘gow st " (God seis forth the example of two men: One of them 
is dumb having no capacity for achieving anything). Stay' (anything) 
here means to enjoin justice and righteousness. God (great and 
mighty is Hel) said, [reporting Khadir's™' words to Moses], 
ee thw peel Ob 4 (if you would follow me ask me 
no question about anything). Here ty say‘ (anything) God meant 
Lordly attributes {yifat ar-rubidiyya), which are those forms of 
knowledge about which it is not lawful to ask until the gnostic 
(arif} starts sith them when he begins to be fit to reosive il. God 
(great and mighty is Het} said, “ula 6 plage pe ye tale 2 1M 
(have they [i.¢. disbelievers] been created by nothing, or are they 
their own creators)? Shay’ {thing} here means creator. Sometimes it 
is |wrongly| supposed that this verse proves that a thing can only be 
De Gur an o4” “SW Qur'an 16:75, M0 Qur'an 16:76. 

HI oAL-Khadle is generally believed to be n axing (well Alizh). Ove day when the 
prophet Moses was preaching to the Children of Ieract, be was athed If there was any 
man woes than he. When he ceplert in the pegative, God revealed to him that His pious 
“pervant’ (obd), be. ai-Khadir, was wise than he. {al-Bokharl, Sasi, ‘Uo _ bab, 16, 

19.44, Anbiyi", bab, 27; Muslim. Sopeh, Fadil, trad. 170-74; at-Trimidhi, Suan, 
Tafile Sura 1, bib, 1). loses thereupon paid « vit (oal-K hadir in order tolearn from 
him the derp, bhdden hoc bad ge whith God had bestowed upon him directly as 2 mercy 


(Qur'an 18-65). The conversation betweca Moses ead al-Khadir & put ln the Qur'an 
1$40482. Foe a discussion on al-Ehadir acc AJ, Wensinck, “Al-Kbedir", SEF, pp. 


292.38; af-Tabart, Tariich, 1. 188-94. 
mz Qur'an 18:70. 0 {BE and MH: +}, 46 Qur'an 52:35, 
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created from a thing. 

As for the word gavin (companion), examples of its being am- 
bigvous are: [t] The wards of God (great and mighty is Hel}, 
US SS paige gt Mall anne culls Ie rays ty" (his companton 
will say: ] have here his record ready. [And the verdict will be:) Both 
of you, cast every infidel into Hell}. By the word garin (companion) 
God has meant the angel to be entrusted with the infidel. [2] The 
words of God (exalted is Hel}, oS 28!) euibte boy aay JL 6 
{his companion will say: Lord, 1 did nol cause him to rebel against 
You; he was (far gone in error on his own]), By garin (companion) 
God has meant Satan, 

As for the term af-wmme it is applicable to eight meanings. Al- 
ertmia means: [L| A group of people, as in the words of God (exalted 
is Het), ** cya Li a et or ory (he [Le. Moses] found 
around it [i.e. the spring of Midian] a group of peaple who were 
watering [their flocks|). [2] The followers of prophets, as in your 
saying " rhe tc gt te ee ol ew * (wearcfrom * the 
followers of Mubammad — may God bless him aod greet him!), [3] 
A mao endowed with all fotms of good and followed by others, as in 
the wards: of God {exalted is Het), “HW ul IS jut ol et 
{Abraham was indeed endowed with all forms of good, humbte for 
the sake of God}. (4] Religion, as in the words of God (great and 
mighty is Hel), “ol je Gi bass bb Gre have found our 
fathers holding ta a certain religion). |S] Time and period, as in the 
words of God (great and mighty is Hel}, "223-02 4! J! (for g 
determined period); and in the words of God (great and mighty is 
Hel), * sl an Soly "2 {and remembered after the lapse of a 
period}. [6] Stature of a man. Thus it is said: ‘So-and-so is of a good 

umd,” i.e. good stature. [7] A man who alone follows a religion — 


4$ Qur'an 50:23. ™ Qur'an 90:27. 7 Gue'an 28:23. 

MO + ew URE and MH: Wyld. = - 4 Qur'an 162120. 3% Qur'an 43:22. 

381 Qur'an 11:8. The complete verse by: “Li We hold back their [i.e. disbetlerers’| 
paolshment foe a determined period, they most weely say: Whar holds  back?. Take 
netics. on the day whan bill come upon them, it will not be averted from them; rather 
thal which they used to mock ahall encom pass them." 

18 Qur'an 12:48, The verse in fall is: “He of the two [compenigas of the prophet 
Joseph in prizoo] wha bad been ect free and who lucw] remembered, after the Lapse of « 
period, [that which had paneed between Joseph and him]. exclaimed: Ican ket you koow 
lof mania the prison tho koows| the interpretatiern of thet dream, so send ee [to bring 
him bere)." The tury of Joueph is narrated is the Qur'an 12:21-101. 
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fo one is his partner in following that religion. Thus the Prophet 
{may God bless him and greet him!) said, '"Zayd Ibo ‘Ame [bn 
Nufay] will be resurrected alone as an wma." (8) Mother. Thus 
it is said, ‘This woman is the warma of Zayd," i.e. mother of Zayd. 

The term rit has also occurred in the Qur'an ‘in many meanings. 
We do not like to protong [our discussian] by mentioning them, 

[Just as ambiguity oceurs in words] so 2!so it occurs in fetters. 
Exampkes of this are: [1] The werds of God {great and mighty is 
Hel, Lae bey kee coe." The first Aa” alludes to 
Aawdéfir which are the srarydt. The meaning is: They raised, with 
theit hoofs, clouds of dust. The second Aa’ alludes to ighara which is 
al-mughirat subhan fa-wasajna bthi jans‘an. [The meaning is:) The 
polytheists gathered together, and the raiders at dawn raided their 
gathering. [2) The words of God {exalted is He!}, "tuts Wb 

Last § a alas “48 (We send down water from it, and We 
bring forth with it Fruits of every kind}. The first Aa" (it) cefers to as- 
sahdd (cloud) and the second 4a’ (it} to af-md' (water). Cases like 
this are so many [in the Qur'an] that they cannat be counted. 

[Fl Among the Qur’anic matters in which transmission [from 
authorities] is necessary is progression in exposition. An example of 
this is the words of Gad, ‘* lia! ey tt gah lan, ge 9% (the 
month of Ramadén is the month in which the Qur'an began to be 
revealed), From this verse it has not become clear whether the start 
of revelation was at night ot at daytime, but it has hecasie clear from 
the wards of God (great and mighty is Hel), ' a og eet Lt 





1s; Zayd It Ibn 'A ‘Amr ton Nufayl, @ Meccan and Qonysh. died dont five years bebe 
the advent of Isam. He was a Acnif, a stehet of the rut religion, the religion of the 
propiet Abraham in lit purity «hich taught monotheism. Zayd had abandoned pagan 
religion without embracing cither Christianity of Judaism, because these did not retain 
the purity of Abraham's relight. He cransformed his monorhelsuc faith Loco actian: He 
objected to the caisting practice of female infanticide, and refused io cat the flesh of 
ankmal sectlfeed 16 idols, of slaughtered without invoking the name of Ont God. 
Persecuted by his family on religious grounds. he trarelted in search of (he true religion 
as for as Mawsil, and visited Sprig; in Muifa'g, in Balkh, » learned monk predicted to 
hie the rise of a true prophetln Mecca. Zayd hurried back bur was assaulted and killed 
by the Christians whike crossing the region inhabited dy the Laxhm iribe. According 
to anoihet (tadiiloo Zayd had himscif predicted Muhammad's prophethoxt. Though 
he died before Islam, he died as a monotheist, His son, Sa'id, was the first convert to 
Islam from theclan of AdT. See (bn Hashim, op. at., (, 222.32; thn Quiayba, op ai., 
pp. 39, 154, 
y4 Qur'ae 1ikk4-5. 345 Qur'an 7:57. X% Qur'an 2: 185. 
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SAw "3" (We certainly revealed it fit. the Qur'an] in « blessed 
night}. From this verse it has not become clear which night it was, 
but it has become clear from His (exalted is Hel) words, 
“pall t po adpl ls "We certainly revealed it [ie. the 
Qur'an) during the Night of Decrees). Sometimes, considering 
the nutward aspect of these verses, ont imagines that there is dis. 
agreement among them. 

This and the cases similar to this are included in those Quranic 
subjects in which only transmission and hearing ifrom authorities] 
are of avail. The Qur'an, from its beginning to its end, is nat devoid 
of this kind of thing, because it was revealed in the language of the 
Arabs and so it included various charactetistics of their speech, such 
as conciseness, prolongation, suppression of words understood, 
amission, substitution of one word by another, and occurrence of a 
word before or after its proper place, so that it may be able to silence 
the voice of the Arabs against it and be fully eloquent to them. 
Anyone who is content with understanding the outward aspect [ic 
the rules] of the Arabic language and who hastens to explain the 
Qur'an without knowing by heatt the Meaning transmitted |from the 
authorities) in these Qut'anic subjects, is designated as ‘a man who 
explains the Qur'an by his perscnal opinion.’ Such an explanation 
is: He understands the best known meaning of the term winma and so 
is naturally inclined to this meaning |when he finds the word used in 
a verse]; but when he finds it in another Place he is inclined to this 
sell Known meaning which he heard land understood from authori: 
ties] [292] and abandons a thorough study of the transmission of its 
many meanings. Perhaps this is what is prohibited [by the Prophet] 
and not the understanding of deep meanings of the Qur'an, as has 
already been discussed, When heating |from authorities] is achieved 
in [these and) similar Que'anic Subjects, then one has mastered the 
outward exegesis of the Qur'an which is [metely] the translation of 
its words. This, however, is not sufficient for understanding the 
reality of the meanings of the Qur'an. 

The distinction between the reality of the meanings of the Qur'an 

Cee ee ee 


357 Qur'an 44:3. a Qur'an 97:1. 

3 The tremetxtous excelfence of the Night of Decrees is put ig Qur'anic verses 
(92:3-Sk, “The Night of Decrees is better thao & thousatd months. Therein descends 
angels end the Spirit fie. Gabriel} by the command of thelr Lord [with their Lord's 
decrees] concern log every matter. (It is all] peace, til) the beak of dawn.” 
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and its ourward exegesis can be undetstood from an example; God 
{great and mighty is He!) said, n> 2 st sy by you 
fic. Mubammad] did not throw [the handful of gravel at the infidels’ 
faces] when you threw it, but God threw it). The outward exegesis of 
this verse 4s clear. Its real meaning, however, is obscure, because it 
affirms throwing and negates it [nt the same time], and these appear 
contradictory unless it is understood that he [i.e. Muhammad] threw 
from one perspective and did not threw from another and that from 
the pérspective from which he did not throw God {great and mighty 
Ie Hel) threw, Likewse God (exalted is Hel) said, 
Retr dd mgedey pal vl 8! (Reht them; God will punish them at 
your hands). When it ts they [i.¢. believers] who are the fighters how 

can God (glorified is Hel} be the One Who inflicts punishment? If 
God (exalted is Hef) is the One Who inflicts punishment by moving 
their hands what is the sense in commanding them to fight? The ceal 
solution to this problem receives help from a vast ocean of fotms of 
knowledge obtained through mystical intuition (whim ai-muka- 
shafat|; outward exegesis is of no avail. This solution consists in 
knowing [first] the mode of the linkage between man's works and 
the power created in him and [then] the mode of linkage between 
this pawer and the power of God (great and mighty is Het), so that, 
after the clarification of many obscure matters, there will be 
unvelled to him the truth of His words (great and mighty is Hel), 
“You did not throw when you threw, but God threw.” 

[f one’s entice life is spent seeking the unveiling of secrets of this 
meaning and that which is linked up with those matters which 
precede atid these which follow it, one’s life will perhaps be 
exhausted before fully knowing all™ that follows that meaning. A 
study nf the real meaning of every sentence of the Qur'an needs a 
duration like this. Part of the secret meanings of the Qur'an is 
certainly unveiled to those established in knowledge, in proportion 
to the abundance of different forme of their knowledge, the purity of 
thelr souls [From vices], the Fullness of their motives in pondering 

PO Qo’ A:117, This verse refers io an act at Badr (2.4-H.}, the first great battle is 
Elam. When the war was is 34 full coane the Prophet took a handful of pebbies and 
threw if at the enerny, the Moccan infidels, Asa mirscle of the Prophet the pebbles hit 
Ube Face of nach Infidel and copelted in the dbminighing of his mental rigoer agalnst the 
Masibes. For the Qur'an accountof Lhe bette of Badr see Cur’ eo 8: 1-50. 

4? Geran > 14. M2 pp, which 1s nen ltted is MH. 
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[over the Qur'an], and their isolation for seeking [its toraning|. For 
cach of those established in knowledge there is a limit in tising toa 
grade higher. As for the full unveiling of all the secret tieanings, 
there is no coveted object in it. "If the ocean were te become the ink 
and trees the pens (for transcribing) the secrets of God's wotds 
which have no end, all the oceans would be exhausted before the 
words of God (great and mighty is He!) came to an end."™ From 
this perspective men differ in understanding [the secret meanings of 
the Qur'an] aftec sharing in the knowledge of outward exegesis, und 
it is necessary to understand first the outward exegesis. 

An example of this is the understanding of a cettain sufi (ba‘d 
arbab al-guitd) from the words of the Prophet (may God bless him 
and greet him!) during his prostration, “I seek the protection of 
Your pleasure from Your displeasure; [ seek the protection of Your 
forgiveness fram Your punishment; and [ seek the protection of You 
against You. ] am unable to ptnise You; You are as You have 
ptaised Yourself." The.Prophet, being commanded (by God]: 

~Aaly omely 8 (prostrate and [thereby] achieve nearness to Me), 
(prostrated] and, when he attained this nearness duting prostration, 
considered divine attributes and sought the protection of an attri- 
bute from another — pleasure and displeasure arc two divine 
attributes. Then, when his nearness to God increased including in 
itself the first nearness, he rose to divine essence and said, “I seek 
the protection of You against You," Then, when his nearness to God 
increased further as a result of a thing of which he felt ashamed, jc. 
ta spek protection being on the bed of nearness, he took refuge with 
Praise, saying: '] am unable to praise You.” Then when he realized 
that this was a shottcoming he safd: “You are as You have praistd 
Yourself,*’ 

These art thoughts exposed to those possessed of putified souls 


“3 Cf. Qur'an 18109, 

™ Muslim, Sah}, Selé, 222; wo-Naai'l, Sanen, isti'Edhs, 62, Tabla, 119; at 
Tirmakth!, Sunce, Da'wal, 73, 112; Abd Dawid, Sumer, pal, 148; The Mijs, Sinan, 
Iqasns, 117. 

3S Qur'an 96:19, 

34 This be al-Ghardli’s citation of a ceetaks pifi's underttand ing of Lhe Tradition 
onder comideration. He himself hav omch Gecper understanding of it. a3 Indicated tn 
Ube su beequent paragrapa of the text, He briefly discusses thts Tradition in bis Jowakeir, 
p. 2A. A paffetic Interpretation of this Tradition was abo ctied by 92-Sarraj ie bis 
Luma p13, Al-Ghazall seems to be inflosneed by him, 
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lie. petfect sifis)’ They have further depths which consist if 
understanding the meaning of nearness te God and its specification 
with prostration, and understanding the meaning of seeking prutec- 
tion with one divine attribute from another and the meaning of 
seeking protection with Him against Him. There are many secrets 
here, but outward exegesis cannot guide us to them. They are not 
opposed to outward exegesis; rather they complete it and constitute 
the essence of the Qur'an as opposed to its external axpect. They 
form that which we arrive at for understanding the internal 
meanings, not thet which opposes the external meanings. God 
kuows best. 

The Bock of Rules of Qur'an-recitation is complete. Praise be to 
God, the Lord of all the worlds! May blessings *? be upon 
Mubammad, the last of all the prophets, upon crery creature 
selected from everyone of the worlds, and upon the family of 
Mubammad and his companions, and may God greet them! This 
book will, if Ged wills, be followed by the Hook of invocations and 
Supplications.** God is ithe One to be asked for belp; there is no 
Lord besides Him. 

at hat (BB and MA: AM, ephally ). 

38 This "Bock' has alrady been translated by Koliro Haksmnta, under the tite 

Ghazet on Prayer and pablsbed in Tokyo, Jagan, bo L97J, 
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David (Ar. Dawid), 55, &9¢. 

Bown Prayer, 10, 27, 37, 93 

Dey of Resurrection, Day of Judgement, 
Day of Doom, 10, 22f., 26, 30, 42, 46, 
SAL, 57f,, O31, 76, POF, 95, 97 

death, 23, 64, 34 

decres of God, 10. 26, 57, 59.96, 101 

demon, see Satan 

dereter:, 25, 28, 37,40, 46, 50, St 

devotion, devotional, 6, 21f., M, Sit., 
O3ff., 34 

devout, moat, 8) 

adh-Dhahebi, 74 

thiky, 11,50 

director, ¢pliitual, 77 

Ditch, battle of, 43 

Diwan of Labld, 66 

Bern, Day of. see Day 
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dream, 25, 85; interpretation of, 39, 50. 
bed 


Eas. 12, 

Edinbargh, 16 

Egypt, 25 

Egyptian, $3, are also Qur'an 

EL B, 53,5 

EF? DoF, 25,34. 3H, 81 

Eijjah, 61 

English, 6, 12, 15, 64 

Epoch (At. 1dr). 9 

The Ethics of altihazalé 6, 21, 25, 0, 
59 

Evening Prayer, 40, 50, 83, 84 

Ezra (Ar. ‘Lzmyt), 7 


Fahd, T., 39 

far, 

falsehood, 19, 56, 66 

fagis, 53, 0 

Fasting. 29, af. 

fowarig. 41 

fear of God, 26, 43, 45, 68, 74ff, 78, 
BT, 34 

female infanticide, 100 
-Fiknst. 20 

. possicn), 45 

fitan. 48 

Follower, 26, 28, 39 — 42, 49F.. 437., 72, 
“34, BZ 

forgiveness af God, 27, 46. 64, 756, 7A 
43,93, $7, 103 

Formative Period ..., 16 

Friday, 36f., 65 

Fridey Assembly Prayer, 27 

Eridey night, 38 

Friend of God, 23, 45 

Friendly, 28, 33 

Fudayl, 71 


Gabriel (Ar. Tibril}, 10. 82, 101 

Gabrieli, F.. 21 

af ghdfitin, 41 

ghart ib al-Qur'on, 

Ghaypo an Nidaya..., 6 

al-Chaiill, Abu Hamid, 3f.. 6,9 — 12, 
14f., 1B, 21, 24 = 4, WO, 33, 40, 42, 


&3, 57, Of, 65E., 74, 81, 93, 6, 109 

Ghazali on Prayer, }04 

el-Ghita, 42, 35 

geoatic, $7, 61, 64f., 9, fr] 

God, divine, ¢ — 104 passim: essence of 
56, 88, 103: attribute of, 26, 56, 61. 
OSH., 76, 81, 44, 38, 96. 1031; unity. 
oneness of, 25, 58, 61, 100; dental of 
child, sor, daughter, comsoct of, 76; 
face of, 23, 65; gratefull to, 23, 73, Jove 
of, 24f.. 74; pearneag to, 26, 28, Al, 
83. 95, 103f,; House of. M4; plemure 
of, 26f., 29, JIE, 35E., 48, 50, 103; see 
aio beautiful, curse, decrec. fear, 
forgiveness, friend, invocation, Mea- 
senger, meiscnger, praise, punish: 
ment, remembrance, worship, throne, 
trust, vel 


Gosepel, Hf, 

governor, 25, 41, 48, 51,5 

grateful, see God 

Greeks, ST 

guidance. guided, HF. 20, 29, 63, 731. 


Andeth, 48, $7 

g-Hadhli, Abu Bakt Salmanor Ruh, 41 

Aadeth, 10 

haath ev nafs, 61 

Hajjaj, 41, 84 

kakim, 37 

hamasat, 47 

Hanafi school. 44, 44 

Hanbali whol, 25, 44 

fanif, 100 

bagg, 44 

hardness of mind, 93 

pl-flaxen a)-Bagri, 28, 21, 39, 41, 59, 63, 
38 

haughey, arrogent. 30, 34, 45, 68, 97 

bowasir, 100 

Haytham al-Qan, 55 

Hebrews, 57 

Hell, 1G, ZIf.. 30. 42, 61, 65, 68, 72, 76, 
84, 86, 88.99 

Helper from Medina, 79 

Hereafter, 10, 21, 256,, 30, 59, 72 
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hereay, heretic, heretical, 13, 40, 57, 
32F.,% 

Henod, 57 

a)-Hidhdha’, Khalid, 41 

fia. $3 

Hijaz, 0 

Adjra, 2, 22 

Aish. chrad, 38 

Homer, 57 

hdd. 95 

Hid, 68 

Hudhayfa, 27, 48, 82, 49 

hue. 49 

al-Hujwin, 25f., 30 

humbdk, 45, 99 

humility, 38, 32,45 

Asaf mugarts af, 24 

hypocrite, 48 


ibaa, 10. 22.53 

Iblis, see Satan 

(on'Abbiis, 16, 420. 72, RSf., BOF. 

Jbn ‘Abd al- Burs, 240, 2747... 32, 36, 40, 
42, 48, S46. 60, 64, 64 

Ibn “Abd ar-Rahman, Qasem, 28 

Jon Abs Kathir, Yahya, 40 

Ibn al. Athir, 275. 

Ibn al-Hajjiij, tee Muslim 

Ibn Hanbal, 226, 256. 29, 31, 38, 420., 
SO, 52, S41, 66, 760f., 93 

Jon Hashim, 20, 100 

lbn [brahim, Muslim, 41 

én Jubayr, s8°id, he 

lon Maja, 221, 29, 36, 34, 43, 46, Sa. 
54, 6, 78, 89, 93, 103 

Ibm Masud, 'Abd Adlih, 24, 30, 32, 36, 
3a. 46, 34, 86, 76, OTF, 90, 97 

Ibn tMaymin, ‘Amr, 27 

Ibn al-Musayyad, Sa'id, 29, 50 

fon an-Nadim, 20 

Ibn Quiayba, 24 — 20, 36, WH — #2, 
SOK, 35, 100 

Ibn or-Rammah. 27, 30 

Ibn Sirin, 3%, 41 

ion Chawban. aor 

{bn “Umar, ‘Abd Allah, 32, 4,8 

fon Umm “Abd, 4 


Tbrehim ao-Nakhe'l, 39 

ideal of man, 25 

idol, 100 

1dr, 9, 97 

thyg'.., Rewral... 9 — 12, 146, 1B, 
21, 257, 30, 40, 50, 53. 57. 61, 71 

“krime Jobo Abilene, 60 

‘itn al-awwalia wa f-akharin. 24 

‘Ds a! mae ‘Grnalg, 60) 

Hyas, 61 

imam, 27, 46f., 49, 63 

(mam, 12, 498, $3, 81 

imama. 45 

iman, 32 

impurity, rituat, 45 

tngba, 71 

infidel, sofdelity, 83, 6b, 95, 99, 102 

injustice, &3 

innowation, introduced, 394. 

insight, 69F. 

intellect, intellectual, intelligence, 9. 11, 
13, 20, $8, HOf,, 83, 92 

inteceessar, 2LF. 

interpretation, explanation, of Qur'an, 
3M, 12f., 15, 86 — 54: by one’s perio 
nal opinion, 13, 21, 72 

antiution, 13,47, W4-- 94, 101 — 194 

funn, 47 

invocation of God, 37, 50, 10D 

ivtb. 4 

al-Iaba, 24 

al-Isahani, at-Righld, % 

Islam, Islamic, pre-Islamic, 4, 6, 9. 
10 — 3, 15, 18 — 21, 244F.. 24f,, M, 
3, 3947., 42, 44. 46, 51, 59, 86, Ae, 
71, 76, 87, 90, 92. 96, 100, 102 

Isma'dtite, 93 

Israfll, £0, 59 

al-f2ti'db, 24 

attrnbat, 0) 

fsriwd . 70 

Mhafos-Sadta. .. 14 

rigéd, 

Jahimites, 11 

fame's. 40, 61 
dowahir ..., 24,57, £5, 74,103 
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Tews, 76 

The Jewels of the Qur'dn..., 6, 24, 47, 93 

jlan, 20, 6L 

Jobn the Baptist (Ar. Yabys). 61 

fordan, 28 

Josep (Ar. You, 

Judah. 100 

Jodgement, see Dey 

Jundah, 32 

porspridesce, 25, 27, 39%, 42, 44, 4, 
3,44: 

jurist. Z5t., 391, 44, 50, 33, 74 

justice, 77, 40, 51,98 


Kaba, 4,.4,45 

kaba ir, 10 

abKishuini, 87 

kashf. 13 

Karkfal-Makjcb, 2I.. » 

al Karkskaf..., 19 

al-Rawalib ad-Durriyya. #0 

Khadlt, 98 

Khalid [be ‘Ughs, 27f- 

Khiriites, tL 

khathi't, 44 

kAqwatim, 41 

khubuth, 4S 

kindred, 28 

king, 56, 78 

kinseacn, 27 

Kuals Lompor.4 

Kufa, 39, 41. 48 

Labld Ibo Rabs’s, 6 

Lafriyya. 11 

Lakbm tribe, 100 

Lane. E.W., 2D 

law, legal, 24, 29, 36, 39. 451, 54, 5B, 62 

lawful, 19, 317., 92. 38 

of-Lawh al- Mad fay, 10, 57 

Leaves, 9 

legal, ace law 

Loed, Loedly, 20, 250, 2%, 41, 47Ff., 35, 
87, 63, 68, 736. 96f.. 9% — 99, 101, 
14 

jore, 20, 95; of God, see God: af Mo 


penger, see Prophet; of Qur'an, 241, 

Luma’, 14, 66, 103 

hetf, 83 

atMa'argf. 24 

Me'bed a) Juhnai, 96 

Merotonald, D.B., 20 

madhhab, 25, 27,40, 44, $3, 70, 93 

Maghrib, 40 

Maife’s, 100 

al-Mekti, Aba Talib, 11, 4f, 27, 33, 
41.0 

adr, 83 

makruk, B4 

malekue, 6F 

Malesia, 4.. 15 

Malik, 0 

Malik Ibn Anas, 40 

Malki [oo Diner, 74 


Maryan, 35 

Mary(Ar, Maryam), 34 

at Magid al-Haram, M 

mama’, 90 

Mace, K. 2 

Mawel, 100 

Maysara, 29 

marian a? Dawid, 55 

Mecca, 10, 20, 34, 37, 41, 45, 100, 102 


Midian, 99 

mind, 9, 14, 20, 22, 24, 30t.. 33, 35, 
— 100 post 

ralrade, 24, 63, 102 

modernist. 92 

Wtonday, 37? 

Mosday night, 38 

monk. 100 
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mortification, 42 

Moe (Ar. Mites), 38, 57, 93, 966, 

Mosque, J4f., 54 

Mosque of Prophet, 25, 50 

‘mother of betlewars’, tith of, 36, 42 

Mowat Sinai, 97 

Mu ‘ich fbo Jabal, 79 

mut ‘adhihin of Prophet, $1 

muamala, i 

Mu'‘dwiyn, 63 

Afu ‘aiewicth atan, 47 

mudhem, 98 

al-mufagzal, 38 

al-Mufradas .... 14 

Mughirat, 100 

Mupaemmad, set Prophet 

Muharram, 15 

Muhdgrh, 30f. 

Migdhada, 82 

Mujahid [ha Jubagr, 42, 72 

al-mukodhdhibwa, 26 

al-Mugiei, 40,44, 63f., 74 

al-rungadtic, 70 

ol-mugarratiin, 26, BL 

Murjltte, 1 

a-Mursl, Salib, 43 

al-musebbihun, 45 

al-mizryat, 100 

Muallm, Ibn al-Hajlaj, 22, 29, 35, 46, 
48,53, 55, 6%, 78, 98, 103 

Mu‘teri]i, Mu‘tazilite, | 1,57, 92,56 

myst’, mrstical, see putt 

myriciem, see gufism 


naj}, 10, 37 

Nakhie, 20 

Nakaroure, Kojiro, 14 

wagl, 90 

a Nasa'l, 29, 42, 46, 50, Sof, 64, 66, 
$1.93, 103 

ao-Nawewi, 12, 99, 42, 50, 04, 65, 74 

ndsm, S3 

Night of Decrees, 95, 101 

Noah (Ar. Nuh), 68 

mem-Arab, 46 


obligation, religiour, 20 
obligutary, 37 

Odd Prager, 64 
Okeanca, $7 

artbodoz, 11 
ostentation, 30, 52, 55 
ostemtation, 3] 


Pagan, 76, 100 

Paradise, 20, 22, 25, 2H., 42, 47, 61, 65, 
648, 76, 84 

pardon, s09 forgivenets 

path, see gfl, straight, right 

Patience, 73, 75 

Pause, J2,43 

Pentateuch, 61 

People of Suana and Community, 61 

People of Veranda, 26 

Pharaoh (Ar. Firawn), 35, 93 

Philologlst, 53 

Philosophy, 4 

prety, pious, 10, 12%, 216F,. 25 ~— 8, 32, 
36, 50, S2#., 04, 68, 81, &3, BT, 0, 92, 
4 

pilgrim, 4) 

pilgrimage, 37 

Pleasure, 31, 50; of God, see God 

Pact, portic, poctry, 29, 36, 59, hb, 68, 
4 


politeness, 34 

poiltics, 41 

Polytheism: lemer, 52: hidden, A2 
polytheist, 100 

porerty, 25, 28 

prectical, practice. 9. 11; see alo sclence 
Praise, 52, 103f.; of God, 18, 2, 45, 
471., 54, 80; God's. 35 

praiseworthy, J4, 39, 41, 43, 4977,, 86 
Prager, &3, 93; to God see mupplication 
Prayer, chal, 10, 20, 22f., 28f., 346, 37, 
40, 42, 458., 48 — 51, 55, 63, 74, 41, 4 
Preaerred Tablet, 16, S7f. 

Private parts, 45 

Profligaie, 30 
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prophecy, praphethood, 18, 25, LOG 

Mamanger, Muberucmed, 
13, 184., 22— 32, HE.. %, 421, &, 
46, 47 — 55, 63, 69 — 4 passin, 97, 
99; family of, 104; hove of, 24f.; son also 
Moeque. tan'adbdhis, Samos 

prophet, propbotic, , ., 14, 
(8, 21, 30, $5, 58, ot, 65, 67, 73, 
Bat., 90, 96, 99f,, 104 

prem order, 53 

35, 427, 1008; dw to 

Qur’anreafiing, 43, 44 — 47 

Pealees, 9 

panitoent, chapthement, of Ged, 14, 
Zz, 24, 30, 42, 44, 48, GL, 4, 68, 73, 
Tol, 34. 3, , $7, H, 102. 

parification, purified, pacity, pare, 48. 
64,96, 102f.: sev alee Cred 


Qur'sa, Book, } — 104 puesto : looking 

at, 11, 5% ; aatmre & vades of, Lif. 56, 
58; problems, subjects of, 11, 13, 4 ; 
memarnation of, 12, 22ff., 26ff., 1, 
79; tramslation, traadstor of, 80, 36, 
$01; cavsikemce of, 12, 14- 27 ¢ pocrple 
moocetaad with, L2, 21. 23, 74; com- 
tadering ull formas of kaowiedge, 13, 19, 
24, 66, S72; parts, Giridons of, 37, 
WY. 41, 49, 42; endarstanding of, 13, 
ZL, 26, 32, 36,43, 56, 58. 60, 64, 65 — 


— 72; deep metanings of, 10, 134., 38, 
42, 59¢., 65, 70, 6-H passim. 101— 
$43; exagase, exogete Of, 24, 25, 42, 


$4, 68, 86 — M4 pean 101 - 104; 
tatwatd axmgeela, corgetas of, Ik. 
72, 74, 86 — i passin, 101 — 103, 
etertdty of, 10, 56 ; ceepeci for, 1of., 
26f., 43, OD, language of, Loi) ; 
of, pee bo 
tetpeetation; reckation, reatting of ane 
tecitadion: paras of, sat pura; Farect Of, 
fat Tors, laterertion of, 21T.; benrt of, 
22; curse by, 29, SL: cletaificetion of 
mac &, 26; teacher of, 25 | alms of, 
7A; edification of, 36; wilting of, 3F 
— 41; refection, , oa, 24, 
31, 36, 42, 44, $2, 56, GL, 62 — 6. 47, 
71, 75E., 88: Egyptian edition of, LS 


inzes also 6 , whi, asfar, lore, 
prostratioa, pippicetias 
Qureysh, 100 


Outed, Mobsmmad Thn Ke’b, 25, 74 
BS 


wi-CQuabayti, 
Qu af Quis, 11. 24, 33, 0 


rak's , 37,40, 4, 51,4 
Ramefan, 40, LOO 


reading, fecier, «ix. of 
Gun'en, ¥., 10 — HM pace 101 
=104; parpom of. 108., 21, 4if., 42; 
reward of, 22if., 27, 3, 52, 55, 4; of 
a handted versa, 27, by woendadfol 

19, 29 — 13; people com 

cerned with, 11; roles, methods, of, 
11f., 21, 34 ; exterwet rakes of, 12, 21, 
34 — 35; wemtal taaks, internal rales, 
of, 12, 21, 56-85 ; preden of, 56, 30 
— 2: dwalal af ability for, 56, 82 - a3 + 
effect of on miad. 56, 75 — 90; fowadty. 
49 —53 . 56 ; condition of W — 32 
39 ; amount of, 35 — 38; stowly, 36, 
41 —3, 53 — 55, 62. 80; weeping at, 
30, 43f., 45, 54, TS. 

reflection, 19; om Qur'an, sor Cuan 

religion, religious, 9, 1207, 19f., 25, 
29 — 32, 37, 40, 63, 68, 73F., 08, Sf, 
57, 91, 93, Fe. 
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reamembrance of Gog, L1, 35, 37, SS, 77. 
93, % 

repestance, 71, 75, TH. 

resgrtection, 56,100 ; Day of, se Day 

revelation, tereuled, Of., 19, 25, 32, 36, 
43, 57f., 61, TI. 74, 91, bof, 


Mi 

29, 35, 46, 48, SL, 53, 55, 66, 78, 98 
Sa‘ld Thu “Uberd, 79 
Sa‘ld Iba Zap, LOO 
saint, 20f,, 45, 98 
pala. 10, 22, 43. 
sataf, 31, 52 
$aid af-Fajr, 37 
Sole of isha", 0, 0, $3 
§eld al-layl, Si 
Sali al-Maghrtb, 37,50 
Salat al-Witr, 64 
Salih, 68 
salik, sdlikicn, 37 
Salim, 4 
taletation, 18, 46, 51 
nalvalion, 6, 10, 20, 68 
Sabretian of the Soul... 34, 40, 42, 44 — 


7, BA 
as-Suartej, 14, 66, 96, 1G$ 


Satan, demon, 25, 40, 47, 51, 


% 
Sanerday alght, 38 

Schacht, J., 40 

school, 27, 10, 33, 96, 44, 44 


wcience, 14; of practical religion, 60 
awcziptace, YF., 15 

tect, 59 

SEF 61 

sef-truining, 82 
Mra, 10 

Seth (Az, Shen), 9 
azh-Sha‘bl, 39 

at Shit, 40, 53 

Shia Techoo’, 44, 45,53 
shahid, 60 


Sharl'n, 30, 58, 64, 64, 92 

shapkh, 79 

ank-Shaytan, 47 

Sala, Shi'ite, 11, 13, 46, 81, 92f. 

ark-rhirk abla. 62 

eth-Shorankaldl, 45 

shurit ep-pala, 45 

Hitt onrebhbiyps, 98 

Sittin, 54 ; 

wis, dinfal, 22, 30, 3907., 52, 63, 78 
an Nabowlype, 20 

Mare, 45, 50. S4, 74, 98 

Soloroon, OFf., 96 


non), 6, 19, 23f. 43, 59, 42. 71, 75; lesar 
otterancey of, 611.; partMicatios of, 44, 
62, 06, 1027: defects of, 48; action off, 
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 Spate, 40 


Sirk, 101 

epicitual, 10, 19, 30, 69f., 737,, 79, BH. 
wendlast, 77 

strnlght path, 19 

Strock, M.. $7 

aff, gaftstic, mystic, oxyytical, 11 ~- 14, 


21, 24 — 32, 48, 67, MO, 84ff., LODE; 


path, 17 
viiison, myrticten, 10¢f., 69, 19, S62. 
ruhug, 9 
at Sulecal, 26, 30, 86 


Sunan: of Aba Diwnd, 22, 36, 38, Sdt., 
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Sanaa of the Prophet, 11, 2%. 4, 53, 
Gif., 74; collective, 40; emphaxized, 
37, 40; mm ubkada 37; Aifitps, 40, 
gadime, 40 

Sanna, 96 

wipplication, prayer, etc. lo God, 16f., 
33. 35, 29, 44F,, 48, 51, 55, 30, 84; ot 
Quar’act- reading, 47%. 

Sara, LS — 104 pasate; best, 47 

Syria, Syrian, 24. 40, 60, 100 
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thearetical, theory, 3, 5,6, 9, 12, 14, 32 

tiga, 26,55 

threet, warning, 20, 22, 44, #5, 64, 73. 
6 


throne of God, S6AF., 61 

Thursday night, 38 

at-Tirmiihi, 13f., ZIT. 31, 36, 42, 50, 
SZ, S42, 63¢., Taf, 7A, BIT, 86- 90, 
1o3 

thoth-atick, 24, 29 

Torah, 9, 32, 61; reflection on, 33 

Tradhtion, Tradition, LC — 13, 18, 2] 
— 2%, 3, K, BW GB, 4, DW, 5, 
Mf, 63., 74F., 78, 61f., 86 — 90, 103 

tranagreaboo, 27 

traaaHtetesion, 16 

trust in Gad, 77, 78 

Tuesday olght, 38 

Turks, 0 
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Ubud, 24, 48, 87 

"Umar Ibn “Abd s1-‘Azir, 50¢. 

“Umar Tou al-Khattih. 25, 40, 48, SOL, 
54f. 
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Usp Salama, 42 

al-uvernc, 96f., 101f. 
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Unlvertity, 4f,, 11,18 

ajar, 13 

unlawful, 19, 26, 317,, 46 

Ugipasvs. 57 

Usd al-Ghabe, 27 

"Utheaaa Ibn “Affi, 34, 38, 44, 53f., 79. 
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